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Publisher’s Note 


As a book of scripture, i Re, 
Bhagavadgita has assumed а position of 
universal interest. Its teachings have 
gained appreciation not only in India, but 
far beyond its borders. Our Gitá-Library 


` alone comprises about 1300 editions of the 


Lhagavadgita published in 32 different 
languages including 8 foreign languages, 
And the Gita Press itself has struck off up 
to date 92,14,000 copies of this wonderful 
book within the last thirty-five years, 


' This is our apology for bringing out this 


English edition of the G;/ in pocket-size 
and in a popular form, We trust it will find 
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«our with the English-reading public. 
TheEnglish translation of this edition has 
"beer based on theHindi rendering ofthe 
| Gita made by Syt. Jayadayal Goyandka 
‚ and appearing in theGita-Tattva Number 


үт! the Hindi monthly*Kalyan', published 


by the Gita Press. In preparing the 
present English translation,the translators 
have made use, every now and then, of 
other English translations of the (2/0, 
and express their grateful acknowledge- 
ment to the same. 

In order to add to the utility of 
this small volume an introduction by 
Syt. Jayadayal Goyandka and a synopsis 
of the Gita have been prefixed to the 
translation and an article by tbe same 
author bearing on the Giz has been 
appended there to. 


The Greatness of the Gita 


Truly speaking, none has power to 
describe in words the glory of the 
Gita, for it is a book containing the 
highest esoteric doctrines. It is the 
essence of the Vedas; its language is so 
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€ Set and simple that man can easily 
understand it after a little practice; 
but the thoughts are so deep that none 
canarrive at their end even after constant 
study throughout a life-time. Every day 
they exhibit new facets of Truth, there- 
fore they remain ever fresh and new. 
When scrutinized with a concentrated 
mind, possessed of faith and reverence 
every verse of the (3/2 will clearly 
appear as full of the deepest mystery. 
The manner in which the (7/2 describes 
the virtues, glory and secrets of God is 
hardly found in any other Scripture; 
for in other books, the teachings are 
generally mixed up, more or less, with 
worldly subjects; but the G;/z uttered by 
the Lord is such an: incomparable book 
that not а word will be found in it, 
which is devoid of some spiritual import. 
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That is why Sri Vedayāsa, after 
describing the С7/2 іп ће Mahabhirata, 
said in the end :— 


йат gar ает Биг: теб: | 
ат «дй qune: Начат 9:99 і 


The (2/2 should be carefully studied, 
i.e. after reading the text, its meaning 
and idea should be gathered and held in 
the mind. It emanated from the lotus- - 
like lips of Bhagavan Vignu Himself, 
from whose navel sprung the lotus. 
What is the use of studying the other 
elaborate scriptures ? Moreover, the 
Lord Himself also described its glory 
at the end of the Gita ( Vide Chapter. 
XVIII verses 68 to 71 ). 


All men, irrespective of Varna and 
Aérama, possess the right to study the 
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C oua; the only qualifications needed are 
faith and reverence, for it is God's 
injunction to propagate the G;/7 only 
among His devotees, and Hefurthersaid 
that women, Vaiáyas, Südras and even 
men born of sinful wombscan attain the 
supreme state of salvation, if they 
cultivate devotion to Him. And through 
worship of Him by the performance of 
their own nature-born duties, men can 

` attain perfection ( Chapter XVIII verse 
46 ). Reflection on these verses make it 
clear that all шеп have equal right to 
God-Realization. 


But owing to lack of understanding 
of the truth behind this Subject, many 
persons who have only heard the name 
ofthe Ga, make this assertion that the 
book is intended only for monks and 
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ascetics, and they refrain from plaing 
the book for study before their children 
out of fear lest through knowledgeof the 
Gila the latter renounce their hearths 
and homes and turn ascetics themselves, 
But they should consider the fact that 
Arjuna, who had, due to infatuation, 
prepared himself to turn away from the 
duty of a Ksatriya and live on alms, 
being influenced by the most secret and 
mysterious teachings of the Giza, lived 
the life of a householder all his life and 
performed his duties: how can that very 
Gita produce this diametrically opposite 
result ? 


Therefore, men who desire their 
own welfareshould give up this delusion 
and with utmost faith and reverence ; 
induce their children to study the (38, 
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understanding the meaning and the 
underlying idea ofevery verse, and while 
stud ying and reflecting on it themselves, 
should, according to the injunction of the 
Lord, earnestly take to spiritual practice, 
For obtaining this most valuablehuman 
body, it is improper to waste even a 
single momentof one's time in indulging 
in transient enjoymente, the roots of 
sorrow. 


Principal Teachings of the Gita 


For His own realization, God has 
“aid down in the (7/8 two principal 
ways—( 1) Sankhyayoga, and (2) 
Karmayoga. Of these— 

(1) Allobjects being unreal like 
the water in a mirage, or the creation 
of a dream, Gunas, which are the products 
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of Maya, move in the Gunas, under- 
standing thisthe sense of doership should 
be lost with regard to all activities of the 
mind, senses and the body ( Chapter V 
verses 8,9), and being established ever 
in identity with all-pervading God, the 
embodiment of Truth, Knowledge and 
Bliss, consciousness should be lost of 
theexistence of any other being but God. 
This is the practice of Sánkhyayoga. 


(2) Regarding everything as be: 
longing to God, maintaining equality 
in success or  faliure, renouncing 
attachment and the desire for fruit, 
all works should be done according to 
God's.behests and only for the sake 
of God ( Chapter II verse 48; Chapter 
V verse 10 ); and, with utmost faith 
and reverence, surrendering oneself to 
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God through mind, speech and body, 
constant meditation on God's Form 
with remembrance of His names, virtues 
and glory, should be practised ( Chapter 
VI verse 47). This is the practice of 
Yoga by disinterested action. 


The result of both these practices be- 
ing one, they are regarded as onein reality 
( Chapter V verses 4,5 ). But during the 
period of practice, they being different 
according to the qualifications of the 
practicant, the two paths have been 
separately described ( Chapter III verse 

2). Therefore,the same man cannot tread 
both the paths at one and the same 
time, even as though there may be two 
roads to the Ganges, a person cannot 
proceed by both the ` paths at the same 
time, Out of these, Karmayoga cannot be 
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practised in the stage of Sannyása, for 
in that stage renunciation of Karma 
in every form has been advised. The 
practice of Sankhyayoga, however, is 
possiblein every Aérama, or stage of life. 


If it is argued that the Lord has 
described Sánkhyayoga as synonymous 
with Sannyasa, therefore, Ѕаппуавів or 
monks alone are entitled to practise 
it, and not householders, the argument 
is untenable, because in the course 
of His description of Sankhyayoga in 
Chapter II verses II to 30, the Lord, here 
and there, showed to Arjuna that he was 
qualified to fight, even according to 
that standard, If householders were 
ever disqualified for Sankhyayoga, how 
could these statements of the Lord be 
reconciled ? True, there is this special 
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saving clause that the practicant quali- 
fied for the path of Sankhya should 
be devoid of identification with the 
body: for so long as there is identi 
fication of the ego with the body, the 
practice of Sánkhyayoga cannot be 
properly understood. That is why the 
Lord described the practice of Sánkhya-- 
yoga as difficult (Chapter V verse б) 
and disinterested Karmayoga, being 
easier of practice, the Lord exhorted 
Arjuna, every now and then, to practise 
it, together with constant meditation 
on Him. 


4 яш чейи: FRG бей: аб. 
ҸӘ: amagada naa d anm | 
amaaa ачат чзаба 4 бр 
| eae а Ва: guage zat чєй aa: и 
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“We bow to that Supreme Purusa, 
Narayana, who is extolled’ even by 
great gods like Brahma, Varuna ( the 
god of water ), Indra (the god of rain ), 
Rudra ( the god of destruction), and 
the Maruts (the wind-gods) through 
celestial hymns; whose glories are 
sung by those proficient in chanting 
the Samaveda through the Vedas along 
with the six Angas ( branches of 
knowledge auxiliary to the Vedas ), 
Pada (division of the Vedic text into 
separate words ), Krama and Јаја 
(particular forms of reciting the Vedas ) 
and the Upanisads; who is perceived 
by the Yogis by means of their mind 
made steady through meditation and 
fixed on the Lord; and whose reality 
is not known even to gods and Asuras.” 
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Tae yt queni gui 
fram wast ачат grate | 
еа TATE Arane 
aR Воі манаа aR RAT u 


“Obeisance to Visnu, the dispeller 
of the fear of rebirths, the one Lord 
of all the regions, possessed of a 
tranquil form, lying on a bed of snake, 
from whose navel has sprung the lotus, 
the Lord of all celestials, the support 
of the universe, similar to the sky, 
possessed of the colour of a cloud 
and possessed of handsome limbs, the 
Lord of Laksmi ( the Goddess of 
Wealth ), having lotus-like, eyes and 
realized by Yogis in meditation.” 


Jayadayal Goyandka 
Ce EHE —— 
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Synopsis of the Gita 
No. of Verse Subject Discussed 


Chapter I entitled “The Yoga of 
Dejection of Arjuna.” 

1-11 Description of the principal 
warriors on both sides with their 
fighting qualities. 

12-19 Blowing of conches by the 
warriors on both sides. 
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No. of Verse Subject Discussed 


20-27 Arjuna observes the warriors 
drawn up for battle. 


28-47 Overwhelmed by infatuation, 
Arjuna gives expression to his 
faint-heartedness, tenderness and 
grief. 


Chapter II entitled **Sankhyayoga, 
or the Yoga of Knowledge.” 
1-10 Arjuna and Sri Krsna discussing 

Arjuna's faint-heartedness. 
11-30 Sánkhyayoga (the Yoga of 
Knowledge ) described. 
31-38 The Ksgatriya’s duty to engage 
himeelf in fight. 


39-53 Karmayoga ( the Yoga of Self- 
less Action ) described. 
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No. of Verse Subject Discussed 


54-72 


Marks of the man of stable 
mind and his glories described. 


Chapter III entitled “Karmayoga, 


or the Yoga of Action." 
Importance of the performance 
of duty, in a detached way, 
according to both Jianayoga and 


. Karmayoga. 


The necessity of performing 
' gacrifices, etc. 

The necessity for action on the 
part of the wise, and even on 
the part of God Himself, for 
the good of the world. 


Marks of the wise and the un- 
wise; instruction about perform- 
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No.. of Verse Subject Discussed 


36-43 


ance of action without attraction 


and repulsion. 


How to overcome desire. 


Chapter IV entitled “The Yoga of 
Knowledge as well as the 
disciplines of Action and 


Knowledge." 


1-18 The glory of God with attributes; 


19-23 


24-32 


33-42 


Karmayoga, or selfless action, 
described. 


The conduct of Yogis and sages, 
its glory described. 


Different forms of sacrifices 
described with their fruits. 


The glory of Knowledge 
described. 
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No. 


of Verse -Subject Diseussed 


Chapter V entitled *The Yoga of 


.1-6 


1-12 


13-26 


27-29 


Action and Knowledge.” 


Sánkhyayoga and the Yoga of 
disinterested action described. 
Marks of the Sankhyayogi and 
Niskáma Karmayogi—their glor- 
ies described, 

Jüánayoga, or the Yoga of 
Knowledge. 

Рһуапауора, or meditation, 
together with Devotion,described. 


Chapter VI entitled “Тһе Yoga of 


1-4. 


Self-Control.” 
Karmayoga, or the Yoga of 
disinterested Action, deseribed; 


‘marks of one who has attained 


Yoga. 
21 


No. of Verse Subject Discussed 


5-10. Urging one to uplift the self; 
marks of the God-Realized soul. 
11-32 Detailed description of Dhydna- 
yoga. 
33-36 The question of Mind-control 
discussed, 
37-47 The fate of one who falls from 
Yoga; the glory of Dhyanayoga 
. described. 


Chapter VII entitled “The Yoga 
of Jnana ( Knowledge of Nirguna 
Brahma ) and Vijnana ( Know- 
ledge of Manifest Divinity ).” 


l-7 Wisdom with real Knowledge of 
Manifest Divinity. 
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No. of Verse Subject Discussed 


8-12 


13-19 


20-23 


24-30 


Inherence of God in all objects 
as their Cause, 

Condemnation of men of demon- 
jacal nature and praise of 
devotees. 

The question of worship of 
other gods. 

Condemnation of men, who are 
ignorant of the glory and true 
nature of God, and approbation 
of those who know them.”. 


Chapter VIII entitled “The Yoga 
of the Indestructible Brahma.” 


1-7 


Answer to  Arjuna's seven 
questions on Brahma, Adhyátma 
and Karma ( Action ), etc. 
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No. of Verse Subject Discussed 


8-22 The subject of Bhaktiyoga 
discussed. 


23-28 The bright and dark paths: 


described. 
Chapter IX entitled *The Yoga of 
the Sovereign Science and the 
Sovereign Secret.” 


1-6 The subject of Jaana (Knowledge ) 
with its glory described. 


7-10 The origin of the world discussed. 


11-15 Condemnation of men of the 

. demoniacal nature, who despise 

God, and the method of Bhajana 

of men possessed of the divine 
nature. 
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No. of Verse Subject Discussed 


16-19 


20-25 


26-28 


Description of God, as the soul 
of everything, and His glory. 
the fruits of worship with a 
motive and without motive. 

The glory of Devotion practised 
disinterestedly. 


Chapter X entitled “The Yoga 


1-7 


8-11 
12-18 


of Divine Glories.” 

Description of God’s glories and 
power of Yoga with the fruit of 
their knowledge. 
Bhaktiyoga—its fruit and glory. 
Arjuna offers his praises to God 
and prays to the Lord for a 
description of His glories and 
power of Yoga. 
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No. of Verse Subject Discussed 


19-42 The Lord describes His glories 


and power of Yoga. 


Chapter XI entitled “The Yoga 


1-4 


5-8 


9-14 


35-31 


32-34 


of the Vision of the 
Universal Form." 


Arjuna praysto the Lord for a 
vision of His Univereal Form. 
The Lord describes His 
Univereal Form. 

The Universal Form described 
by Sanjaya to Dhrtarastra. 
Arjuna sees the Lord's Universal 
Form and offers praises to the 
Lord. 

God describes His glory and 
exhorts Arjuna to fight. 
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No. 


of Verse Subject Discussed 


35-46 Overtaken by fright, Arjuna 


47-50 


51-55 


offers praises to God, and prays 
fora sight of the Lord's Four- 
armed Form. 

The Lord describes the glory of 
the vision of His Universal Form, 
and reveals to Arjuna His Four- 
armed, gentle Form. 

The impossibility of obtaining a ` 
sight of the Four-armed Form 
without exclusive Devotion, which 
is described with its fruit. 


Chapter XII entitled “The Yoga 


1-12 


of Devotion." 
Respective merits of the 
worshippers of God with Form 
and without Form, andthe means 
of God-Realization. 
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No. of Verse Subject Discussed 


13-20 Marks of the God-realized soul. 
Chapter XIII entitled “The Yoga of 
Discrimination between the Field 
and the Knower of the Field.” 
1-18 The subject of “Field” and the 
Knower of the “Field” together 

with Knowledge. 

19-34 The subject of Prakrti and 
Purusa ( Matter and Spirit ) 
together with knowledge, 

Chapter XIV entitled “The Yoga 
of Classification of the 
three Gunas." 


1-4 The glory of Knowledge; evolu- 
tion of the world from Prakrti 
: and Purusa. 
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No. of Verse Subject Discussed 


5-18 Thequalities of Sattva, Rajas and 
Tamas described, 
19-27 Means of God-Realization, and 
marks of the soul who has 
transcended the Gunas. 


Chapter XV entitled “The Yoga of 
the Supreme Person.” 

I-6 Description of the Universe as a 
tree and the means of God- 
Realization. 

7-11 The Jivátmá, or individual soul. 
12-15 God and His Glory described. 


16-20 The perishable ( bodies of all 
beings ), the imperishable 
( Jivatma ) and the Supreme 
Person. 
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No. of Verse Subject Discussed 


Chapter XVI entitled “The Yoga of 
Discrimination betweenthe Divine 
and the Demoniacal Properties." 

1-5 The Divine and the demoniacal 


properties described with their 
fruit. 

6-20 Marks of men possessed of the 
demoniacal properties and their 
damnation described, 

21-24 Instruction about renouncing 
conduct opposedto the scriptures 
and exhortation to follow the 
Scriptures, ` 

Chapter XVII entitled “The Yoga 

of Classification of the 
Threefold Faith." 
1-6 Discussion on Faith and on the 
fate of men who perform austere 
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No. of Verse Subject Discussed 


7-22 


23-28 


penance not enjoined by the 
Scriptures, 

Different kinds of food, sacrifice, 
penance and charity described. 
The meaning and intention of 
uttering "Om Tat Sat" explained, 


Chapter XVIII entitled “The Yoga of 
Liberation through the Path of 
Knowledge and Self-Surrender.” 


1-12 


13-18 


19-40 


The Subject of Tyaga or 
Relinquishment. 
Causes of Karma according tothe 
Sankhya system. 


Classification of knowledge,action 
doer, reason, firmness and joy 
according to the three Gunas, 
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No. of Verse Subject Discussed 

41-48 Duties attaching to each caste 
and the fruit of their performance. 

49-55 The path of Knowledge described. 


56-66 The path of Karmayoga, or 
selfless action, together with 
Devotion. 

67-78 The glory of the (77/5 described. 
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The Song Divine 


Chapter I 
gaug sara— 

RRR FR} анаа 99:99: | 

Alaa: чтоза а aged ача і з 1 
Юһгїага {га said: 

Saüjaya, assembled on the holy field 
of Kuruksetra, eager to fight, what 
did my children and the children of 
Pandu do? 1 
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daa затя— 

Eg! g Ччгтзатай: qd «ат | 

MAAJA UAT TAHAR N 3 N 
Sanjaya said: 

At thattime, seeing the army of 
the Pandavas drawn up for battle and 
approaching ^ Dronáchárya, Prince 
Duryodhana spoke these words: 2 

` чзйяїчттычаптгигатё adi quac 

si gagan аа feta tear з и 

“Behold, Master, the mighty army 
of the sons of Pandu arrayed for battle 
by your talented pupil, Dhystadyumna, 
the son of Drupada. 3 


HA AU Berar hart аб | 


gqurit Auza ачам ATI: ll за 
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Chapter I 


“There are in this army heroes wield- 
ing mighty bows and equal in military 
prowess to Bhima and Arjuna, such as 
Satyaki and Viráta, and the Maharathi* 
( great car-warrior ) Drupada; 4 


ERITREA: RRA didam | 
чебсаРаяя sium яаа: м 


*Dhrstaketu, Chekitána and the 
valiant King of Кай, and Purujit, 
Kuntibhoja, and Saibya, the best 
of men; 5 


* A Rathi is a cár-warrior who canfight a 
certain number of hostile combatants. A ` 
Mahirathi is capable of fighting ten thousand 
bowmen battling together. An Atirathi is a 
car-warrior still greaterthan a Maharathi. who 
can fight any number of warriors. 
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ачтаеда (чата зча\чта ata) 
Фа digan «d ча HERT: U & А 


“And mighty Yudhamanyu, and 
valiant Uttamaujá, Abhimanyu, the son 
of Subhadrá, and the five sons of 


Draupadi,— allofthem Mahárathie(great - 


car-warriors ). Ў 6 


ama g RRA ата Ritaa. 
aaa AAAA аз TATAR TF Uo N 


“O best of Brahmans, know them also 
` who аге the principal warriors on our 
side, the generals of my army. For your 
information, I mention them below:—7 
war хія ала za абая: | 
argu facta «аабчеа 9 1 odi 
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Chapter I 


"Yourself and Bhismaand Karna and 
Krpa, who is ever victorious in battle; 
. and even во Aéwatthama, Vikarna, and 
Bhùriśravā, the son of Somadatta; 8 


Hy ч ака: SR AT wast ar: | 
arate: AA дй: е U 
“And many other heroes, equipped 
with various weapons and missiles, who 
have staked their livesfor me, all skilled 
in warfare. 9 
эттин aqu adi rara | 
wale fagia ag vitae us on 
*This army of ours, fully protected 
By Bhisma, is unconquerable; while 


that army of theirs, guarded in every 
way by Bhima, is easy to conquer. 10 
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зач ч aig азга ат: | 
Anang war: wd чар gai 
“Therefore, stationed in your respec 
tive positions on all fronte, до you all 
guard Bhisma in particular om all 
sides." 11 
аш usus єч жеге: fuam: | 
басат Ва: AE TA яепчат 1131 
The grand old man of the Kaurava 
race, their glorious granduncle Bhisma, 
cheering up Duryodhana, roared terribly 
like a lion and blew his conch. 12 
аа: agia Wa чота: | 
HERARET а gS нач ll 3l 
Then conches, kettledrums, tabors, 
drums and trumpets suddenly blared 
forth and the noise was tumultuous. 13 


38 


a h- 


Chapter I 


qa: Badass ны wr? Raat | 
ara: чічзазЗа eat «1 чае: t 29 


Then, seated in a glorious chariot 
drawn by white horses, Sri Krsna as well 
as Arjuna blew their celestial conches.14 


qaa єчї gagi wes | 
Ging quit япш vivant яш! ы Ul 
Sri Krsna blew His conch named 
Рапсһајапуа; Arjuna, his conch called 
Devadatta; while Bhima of terrible deeds 
blew his mighty conch Paundra. 15 
aaa ust medigat дїї: | 
age: яяя giang 118 


King Yudhisthira, son of Kunti, blew 
his conch Anantavijaya; while Nakula 
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and Sahadeva blew theirs, the Sughosa 

and Manipuspaka respectively. 16 
эташ Aaa: Ranst ч HEM: | 
wegeit fies makaka: NoN 


And the King of Каёї, the excellent 
archer,and Sikhandi,the Mahárathi(great 
car-warrior ), Dhrstad yumna and Virata, 
and invincible Sátyaki did likewise. 17 

gA gaara ada: ЗЧ d. 

SATA FETE: AUTH: vga s cl 

O lord of the earth, Drupada as well 
as the five sons of Draupadi, and the 
mighty-armed Abhimanyu, son of 
Subhadra, all of them severally blew 
their respective conches. 18 

га sitqtardargrit єчїн euge, t: 
aaa vfi da gust AJNA naan. 
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Chapter I 


Апа the terrible sound, echoing 
through heaven and the earth, rent the 
hearts of Dhrtarástra's sons. 19 

ay єячїйлепекит атата afters! 

пач THER AFIT WIVES: 11301 

єчї war araf HT | 

ANHA eb wra sup 1931 


Now, O lord of the earth, seeing your 
sons arrayed against him, and when 
missiles were read y to be hurled, Arjuna, 
son of Pándu, took up his bow and 
then addressed the following words to 
Sri Krsna: “Krsna, place my chariot 
between the two armies. 20, 21 


ятаат@@& stage 
ёт ae Mea WEFT uz 


41 


The Bhagavadgità 


* And keep it there till I have care- 
fully observed these warriors drawn up 
for battle, and have seen with whom I 
have to engage myself in this fight. 22 

RANAS я CASA QATAN: 1 

adugea =3838 NaRa: URRU 

“I shall scan the well-wishers 1л 
this war of evil-minded Duryodhana, 
who have assembled here and are 
ready for the fight.” 23 
aaa saa — 

vaut Aş gA ич! 

ачаа anA WAE NFI 

зйѕачидча: st я aa | 
sqa чї giaa SSA RSN 
Sañjaya said: 

О king, thus addressed by‘ Arjuna, 

Sri Krsna placed the magnificent chariot 
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Chapter I 


between the two armies in front of 
Bhisma, Drona and all the kings, and 
said, “Arjuna, behold these Kauravas 
assembled here.” 24, 25 
азпчяЁетатечтй: чча frere | 
arani gae 38 
aT gada Ra | 


aramea Baa: aaa 

art RA fastafaqaadia | 
aga затя— 

«Ён ueri эл gg ITU, EA 

«Па aa mart ga a RR | 

aqga ait A нєн maA NRR 

Now Arjuna saw stationed there 
in both the armies his uncles and 
granduncles, teachers, maternal uncles, 
brothers and cousins, sons and grandsons, 
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friends, fathers-in-law and well-wishers 
as well. Seeing all those relations 
present there, he was possessed by 
extreme compassion, and uttered these 
words in sadness. 


Arjuna said: 


Krsna, at the sight of these kinsmen 
thus arrayed and longing for battle 
‘my limbs give way, and my mouth 
is parched; nay, my frame shakes 
and hair stands on end, 26-29 
атта cid gaara q zn | 

«ч Malang зач ч й ня: 130 
The bow, Gandiva, drops from my 
hand and my skin burns all over: 
my mind is reeling, as it were, and 
I am not able even to stand. 30 


44 


| доран E 2 of Z 
| , Ld сар › 3 Chapter I Qao e у 
| ак са bey 
a га я чта aaa sara | K 
| чч RASNA кыт TATE 1440. 
And, Keégava, I see the omens а]зо` 
inauspicious; nor do I see any good in , 
| killing my kith and kin in battle. 31 
зулу Ж Rigen 1 ge 3| od 
о AMA, drain = в ats qti à sU 
| an тера, I covet not victory, nor king- 
| ` dom, nor pleasures. Govinda, of what 
d use will kingdom, or luxuries, or even 
| life be to us. 82 
aqu єт at usd attr: gef 7 | 
agasahuat ge ie ATT 33 
mara: fee area ч fat: | 
HFS: MU: That: TOT: ARTETA ә 
Those for whose sake we covet the 
throne,luxuries and pleasures,—teachers, 
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uncles, sons and even во granduncles, 
maternal uncles,fathers-in-law,grandsons. 
brothers-in-law and other relations,—are 
here arrayed on the battle-field staking 
their lives and riches. 33, 34 


чатеч afret gatsft agaaa | 
- aff ATE Sat: вд ааа unu 
Kysna, I do not want to kill them, 
though they may kill me, even for the 
sovereignty of the three worlds; how, 
then, for this earth. 35 

Riza adagra: eer НӘ: «пат | 
qare, Rava: l135 ll 
Krsna, what joy can we derive 


through slaying the sons of Dhrtarástra ?. 
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Sin alone will accrue to us as the result 
of killing these desperadoes, 56 


quang aged чтачтрлеатеҷатя,| 
aaa Е D eat gaa: хага атча 13911 
.- Therefore, Krsna, it does not behove 
us to kill our relations, the sons of 
Dhrtarágtra, For how shall we be happy 
. after killing our own kinsmen ? 37 

чаа я qafa tagada: | 
goaa ч fragt? я чаң 1341 

api st ganas: qrargerfsrateqat. | 
goyaga ЧЇЧ nqsafusias EC 
Although these people, with minds 
blinded by greed, do not perceive the 


evil of destruction of one's own race and 
‘the sin accruing from enmity towards 
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friends; why should not we, О Krsna, 
who see clearly the sin involved in the 
destruction of one's family, think of 
turning away from this crime? 38, 39 
жей чиҳаВа FSAA: AAAA: | 
aa ab ge жеинчнїзбнасда duel 
Age-long family traditions disappear 
with the destruction of a family; and 
virtue having been lost, sin takes hold 
of the entire family. 40 
wattage gafa жеб: | 
wy geg 91919 TAA RT їзїї 
With the preponderance of vice, Krsna, 
.the women of the family become corrupt; 
and with the corruption of women, O 
Varsneya (descendant of Vrsni), there 
ensues an intermixture of castes. 41 
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dat aera gemi mew 9 1 

чаба аё dat garse: Wert 

Intermixture of castes leads the 
destroyers of the race as well as the 
race itself to hell. Deprived of the 
offerings of lumps of rice and water 
( Sraddha, Tarpana, etc. ), the manes of 
their race also fall. 42 


di: gemat WAEA: | 
Baga spart: eiat MATRI 
Through these evils bringing about 
an intermixture of castes, the age-long 
caste-traditions and famil y-custome of the 
destroyers of the race get extinct. 43 
ченазечаїлі ssa эя! 
язча ад чая 1931 
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‘Krsna, we hear that men who have 
lost their family-traditions dwell in hell 
for an indefinite period of time. 44 


WE aa яф md crafter quu | 
ARRAT ged иян: nen 


Alas! Though pesseesed of intelligence 
we have set our mindon the commission 
ofagreatsin in that due to lustfor throne 
and enjoyment we are intent on killing 
our own kinsmen, 45 


ae Araneae шыша: | 

adap 99 aged ed wa nee 

It would be better for me if the sons 
of Dhrtarastra, armed With weapons, 


killed me in battle while I was unarmed 
“and unresisting. 46 
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gaa затч— 


TFTA: dea UW TÊT | 

fresa aat aq atedfraaaa: eel 
Sanjaya said: 

Arjuna, with his mind agitated by 
grief on the battle-field, having spoken 
thus, and having laid down-his bow and 


. arrows, sank into the hinder part of his 
chariot, a 47 


85 qeafa fir agra яш Па? 
Фата Mamadas AN- 
ӘӘ ата ячайзеата: d 2 Il 
Thus, in theUpanigad sung by theLord,the science 
of Brahma, the scripture on Yoga, the dialogue 
between Sri Krspa and Arjuna, ends 
the first chapter entitled “Тһе Yoga 
of Dejection of Arjuna.” 


Chapter II 
Яза затя— 


d wur gerens Өң | 

Баға arg AJRA: ти 
Saüjaya said: 

Sri Krsna then addressed the 
following words to Arjuna, who was 
overwhelmed with pity, whose eyes were 
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filled with tears and agitated, and who 
was full of sorrow. : 1 


йипатдатч— 
засаг 399% (ача agers | 
EID Toys ATMA MAST usu 
Sri Bhagavan said: 


Arjuna, how has this infatuation 
overtaken you at this odd hour ? It is 
shunned by noble souls; neither will it 
bring heaven, nor fame to you. 2 


qued ATM чта: Te RR | 

Qa еза Чей waits iqq N 3 п 

Yield not to unmanliness, Arjuna; ill 
does it become you. Shaking off this 


paltry faint-heartedness arise, O scorcher 
of your enemies. 3 
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жї MARE Че дїй ч Wgqas | 

agit: f айай чагаїайадя из 
Arjuna said: 

How, Kysya, shall I fight Bhişma and 
Drona with arrows on the battle-field ? 
They are both objects of reverence, O 
destroyer of foes. 4 

ve fg етага, 

Rit wie Reade guia 
тй, тебя 

yatta dy бїтєт, qs ou 
It is better to live on alms in this 


world without slaying these noble elders, 
because even after killing them we shall 
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enjoy only blood-stained pleasures inthe 
form of wealth and sense-enjoyments. 5 
ч fT: act «dut 
ag aaa aRar at AJ: | 
aaa gar a Ritaa- 
easaferat: яда MATET: U & M 
We do not know which is prefer- 
ablefor us—tofight or notto fight; nor do 
we know whether we shall win or whether 
they will conquer us. The sons of 
Dhrtarástra, by killing whom we do not 
even wish to live, are arrayed against us. 6 
adraia: 
чат at HATA: | 
aga: «тра Я aed 
fürsasase яб at cat ratio t 
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With my very being tainted by the 
vice of faint-heartedness and my mind 
puzzled with regard to duty, Iam asking 
You. Tell me that which is decidedly 
good; I am Your disciple. Pray instruct 
me, who have sought refuge in You, 7 

aR эчеп suem 

ачага 
aara чагчачане 
Te guma ATA Il ¢ 1 

For even on obtaining undisputed 
sovereignty and an afflucnt kingdom on 
this earth and lordship over the gods. I 
donotseeany means that can drive away 
the grief which is drying up my senses, 8 
dsa sqa— 

ITT gi a: qaq | 

TT gf wi egn qo Ta € з 
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Sanjaya said: 

O king, having thus spoken to $n 
Krsna, Arjuna, again said to Him, “I will 
not fight,” and became silent. 9 

agama etter: я ыйа ич! 

Raat aaaf ач: aon 

Then, ODhrtarástra, Sri Krsna, as if 
smiling, addressed the following words 
to` sorrowing Arjuna, in the midst of 
the two armies, 10 
AMATI — 

ataata aaia итча! 

magmaga agafa чат: 1994 

Śri Bhagavàn said: 

Arjuna, you grieve over those who 
should not be grieved for, and yet speak 
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like the learned; wise men do not sorrow 
over the dead or the living. 11 


ч Aag arg arda ed AÀ reír: | 
я Sa ч aA: ed аяна: TRA || ази 


In fact, there was nevera time when 
Iwas not, or when you or these kings 
were not. Nor is it a factthat hereafter 
we shall all cease to be. 12 


ЁЁ +з qur 2 агаң | 
wa geraden я Fara ЕТ 


© Just as boyhood, youth and old age ` 
are attributed to the soul through this 
body, even so it attains another body. 
The wise man does not get deluded 
about this. 13 
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aerate Baa «айелде rat: | 
errare ferret Ён HTT 111 BU 


О son of Kunti,the contacts between 
the senses and their objects, which give 
rise to the feelings of heat and cold, 
pleasure and pain, etc., are transitory 
and fleeting; therefore, Arjuna, ignore 
them. 14 

d Ё a cquaeHa guy TON | 

HT: чї esum == ill 

Arjuna, the wise man to whom pain 
and pleasure are alike, and who is 
not tormented by these contacts, becomes 
eligible for immortality. 15 

ата fera этаї агатай Әта em: | 

жи isarat: 11161 
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The unreal has no existence; and the 
real never ceases to be; the reality 
of both has thus been perceived by the 
seers of truth. 16 


afr ч aff йя а= ama + 
Rarer я леба Ngon 


Know that to be imperishable, by 
which all this is pervaded; for none can 
bring about the destruction ‘of’ this 
indestructible substance. 17 


TT FA Зет epee: ORT: | 

aks аштан AT Use 

All these bodies pertaining to the 
imperishable, indefinable and eternal 


soul are spoken of as perishable; 
therefore, Arjuna, fight. 18 
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a ча a grat 939 едй equ d 
‚ Salata Pratt ята Ра gem usa 
They are both ignorant, he who 
knows the soul to be capable of killing 
and he who takes it as killed; for 
verily the soul neither kills, nor is 
killed. 19 
я waa Êrî a ose 
ята чаг ийат ат я Aa | 
ast fa: maisi чаш 
a келй келш Gu NRoll 


The soul is never born nor dies; nor 
does it exist on coming into being. For 
it is unborn, eternal, everlasting and 
primeval; even though the body is 
slain, the soul is not. 20 
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M MEE | 
зї а чеч: qp] % яга aha cu зї 
Arjuna, how will the man who knows 
this soul to be imperishable, eternal 
and free from birth and decay, cause any- 
oneto be killed, or kill anyone ? 21 
атайй Tif аш fuera 
Ware weft яйзчай | 
ааг {їй era st- 
euearfst darts чат Fat пзп 


Asa man discarding worn-out clothes, 


takes other new ones, likewise the em-. 


bodied soul, casting off worn-out bodies. 
énters into others which are new. 22 


aa fecha атып 34 «кїї qaa: | 
а aa agar a qaf area: NRN 
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Weapons cannot cut it nor can fire 
burn it; water cannot drench it nor can 
wind make it dry. 23 

ersdeitsquareitsaqaseitssiter та 9 | 

бе: adna: MORIAS аага: UVM 


For this soul is incapable of being 
cul; it is proof against fire, impervious 
to water and undriable as well. This 
soul is eternal, omnipresent, immovable, 
constant and everlasting. 24 


eremaitsaufaeeitsqufisreiisqgrent | 
wees RAT agda ичи 
| This soulis unmanifest; itisunthinle: 
able; and itis spoken of as immutable. 


Therefore, knowing this as such, you 
: should not grieve. 25 
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ay Sd eT fred а aaa 99 | 
аат a agaa 99 aaga nen 


And, Arjuna, even if you regard this 
soul as. constantly taking birth, and 
constantly dying, you should not grieve 
like this. 26 


wide fi gat Bed чен әче ҹ | 
«=пч гїзйї a cb Паб non 


For in that case the death of him 
who is born is certain; and the rebirth 
of him who is dead is inevitable. It 
does not,therefore, behove you to grieve 


over an inevitable event. 21 
aama war TERT TT | 
aama ая ат RAAT хс 
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Arjuna, all beings were unmanifest 
before they were born, and will become 
unmanifest again when they are dead; 
they are manifest only in the intermed- 
iate stage. What occasion, then, for 
lamentation ? 28 

aaa efaa- 

яїяйакчй айя ama: | 
aada: й ; 
зага Aq я Ҹа BATU 

Hardly anyone perceives this soul 
as marvellous, scarce another likewise 
speaks thereof as marvellous, and scarce 
another hears of it as marvellous; while 
there are some who know it not even on 
hearing of it. 29 

Seb feast 22 ada wh | 

аата qf a ed ait age 1301 
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Arjuna, this soul residing in the 
bodies of all can never be slain; there- 
fore, it does not behove you to grieve 
for any being. 30 


ачаа атая a Safari 
мз теғе Маҹ st aa 13 81 


Besides, considering your own duty 
you should not waver; for there is no- 
thing more welcome for a man of the 
warrior class than arighteous war. 31 


асхат SATA IZ | 
gérer: aha: ard wary JEREZ 


Arjuna, it is only the lucky among 
the Ksatriyas, who getsuch an unsolicited 


opportunity for war, which is an open 
door to heaven. 32 
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aa Sahat чєй dara а afe | 

ча: «таа а ч Fear aara 1331 

Now, if you will not wage euch a 
righteous war, then, abandoning your 
duty and losing your reputation, you 
will incur sin. ES 33 

amta att чап асаба Asean | 

апае aatinaa паз 

Nay, people will pour undying 
infamy on you,and infamy brought ona 
man enjoying popular esteem is worse 
than death. 34 

ARTE emu cab яг: | 

Aai a ei ageret эе агы reat à 

And the great car-warriors, who held 
youin high esteem, will now make light 
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of you, thinking that you have desisted 
from battle out of fear. 35 
этагечатаїя ачаа аат ват: | 
Raa агаа gaat 3 fita gu 
And your enemies, disparaging your 
might, will speak many unbecoming 
words; what can be more distressing, 
than this ? 36 
eat ar orate east ат ат ater etat, | 
wage аа дата бта: ull 
Either slain in battle you will attain 
heaven, or gaining victory you will enjoy 
- sovereignty of the earth; therefore, arise, 
Arjuna, determined to fight. 37 


FTE: ай ges етитегїї тагы | 
ai фата gaa 99 Tamar 131 
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Treating alike pleasure and pain, 
gain and loss, victory and defeat, get 
ready for the fight, then; fighting thus 


you will not incur sin. 38 
ччг аат ai бг fant ж | 


FeAl JR Tar qr seared ETO 1341 


Arjuna, this attitude of mind has 
been presented to you from the point of 
view of Jüánayoga; now hear the same 
as presented from the point of view of 
Karmayoga (the Yoga of selfless action ). 
Equipped with this attitude of mind, you 
will be able to shake off completely the 
shackles of Karma. 39 


ARa а пеат я fe | 
ATTA AA AWA HET WAT dol 
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In this path ( of disinterested action ) 
there is no loss of effort, nor is there fear 
of contrary result. Even a little practice 
of this discipline protects one from great 
fear ( of birth and death ). 40 

sqquratkmer AGE BRET | 
ASMA greatness 1% 0 
Arjuna, in this blessed path the 
intellect is determinate апа one-pointed; 
whereas the intellect of the undecided 
(ignorant men moved by desires ) is 
scattered in many directions and endlessly 
diverse. : 41 
afaa чат ard rag: | 
agarga: чїй et аа: Nea 
PATA: AUT MAFREN, | 
` Berra ada sf Weal 
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vtiadsaami аатчечӘачага | 
saaana аб: «ата! = Әйа Ue vu 


Arjuna, those who are obsessed by 
desire and devoted to the latter of the 
Vedas, who look upon heaven as the 
supreme goal and argue that there is 
nothing beyond heaven, are unwise. They 
utter flowery speech recommending many - 
acts of various kinds for the attainment 
of pleasure and prosperity with rebirth 
as their fruit. Those whose minds are 
carried away by such words, and who are 
deeply attached to pleasure and worldly 
prosperity, cannot attain the determinate 
intellect concentrated on God. 42. 43, 44 

3f Зет Әт магн | 
REE Белата Ratna THAT] vt 
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Arjuna, the Vedas thus deal withthe 
three Gunas,or modes of Prakrti,and their 
evolutesin theform ofworldlyenjoyments 
as well as the means of attaining such 
enjoyments; be thou indifferent to these 
enjoyments and their means, rising above 
pairs of opposites like pleasure and pain, 
etc, established in the Eterna] Existence 
(God), absolutely unconcerned about the 

supply of wants and the preservation of 
what has been already attained, and with 
the mind completely under control, 45 


атага зача ada: ҸӘ | 
«патч aay Hag япш famen: wean 


А Brahman, who has obtained en- 
lightenment, has the same use forallthe 
Vedas as one has for a small reservoir of 
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water in a place flooded with wateron 
all sides, 46 
ATARI A GIT HATTA | 
WI müweigpdiat А аваа quon 
Your rightis to work only, but never 
to the fruit thereof. Let not the fruit of 
action be your object, nor let your attach- 
ment be to inaction. 4T 
айпа: ge pnto ag? Fer aise | 
fagafagat: et qat eed civ geo ¢ 
Arjuna, perform your duties dwelling 
in Yoga, relinquishing attachment, and 
indifferentto success and failure; equani- 
mity is called Yoga. 48 
Філ gad ай geigi | 
39 moms жч: жедча: wean 
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Action ( with a selfish motive) ie far 
inferior to this Yoga in the form of 
equanimity. Do you seek refuge in this 
evenness of mind, Arjuna; for poor and 
wretched are those who crave for fruit 


( of action ). 49 
зба чеде sit geag | 
ARTETA ASAT AAT: BAY HASAN 40 t 


Endowed with equanimity, one sheds 
in this life both good and evil. Therefore, 
exert yourself, for this Yoga of equani- 
mity. Skill in action lies in ( the practice 
of this ) Yoga. 50 

ача Е ad Ea aq: | 

чедагч б: qa NSAN 

For wise men endowed with equani- 
mity, renouncing the fruit of actions and 
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freed from the shackles of birth, attain 
the blissful supreme state. 51 


aa & еб gadaa | 
яат arate ag si aser даа T YRI 
When your mind will cross the mire 
of delusion, you willthen grow indifferent 
to what had been heard and what is yetto 
beheard about this world and thenext. 52 
ялт & чаг refi бает | 
аагагачет ат Ta зї! 
When yourmind,confused by hearing 
conflicting statements, will remain stead- 
fast and firm in meditation ( on God ), 
you will then attain union with God. 53 
sis Sar 
RTE вт ATT ere BAT | 
Rael: в пита Вагейа asta fis nl 
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Arjuna said: 

Krsna, what is the mark of a God- 
realized soul, stable of mind and establish- 
ed in Samadhi ( perfect tranquillity of 
mind ) ? How does the man of stable mind 
speak, how he sits, how walks ? 54 
їипатдагя— 

ET аят BATT ral, чї ARTE | 

эпенейарият gg: Виана а мм! 

Śri Bhagaván said: 

Arjuna, when one thoroughly aban- 
dons all cravings of the mind, and is 
satisfied in the self through (the joy of ) 
theself, then he is called stable of mind.55 

азазачвиаа: qu Катада: | 
~ ёйачазажїа: faded wa 

The sage, whose mind remains 

unperturbed in sorrows, whose thirst for 
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pleasures has altogether disappeared,and 
who is free from passion, fear and anger, 
is called stable of mind. 56 
q:qdarafie gereret BATA | 
атча a 3f аа загава чо 
He who is unattached to everything 
and meeting with good and evil, neither 
rejoices nor recoils, his mind is stable, 57 
agi devs at «058709 TAT: | 
genoti ета чап fT wcll 
When like a tortoise, which draws in 
itslimbs from all directions, he withdraws 
.his senses from the sense-objects, his 
mind has become stable. 
faa aiaia Rara 89: | 
хаз wisar qi єш Кайн aN 
Sense-objects cease for him, who does 
not enjoy them with his senses; but the 


Tl 


The Bhagavadgita 


taste for them persists. This relish also 
disappears in the case of the man of stable 
mind when he sees the Supreme. 59 


aad aft BRT чече Gare: | 
Pra хатой ata паз ия: | Roll 


Turbulent by nature, the senses eyen of 
a wise man, who is practising self-control, 
forcibly carry away his mind,Arjuna, 60 


STRE aalr dary д эгей дечу: І 
а аена аа патат 15 91 


Therefore having controlled them all 

. and collecting his mind, oneshould sitfor 
meditation, devoting oneself heart and 
soul to Me, For he whose Senses are 
mastered, his mind has become stable.61 
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хага бачата du: adus | 
язга BA: «гатта 1831 
The man dwelling on sense-objecta 
develops attachment for them; from 
attachment springs up desire, and from 
desire ( unfulfilled ) ensues anger, 62 
жїагааЁ date: ddera Am: | 
аатта абата gemana RNR 
From anger arises infatuation: from 
infatuation, confusion of memory; from 
confusion of memory, loss of reason; 
and from loss of reason one goes to 
complete ruin. 63 
LECE GSS EKEUGL SESE 
эга: атат Hare 14911 
But the self.controlled practicant, 
while enjoying the various sense-objects 
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through his senses, which are disciplined 
and free from likes and dislikes, attains 
placidity of mind, 64 


пат gsm RATAR | 

чача! ay gfe: qafî gun 

With the attainment of such placidity 
of mind,all his sorrows cometo an end;and 
the intellect of such a person of tranquil 
mind,soon withdrawing itself from all 
sides,becomes firmly established in God. 65 


ale бг яг FFE TTT | 

TANTRA: AURA FT: FANE § || 

He who has not controlled his mind 
and sensescan haveno determinate reason; 


nor can such an undisciplined man have 
belief ( in God ). The unbelieving man 
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can have no peace; and how can there be 
happiness for one lacking peace of mind?66 
grant @ sat аға зба | 
чаш eft ogi атдатаййатки[н een 
As the wind carries away a barge 
upon the waters, even so of the wandering 
senses, the one to which the mind is 
joined takes away his discrimination. 67 
aaa Herat Hata ada: | 
gravee sar RAT ua c 
Therefore, Arjuna, he whose senses 
are completely restrained from their 
objects, his mind is stable. 68 
аг rar adya awi ага eiat | 
sert state A ат frat чаа grt: 183 | 
That which is night to all beings, in 
that state (of Divine Knowledge and 
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Supreme Bliss) the God-realized Yogi . 
keeps awake, And that (the ever-changing, 
transient worldly happiness) in whichall 
beings keepawakeisnighttotheseer. 69 


SECEDE CIGE 
agam: RT aga | 
чи 4 aa dioc 
а паат a 9970 woo Il 
As the waters ( of different rivers ) 
enter the ocean, which though full on 
all sides remains undisturbed, likewise 
he, in whom all enjoyments merge 


themselves, attains peace; not he, who 
hankers after such enjoyments. 70 


Бета =тата а: айа gatanfa frega: | 
Reit Fran а Rares oan 
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He, who gives up all desires and 
moves free from attachment, egoism and 
thirst for enjoyment, attains peace. 71 
ччт ат Rafer: qni tat sre garth | 
fares saag 163| 
Arjuna, such is the state of the God- 
realized soul; having reached this state, 
he overcomes delusion. And established 
in this state, even at the last moment, 
he attains Brahmic Bliss. 72 


8 ач Agada яшта 
Фата anain аі 
am Asama: d xod 
Thus, іп the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krspa and 
Arjuna, ends the second chapter 
entitled ''Sànkhyayoga" ( the 
Yoga of Knowledge ). 


ses 
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зата Чекит wur grs | 
аб aA 9 at frets ara os 
Arjuna asid: 
Krsna, if you consider Knowledge as 
superior to Action, why thendo You urge 
me to this dreadful action, Kesava? 1 
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=ч area gRE Meada di 

aa ag Ка йч Зйзєагч ата, і а U 

You are, as it were, puzzling my 
mind by these seemingly involved 
expressions; therefore, tell me definitely 
the one discipline by which I may 
obtain the highest good. 2 


aaa 
Ән ferat RET чат ster samt 
Matis айта Haas TRA 3 


Sri Bhagavan said: 
. Arjuna, in this world two courses of 
Sadhana (spiritual discipline ) have been 


enunciated by Me in the past. In the 
ease of the Sankhyayogi, the Sadhana 
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proceeds along the path of Knowledge, 
whereas in the case of the Karmayogi, it 
proceeds along the path of Action. 3 


я Hae JSI | 

чч елече fais aAa ue Il 

Man does not attain freedom from 
action (culmination of the path of 
Action ) without entering upon action: 
nor does he reach perfection ( culmina- 


tion of the path of Knowledge ) merely 
by renunciation of action, 4 


a R блата og Ёге, | 
ard aaa: at ed: п: uos n 
Surely none can remain inactive even 


for a moment; everyone ig helplessly 
driven to action by nature-born qualities.5 
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EAEra dara 9 эгей ичет SEU | 
gfesrararifeasqgrenr (сагам: н TR |51 
He who outwardly restraining the 
organs of sense and action, sits mentally 
dwelling on objects of senses, that 
man of deluded intellect is called а 
hypocrite. 6 
akakaa ачаг Fraeamorassist | 
Buea: eat: а RRR U 9 Ul 
On the other hand, he who con- 
trolling the organs of sense and action 
by the mind, and remaining unattached, 
undertakes the Yoga of Action through 
those organs, Arjuna, he excels. 1 
fad же =й «99 sace repu | 
татагч a а я sürgügee dé d 
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Therefore, do you perform your 
allotted duty; for action is superior 
to inaction, Desisting from action; you 
cannot even maintain your body. 8 


agate ойѕәдя tase BHT: | 
cat ad alta gues emen Il 


Man is bound by shackles of Karma 


only when engaged in actions otherthan 
work performed for the sake of sacrifice, 
Therefore, Arjuna, do you efficiently per 
form your duty, free from attachment, 
for the sake of sacrifice alone, 0 


SETS: тэп: gars arg: | 
этч лада 15 авта gon 


Having created mankind alone with 
the spirit of sacrifice at the beginning of 
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creation, the Creator, Brahma, eaid to 
them, “Do you multiply through this; 
may this yield the enjoy ment you seek.10 


Хатч, TATA А Зат TE а: | 
чеч HAT: Яа: RATAA 114411 


“Foster the gods through this 
( sacrifice ); and let the gods foster you. 
Thus fostering one another disinterested- 
ly, you willattain the highest good. 11 


gereg at Зат rera азаа: | 
AS aaa at чей бя ua WAR 


“Fostered by sacrifice, the gods will 
surely bestow on you unasked all the 
desired enjoyments, He, who enjoys the 
gifts bestowed by them, without giving 
them in return, is undoubtedly a thief."12 
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afea: ait gears 8а 
YER tears NN À AFTER l1 9 3. 


The virtuous, who partake of what 
is left after sacrifice, are absolved of 
all sins. Those sinful ones, who cook 
for the sake of nourishing their body 
alone, eat only sin, 13 


aaga yet qere: | 
aaa wet яш: жна: uae 
wb mute ffs ENTE | 
weeding яе Ret ай waa ачи 


All beings are evolved from food; 
production of food is dependent on rain; 
rain ensues from sacrifice, and sacrifice 
is rooted in action, Know that action has 
its origin in the Vedas, and the Vedas 
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proceed from the indestructible ( God ); 
hence, the all-pervading infinite is 
always present in sacrifice. 14, 15 
ud чаба aa atgadadte A: | 
spart #9919 а aR 1161 
Arjuna, he who does not follow the 
wheel of creation thus set going in this 
world ( i. e., does not perform his duties ), 
sinful and sensual, he lives in vain. 16 


аєагаҳ я WIERHQHAD Я: | 

anata я Әзра nd я еа 1991 

He, however, who takes delightinthe 
Self alone and is gratified with the Self, 
and iscontented in theSelf, has no duty.17 

Sa аш gaat ааа FAA | 

я wer axê аблаҸәачтяч: 13411 
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In this world that great soul has 
no use whatsoever for things done, 
nor for things not done; nor has he 


selfish dependence of any kind on any 
creature, 18 


Чапаев: НЧ EA ФИ анга | 
STRE aay at casts Чеч: 1991 


Therefore, always efficiently do your 
duty without attachment, Doing work 


without attachment, man attains the : 


Supreme. 19 
sida fü defer этага: | 
Shsdnrüat dua нб ion 
It is through action (without attach- 


ment ) alone that Janaka and other wise 
.men reached perfection, Having an eye 
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to the maintenance of the world order 
too, you should take to action. 20 


Wear ARTA TA: | 
а BAA pA REET Ul 


For whatsoever a great man does, 
that very thing other man also do; 
whatever standard he sets up, the 
generality of men follow the same, 21 


a à anat aded Річ gig Веч | 

amagang ud ча ч ат NRA 

Arjuna, there is nothing in the 
three worlds for Me to do, nor is there 


anything worth attaining unattained 
by Me; yet I continue to work. 22 


ай 25 я «du stg Fata: | 
на aalgaded ачат: 99 аач: IRRI 
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Should I not engage in action, 
unwearied at any time, great harm will 
come to the world; for, Arjuna, men 


follow My path in all matters, 23 
THAR stata gat ed Beez | 
GAT ч Fal AYIEE AAT: чеп: NVA 


If I do not perform action, these 
worlds will perish; nay, I should be the 
author of confusion of castes and of the 


destruction of these people. 24. 


enar sed rrr дутаа T | 

sAn ARARA nes 

Arjuna, as the unwise act with 
attachment, so should the wise man, 


seeking maintenance of the world order, 
act without atjachment. 25 
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ч ЭЕ sadaqai «йн яти, | 
Aada етеде: ите, Ua 


A wise man -established in Me 
should not unsettle the mind of the 
ignorant attached to action, but should 
get them to perform all their duties, 
duly perfor ming them himself. 26 


sd: Ferar ай}: watt ada: | 

empereur жай нең used 

Allactions are being done by the 
modes of Prakrti ( Primordial Matter ), 


The fool, whose mind is deluded by egoism 
considers himself to be the doer. 27 


«чч нетет! gerendam: | 
OM їч adea gf неп я awê seil 
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He, however, who knows the truth 
about the respective spheres of Gunas 
( modes of Prakrti ) and actions, holding 
that it is the Gunas ( in the shape of the 
senses, mind, etc. ) that move among the 
Gunas ( objects of perception ), does not 
get attached to them, Arjuna. 28 

THAIS: amà TOA | 

аттаса пет” fremens | 

Those, who are completely deluded 
by the Gunas ( modes ) of Prakrti 
remain attached to those Gunas and 
actions; the man of perfect knowledge 
should not unsettle the mind of those 
insufficiently knowing fools, 29 

aR eat salt drenare | 

ANA year дуна feras: 1130 ll 
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Therefore, dedicating all actions to 
Me with your mind fixed on Me, the Self 
of all, freed from hope and the feeling of 
meum and cured of mental fever, fight. 30 


ч а дане Raga amat: | 
srgraedtseqaeqt аага ashy «ибиз e 


Even those men, who. with an 
uneavilling and devout mind, always 
follow this doctrine of Mine, are freed 
from the binding effect of all actions. 31 

а чахла атана À RTA 1 


edamafagatens, Afg «этчи: 1331! 


Those, however, who, finding fault 
with this doctrine of Mine,do notfollow it, 
know them to be deluded in the matter 
of all knowledge, senseless a nd lost. 32 
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` чеш ed qur: smear | 
nate ata Harf fine: f Ra 1230 


All beings follow their nature; even 
the wise man behaves in conformity with 
his nature. What can restraint до? 33 

ahaaa ange aaa | 

ait aan gew afafa ngen 


Attraction and repulsion are rooted 
in all sense-objects, Man should never 
come under their sway, because these 
are the two main stumbling-blocks in 
his way. 34 

Зага evasit Бал: waateagwara | 

waa fat a; UT HENNA 


One’s own duty, though devoid of 
merit, ie preferable totheduty of another 
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well performed. Even death in the 
performance of one's own duty bringg 
blessedness: another's duty is fraught 
with fear. 35 
aga чатч— 

aa Gap yes qrd =ч WN: | 

area ada aera RARE: 1381 
Arjuna said: 

Now impelled by what, Krsna, does 
this man commit sin even involuntarily, 
as though driven by force ! 36 
ATI — 

SH UN їч чч waa: | 

пета аетчгсаг Эда a Rom à o 
Sri Bhagavan said: 

It is desire, it is wrath, begotten of 
the element of Rajas, insatiable and 
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grossly wicked; know this to be the 

enemy in this case. 37 
чачтбчаа afatatssqal AeA ч! 
adang Wasa AATA 1341! 


As flame is enveloped by smoke,mirror 
by dirt, and embryo by the amnion, во 
Knowledge is enveloped by it (desire). 38 

aad зпадая smt Ref | 
arme ач RMS ч NAAN 
So, Arjuna, Knowledge iscovered by 
this eternal enemy of the wise, the 
insatiable fire in the form of desire. 39 
gerard at afet | 
чїч aang RAH изо! 
The senses,the mind and the intellect 
are said to be its seat; enveloping 
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Knowledge through these, it ( desire) 
deludes the embodied soul. 40 
eurmafrfegarrardt баға WEN | 

qemi яз tat FIAT, 1% 31 
Therefore, Arjuna, first controlling 
the senses, kill this wicked desire which 
obscures Јӣапа ( Knowledge of the 
Absolute or Nirguna Brahma) and 
Vijüána ( Knowledge of Sakara Brahma 
or manifest Divinity ). 41 
Ерхат чачат REAA: qd ня: | 
aaae чат аба gd: TART а: Neal 
The senses are said to be greater 
than thebod y; but greater than the senses 
is the mind. Greater than the mind is 


‘the intellect; and what is greater than 


the intellect is he ( the Self ). 42 
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vd ga: qi ga car estat | 
we aq пете леч ачаа Neid 


Thus, Arjuna, knowing that which 
ishigherthan the intellect and subduing 
the mind by reason, kill this enemy in 
the form of Desire, that is hard to 
overcome. 43 


d» чен (їй жїн пай їатчїичен aqfaa 
ara ARE аә 
«m gsm: uc 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
` thedialogue between Sri Krena and 
Arjnna, ends the third chapter 
entitled *Karmayoga, or the 
Yoga of Action. 


—2оречоо— 


102 


س 


Chapter IV 
anagata — 
ga бахча att rear | 
frases me ая атаѕяађ ll 9 Il 
Śri Bhagavān said: 
I taught this immortal Yoga to 


Vivaswan(Sun-god): Vivaswán conveyed 
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it to Manu(his son); and Manu imparted 
it to ( his son ) Ikswaku, 1 


vd quuni алй fag: | 
ч dE аса abit WE: War d R 1 


Thus handed down from father to 
son, Arjuna, this Yoga remained known 
to the Rajarsis (royal sages ). By great 
efflux of time, however, it has more or 
less disappeared. 2 


я чата нат Asa т: Hs: AT: | 
wash а чаг Wa RAITAA 3 1 


The same ancient Yoga has this day 
been imparted to you by Me, because you 
are My devotee and friend, and also 
because this is a supreme secret. 3 
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agja яатя— f 
a ча аен qi aa багач: | 
sadaa aa deNA поз tt 
Arjuna said: 


You are of recent origin, while the 
birth of Vivaswän dates back to remote 
antiquity. How, then, am Í to understand 
that you taught at the beginning of 
creation ? 4 


айяаатдатя— 
арія а sada анн аа яга | 
arag dx qal са Fu чач un 
Sri Bhagavān said: 


Arjuna, you and I have passed through 
many births. 1 know them all, while 
you do not, O chastiser of foes. 5 
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acts тидат заттай йз =! 
BRATE атчанга U & 1 
Though unborn and immortal, and 
also the Lord of all beings, I manifest 
Myself through My own Yogamüyà 
(divine potency ), keeping My Nature 
( Prakrti ) under control. 6 
аат аат fi ade зета эта | 
AUT AISSA згө 
Arjuna, whenever there is decline of 
righteousness, and unrighteousness is in 
the ascendant, then 1 bod y Myself forth. 7 
чатта argat fima ч gear, | 
qiien swa gut 3î ll eo 
Forthe protection of the virtuous, 
for the destruction of evil-doers, and for 
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establishing Dharma (righteousness) on a 
firm footing, Iam born from age to age. 8 
ara mu a À Веда afr aaa: | 

ачат BE gem AR AAR «зч 1 3 Il 
Arjuna, My birth and activities are 
divine. He who knows this in reality 
does not take birth again on leaving his 
body, but attains Me. 9 
Rama енп urguet: | 
ас зпчачаг чат #799141: Noll 
Completely rid of passion, fear and 
anger, wholly absorbed in Me, depending 
on Me,and purified by the penance of 
wisdom, many have become one with Me 
even in the past. 10 
а арт at sere ates ANATA | 
ин magada ясап чї ача: 111! 
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Arjuna, howsoever men approach 
Me, even во do I seek them; for all men 
follow My path from all sides. п 


ага: аі Shs TT gg qaam: | 
бя Е атай AS ҹа wast 1131! 


In this mortal world, men seeking 
the fruition of their activities worship 
the gods; for success born of actions 
follows quickly, 12 


argv яаг we (ао гата: | 
aw жааб at Reamer 1131 


The four orders of society ( viz., the 
Brahman, the Ksatriya, the Vaigya and 
the Südra) were created by Me classifying 
them according totheir prenatal qualities 
and apportioning corresponding duties 
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to them; though the author of this 
creation, know Me, the immortal Lord, 
to be a non-doer. 13 

a qt dtf бча я À meme ©3871 

aft atats Rrararfa 9 Teall 2v 

Since I have no craving for the fruit 
of actions, actions do not contaminate 
Me. Even he who thus knows Me in 
reality is not bound by actions. 14 

ча grat zd md ЧЧ ggg: | 

gm айч «шты dd: чач gum null 

Having known thus, action was 
performed even by the ancient seekers of 
salvation; therefore, do you also perform 
such aetions as were performed by the 
ancients in the former times. 15 
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Ваа Ба aasa ata: | 
«Заа aqar ear MAASTA 9 
> Even the wise are ata loss to know 
what is action and what is inaction. 
Therefore, I shall expound to you the 
truth about action, knowing which you 
will be freed from its evil effect (binding 
nature ). 16 

HAT а а= айагы ч Анил; | 
saina ез agar BH wf: doen 
The truth about action must be 
known; and the truth of prohibited action 
must also be known; even 80, the truth 
about inaction must be known. For 
mysterious are the ways of action. 17 

BAIFA а: TAREN ч md a: l 
ч RATHI аач: FAREA 119 2| 
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He, who sees inaction in action, and 
action in inaction, is wise among шер; he 
is a Yogi, who has accomplished all 
action. 18 


де ай AAT: FAGRAN: | 
arta нига: asd 991: 1381 


He whose undertakings are all free 
fromdesire and thoughts of the world,and 
whose actions are burnt up by the fire of 
wisdom, him even the wise call a sage. 19 


сааат BROT feug RUN: | 

miaa Яа Ребе 9: 1801 

He, who, having totally given up 
attachment to actions and their fruits, 


has got over the dependence on 
the world, and is ever satisfied, docs 
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nothing at all, though he may be ever 
engaged in action, | 20 
friar awada: | 
wet tad єн gar бача, 1311 
He, who has subdued his mind and 
body, has given up all objects of en- 
joymentandhasno craving,— performing 
sheer bodily action, such a person does 
not incur віп. 21 
TOES Бест fürs | 
аа: Aaaa ч gef ч frater 11331 


He, who is contented with whatever 
is got unsought, is free from jealousy and 
has transcended all pairs of opposites 
(like joy and grief ), and is balanced in 
success and failure, —such a Karmayogi, 
though acting, is not bound. 22 . 
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Taga яте зпаабмаҹаа: | 
agana: FF aad seta nan 


He, whose attachment has gone, 
whose mind is established in Knowledge, 
and who works for the sake of sacrifice, 
all actions of that liberated man melt 
away. 23 

wander яа git ae =аа d 

maa ач qeu яатйчатат пази 


Thé sacrifice in which the ladle 
(with which the oblation is poured ),etc., 
is Brahma, the oblation itself is Brabma, 
even во the act of pouring the same into 
the fire, which is again Brahma, by the 
sacrificer, who is himself Brahma,— 
surely the goal to be reached by him, 
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who is absorbed in such sacrifice as 
Brahma, is also Brahma ( Absolute ). 24 
дайа} яш TRA: eî | 
яагаа яй AAAA Null 
Other Yogis offer sacrifice in the 
shape of worship to the gods. Others 
pour into the fire of Brahma, the very 
sacrifice in the shape of the self, through 
the sacrifice known as the perception 
of identity. 25 
ат атаға анте TER | 
ogra aqara ERTAN Gala NRN 


Others offer as sacrifice their senses 
of hearing, еїс.‚ into the fires of self- 
control. Other Yogis, again, offer sound 
and other objects of perception into the 
fires of the senses. ` 26 
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чачат игла = | 
эпенёянаїапїї эгїї sre изои 


Others sacrifice all the functions 
of their senses, and the functions of 
the vital airs, into the fire of Yoga, 
in the shape of self-control, which is 
kindled by wisdom. 21 


FIA =| ahaa | 
ESI IU EIEE EIC чаа: атанат: 11941! 


Some perform sacrifice with material 
things, some offer sacrifice in the 
shape of penances, others sacrifice 
through the practice of Yoga, while 
some striving souls, observing austere 
vows, perform the sacrifice of wisdom, 
through the study of sacred texts. 28 
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эчт TER mi msni eem | 
MOTT ATA EZEN ATTA ATTA: URS 
aay Raaen: sang stag JER | 
ача aq agafianeaat: N30 ll 


Other Yogis offer the Prana breath 
into the Apána;even so,others, the Apana | 
into the Prana. There are still others 
given to the practice of Pranayama 
( breath-control) who having regulated 
their diet and controlled the course of 
both the Prana and Арапа airs pour their 
life-breaths into life-breaths. All these 
have their sins destroyed by sacrificeand 
know the truth about sacrifice, 29,30 


array afta яа FATT | 
19 SRSA gS: FETAN 11! 
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Arjuna, Yogie, who partake of the 
nectar in the form of the remains of 
sacrifice, attain the eternal Brahma, To 
the man, who does not offer sacrifice, 
even this world is not happy; how 
then, can the other world be happy ? 31 


ча agar wu баат suu Hi | 
sA aeaa Ra peat ARMAAN 


Many such forms of sacrifice have 
been set forth in detail through the mouth 


of the Vedas; know them all as begotten. 


of the actions of body, mind and the 
senses. Thus, knowing the truth about 
them, you shall be freed from the bondage 
of Karma ( through their practice). 32 
RAT ganag: TWAT | 
ad enfas qui mA fesren MRI 
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Arjuna, sacrifice in the form of 
Knowledge is superior to sacrifice 
performed with material things. For all 
actions without exception culminate in 
Knowledge, О son of Kunti. 33 


aefe a Ra aaa | 
зчЗаца А зп spera а: ua vl 


Attain this Knowledge by all means, 
if you prostrate, yourself at the feet 
of the wise, render them all forms of 
"Service, and question them with a 
guileless heart, again and again, those 
wise seers of Truth will unfold that 
Knowledge to you. 34 


WIT a THEA ur qned | 
йч этат Fera a їчї 
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Arjuna, acquiring that Knowledge, 
you will no more be subjected to 
delusion like this, and through it you 
will see all beings first in your own self, 
and then in Me ( the Oversoul). ` 35 


alg AR чїй: adea: 999598: | 
ud qaga afd daksa uas 


Even if you are the most sinful 


` of all sinners, you will cross over all 
` sin by the raft of Knowledge. 36 


aaaifa aasiaga | 
яга: aisat атага qur lal 


For, as the blazing fire reduces 
the fuel to ashes, Arjuna, even 80 
the fire of Knowledge reduces all 
37 


actions to ashes. 
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a fe ga чей fuae Ва | 

ача табе: Baas Aes 113 ul 

In this world, there is no purifier 
like Knowledge: he, who has attained 
purity of heart through practice of 
Karmayoga, automatically realizes it 
in the self in course of time. 38 

agaga me qun dafra: | 

эт gsar qut Far RRAN 

He, who has fully controlled his 
senses, is exclusively devoted to spiritual 
practice and is full of faith, attains 
Knowledge; having gained Knowledge, 
he immediately attains supreme peace 
( in the form of God-Realization ). · 39 

эгтапэгчтаз sae Frases | 

ad 91991569 qt qi я ga daana: on 
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He, who lacks discrimination, is 
devoid of faith, and is possessed by 
doubt, is lost to the spiritual path. For 
the doubting sou] in particular, there 
is neither this world nor the world 
beyond, nor even happiness. 40 


andrea табет | 
amaari aaa frere чл 1931 


Arjuna, he who has dedicated all his 
actions to God according to the spirit of 
Karmayoga, whose doubts have been 
dispelled by wisdom, and who is self- 
possessed, actions do not bind him. 41 


ABTA AS exl AMAA SAA: | 
feed dad reru E иге ner 
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Therefore, Arjuna, cutting asunder 
with the sword of Knowledge, this 
doubt in your heart, born of ignorance, 
establish yourself in Karmayoga (in 
the form of even-mindedness ) and 
stand up for the fight. 42 


ен fat айпа атаябтчев Fafa 
аата amain mamii- 
а «пя agis: (ov и 


Thus, in the Upanisad aung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krena and 
Arjuna, ends the fourth Chapter 
entitled''The Yoga of Knowledge 
as well as the disciplines of 
Action and Knowledge” 


i 


122 


Chapter V 


aga 9919— 
dened aet жел geri a aft | 
ахда uad чей fü блаа 1 з 1 
Arjuna said: 


Krena, you extol Sánkh yayoga ( the 
Yoga of Knowledge ) and then the Yoga 
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of Action, Pray tell me which of the < 
two is decidedly better. 1 


эйитатдата— 


daa: adda aasa | 
adeg иена RRR i 3 n 
Sri Bhagavan said: 


The Yoga of Knowledge and the 
Yoga of Action both lead to supreme 
bliss. Of the two, however, the Yoga of 
Action ( being easier of practice ) is 
superior to the Yoga of Knowledge. 2 


A: a еланга at a PB THER | 
fagegt В ararat ge SPHERE і З Ul 


The Karmayogi, who neither hates 
nor desires, should be ever considered a 
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Sannyási ( renouncer ). For, Arjuna, he; 
who has transcended the pairs of 
opposites, is easily freed from bondage. 3 


ае gararen: saga я Чати 
чжачтбма: eemper чең З N 


It is the ignorant, not the wise, who 
say that Sankhyayoga and Karmayogaare 
productive of divergent results. For one, 
who is firmly established in either, gets 
the fruit of both (viz., God-Realization). 4 


atê: теа ur чай qe | 
ug ated aati aa: quafi er TN te Il 


The supreme state, which is reached 
by the Sankhyayogi, is attained also by 
the Karmayogi. Therefore, he, who sees 
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Sánkhyayoga and Karmayoga as one, so 
far as their result goes, really sees. 5 


Чечгахс agaa GOAT: | 
age аба atone 1 § n 


Without Karmayoga, however, 
Sankhyayoga ( or renunciation of 
doership in relation to al] activities of 
the mind, senses and the body ) is difficult 
to attain; whereas the Karmayogi, who 
keeps his mind fixed on God, reaches 
Brahma in no time, Arjuna. 6 


аа Ager Brae RARE: | 
SOWSRTNHEHD = a Каў Il o ıı 


The Karmayogî, who has fully: 
conquered his mind and subdued his 
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senses, whose heart is pure, and who has 
identified his self with the Self of all 
beings ( viz., God ), remains unaffected, 


even though performing action. 1 
aa Бед аага Tafa | 
qzqsszuqecgatfe AAACM TS ныч! 4 Ul 
seqq, Aaaa Taraf | 


gkang ade gf TTT N & I 
|. The Sankhyayogi, however, who 
knows the reality of things, even though 
seeing, hearing, touching, smelling, eat- 
ing, going, sleeping, breathing, speaking, 
passing urine and stools, taking, aud 
opening or closing the eyes, must 
believe that he does nothing, holding 
that itis the senses that are acting on 


sense-objects. 8,9 
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FATA BAT Ay FAT 0 3: | 
аа я а чїч TANIA N10 Il 


He, who acts, offering all actions 
to God, and shaking off attachment. 
remains untouched by sin, as the 
lotus leaf by water. 10 


aAa ачаг quur Фада | 
бта: 99а ag FATSSHIEAN 9 3 M 


The Karmayogis perform action 
only with their senses, mind, intellect, 
and body as well, withdrawing the 
feeling of meum in respect of them 
and shaking off attachment, simply for 


the sake of self-purification. 11 
gt: ве eer Rar Ba | 


AJT: MALT O AR ATAA үз 
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Offering the fruit of actions to God, 
the Karmayogi attains peace inthe shape 
of God-Realization; whereas he who 
works with a selfish motive, being 
attached to the fruit of actionsthrough 
desire, gets tied down. 12 

аяа ачат demere 9 aut | 

чаш gt fet da Чеч FR 1131 

The self-controlled Sankhyayogi do- 
ing nothing himself and getting nothing 
done by others, rests happily in God, 
mentally relegating all actionsto the city 
of nine gates (the bod y with nine holes).13 

я aged я Hall Фая ST: | 

ч аең rra Tada gud 

TheLord determines not the doership 
nor the doings of beings, nor even their 
contact with the fruit of actione. lt is 
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Naturethat functions (derivingits motive 
power fromGod ). : 14 
aga saRead я da gad RY: | 

RET att aa gala яаа: 141 
The omnipresent Lord does not par- 
take of the virtue or sin of anyone. 
Knowledge is enveloped in ignorance; 
hence it is that beings are constantly 
falling a prey to delusion. | 15 
этая ч agi Agt areas: | 
@чтї даза ERT TITEL TaN 
In the case, however, of those whose 
said ignorance has been destroyed by 
knowledge of God, that wisdom shining 
like the sun reveals the Supreme. 16 
ITI: | 
maraga Takara: N ll 
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Those whose mind and intellect are 
wholly merged in Him, who are con- 
stantly established in identity with Him, 
and are czclusively devoted to Him, their 
sins being wiped out by wisdom, go to 
whence there is no return. - 17 

frafaazaraa sat af afer | 

fa Sa зачтё ч afiser: aaga: ачи 

The wise look with the same eye on 
a Brahman endowed with learning and 
culture, a cow, an elephant, a dog, and 
a pariah. 18 

ёч afta: eif їчї ret Rad ия: | 

fate ferai яш cre ишт A Raat 9۹| 

Even here is the mortal plane con- 
quered by those whose mindis established 
in enquanimity; since the Absolute is free 
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from blemish and equanimous, hence 
they are established in the Eternal. 19 


алена яга TERE AEH) 
Rea fest aaa gf ла: ua ou 


He, who, with reason firm and free 
from doubt, rejoices not on obtaining 
what is agreeable, and does not feel 
perturbed on meeting with the un- 
pleasant, that. knower of Brahma lives 
eternally in identity with It. 20 

Tama AEH wegen i 

a TARTA ччацчазча d 

He, whose mind remains unattached 
to external enjoyments, derives through 
meditation the unmixed joy, which is 
inherent in the soul; then that Yogi, 
having completely identified himself 
through meditation with Brahma, enjoys 
eternal Bliss. 21 
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3 R di din gadana 8 | 
AE: Beat dg TA TP WM 
The pleasures which are born of 
sense-contacte are verily sources of pain 
( though appearing as enjoyable to 
worldly-minded people). They have a 
beginning and an end (they come and 
go). Arjuna, it is for this reason that a 
wise man does not indulge in them. 22 
sila а: E mais | 
stad а! чач: ч quf чє ази. 
He who is able to stand, here on 
earth, before casting off this body, the 
urges of lust and anger, he is a Yogi—a 
harmonized soul; he is a happy man. 23 
Asagena Ач эр: | 
«sitet aaas Aa us vn 
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He, who ishappy within himself, 
enjoys within himself the delight of the 
soul,and even so is illumined by theinner 
light (light of the soul) such а Yogi 
( Sánkhyayogi ) identified with Brahma 
attains Brahma, who ie all Peace. 24 

wem яабаічача: NEAT: | 

fr гатага: Aaa TAT URBAN 

The seers whose sins have been 
washed away, whose doubts have been 
dispelled by Knowledge, whose mind is 
firmly established in God and who are 
actively engaged in promoting the 
welfare of all beings, attain Brahma, 


who is all Peace. 25 
grater ai даага | 
afad aafia ada ARMATA NAN 
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To those wise men, who are free 
from lust and anger, who have subdued 
their mind and have realized God, 
Brahma, the abode of eternal peace, is 
present all round. 26 


єтї, gear абатты Зате wat: | 
MUO «гї gat ататетг саг Їз el 
aê Farrag: | 
Aaaa а: азга чаа: 1% 
Shutting out thethoughtsof external 
sense-enjoyments, with the eyes fixed on 
the space between the eye-brows, having 
equalized the Prana and Арапа breaths 
( outward and inward breathe) flowing 
within the nostrils, he who has brought 
his senses mind and reason under 
control,-such a contemplative soul intent 
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Коз scum 


on liberation and free from desire, fear | 
and anger, is ever liberated. 27, 28 : | 
wise яшачаї RRA | | 
Bes aidqgrat great Hi TÊTE na i, 
Having known Me in reality as the |. 
enjoyer of sacrifices and austerities, the | 
supreme Lord of all the worlde, and the | 
disinterested friend of all beings, Му | 
devotee attains peace. 29 $ 
3$ gaki нач атабаса ART A 
Фата лачат «ачаа | 
ата JAAS: didi | 
Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Śri Krena and 
Arjuna, ends the fifth chapter, 
entitled “The Yogas of Action | 
and Knowledge." 

3 IB | 
P 
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ATRISTHSTH— 
ware: aims 5199 SUA а: | 
agada dia ч RRA area 9 N 


Sri Bhagavàn said: 


He, who does his dut y without 
expecting the fruit of actions, isa Sannyási 
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(Sankhyayogi) and a Yogi( Karmayogi) 
both. He is no Sannyasi ( renouncer)who 
has merely renounced the sacred fire; 
even so, he is no Yogi, who has merely 
given up all activity. 1 
d dearafüfa шша Rf asa | 
я ш&=аш&жечї ait ҹа жия d soU 


Arjuna, what they speak of. as 
Sannyása, know that to be the same as 
Yoga; for none becomes a Yogi, who has 
notgiven up thoughts of the world. 2 


amdi mH ылда | 
AMSA TAT а: RTH HOA N 


Tothe contemplative soul, who desires 
to rise to the heights of Karmayoga ( in 
the form of equanimity ), action without 
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motive is spoken of as the ladder; for the 
same man when heis established in Yoga, 
tranquillity of mind ( absence of all 
thoughts of the world ) is spoken of as 
the way ( to blessedness ). 3 


gat R аЁдайч я quen | 

gidma AMESA Il ¢ Il 

When a man ceases to have any 
attachment either for the objects of 
senses or for actions and has renounced 


all thoughts of the world, he is said 
to have attained Yoga. 4. 


ж=яйатшят5зент# атата 
чеда ате aegre uem: Il ч Il 


One should lift oneself up by one’s 
own efforts and should not degrade one- 
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self;for one's own self is one's friend, and 
one's own self is one's enemy. 5 


arguemsseamtere restare fta: 1 
SAAT AGA аата Wa ll & N 


One's own self is the friend of that 
soul by whom the lower self ( viz., the 
mind, the senses and the body ) has been 
conquered; on the other hand, the very 
self of him, who has not conquered his 
lower self, behaves inimically like one's 
own enemy. 6 


RTT: OT quer ӘН: | 
чїаїелдч Ag чэт TAT: U © d 


The Supreme Spirit is firmly estab- 
lished in the knowledge of the self- 
controlled man whose mind is perfectly 
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calm in the midst of pairs of opposites, 
such as cold and heat, joy and sorrow, 
and honour and ignominy. à 1 


qrfamagara geen Варда: 
AHRQ aA shit AAA AA: Il ¢ Il 


The Yogi whose mind is sated with 
Jana ( Knowledge of Nirguna Brahma ) 
and Vijüána ( Knowledge of manifest 
Divinity), who is unchangeable under all 
circumstances,whosesenses arethoroughly 
subdued, and to whom a clod, a stone 
and a piece of gold make no difference, 
is spoken of as a God-realized soul. 8 


getaway | 
aya я qug ана RRR Il < I 


He,who regards well-wishers,friends, 
foes, neutrals, mediators, the objects of 
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hatred, relatives, the virtuous and the. 
sinful alike, stands supreme. 9 


etit gefta чачтагеатя tf: | 
gaat afat furens: uou 


The Yogi, whohas subdued his mind 
and bod y, and whois free from desires and 
bereft of possessions,— living in seclusion 
all by himself alone heshould constantly 
engage his mind in meditation. 10 


spat A asra ferner: | 
am ате ЧетЁтя ча 19 a 


In a clean spot having firmly placed 
his seat with Kuga grass, a deerskin and 
a cloth spread thereon one below another 
(Кова below, deerskin in the middle and 
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cloth uppermost ), neither very high nor 
very low. / п 

alai ня: gar aR RRR: | 
TATA gesund 1431! 
And sitting on thatseat, concentrating 
the mind and controlling the functions 
of the mind and the senses, he should 
practise Yoga for self-purification. 12 

ai aaia aad Rau | 
dies TRI ed RATAN 131! 
Keeping the trunk, head and neck 
straight and stead y, remaining firm and 
looking at the tip of his nose, without 
looking in other directions. 13 

maram таайа тбаа ла: | 
aa: dara аб а sueta qu: NIM 
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Pledged to the vow of continence and 
fearless, keeping himself perfectly calm 
and with the mind thoroughly brought 
under control and fixed on Me,the vigilant 
Yogi should sit absorbed in Me. 14 


Auras н155‹919 ait ftare: | 

afd Ratai naguan wasn 

Thus constantly applying his mind 
to Me, the Yogiof subdued mind attains 
the lasting Peace, consisting of Supreme 
bliss, which rests in Me. 15 

ARAMA eitvitsfa я Rea: | 

spur erster stadt aa ua gen 

Arjuna, this Yoga is not for him who 


eats too much, nor for him who does not 
eatatall, nor for him who is given to too 
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much sleep, nor for him who is 
ceaselessly awake. 16 


дыш а gate gg | 
granada Wi wa gag 1991 


Yoga, which rids one of woe, is 
accomplished only by him who is 
regulated in diet and recreation, regulated 
in performing actions, and regulated in 
sleeping and waking. 17 

war afai Raamaa | 

frega: FRAT qn FITA аат 111611 

When the mind brought under 
complete control gets focussed on God 
alone, then the person, who is free from 


yearning for all enjoyments, is said to be © 


established in Yoga. 18 
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дит TT fare Age ela мат! 

TARR afta pet Tara: 14% 

As a light does not shake in a place 
sheltered from the wind, analogous is 
stated to be the case of the subdued 
mind of the Yogi practising meditation 
on God. : | 19 

eî їч fet ata | 

aa Shrerasstari quate t geafts o N 

The state in which, curbed through 
practice of Yoga, the mind comes to 
rest, and in which, realizing God through 
subtle reason ( purified by meditation on 
God ) the soul rejoices only in God. 20 


Fear Tag gfsraradtfegaa | 
aft aa я Sart быа «чая: 131 
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Nay, in which the soul experiences 
the eternal and supersensuous joy which 
can be apprehended only through subtle 
andacute reason, and wherein established 
the said Yogi moves not from Truth. 21 


а gsar aqi та qeu «Т qu: | 
akat a gra тєлї (тела WARM 
And having obtained which he does 
not reckon any other gain as greater 
than that, and established in which he 
is not moved even by great gorrow, 22 
d fara 99911 Бай табаа | 
a fata ч atts faecal 3 
That state called Yoga, which is free 


from the contact of pain ( in the form of 
transmigration), should be known. Nay, 
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this Yoga should be resolutely practised 
with an unwearied mind. 23 


CESSES EU жайса SETTING | 
swwaf qund fara aaa: зз 


Completely giving up all desires 
arising from thoughts of the world, 
and ‘fully restraining the senses from 
all sides by the mind. 24 


Ta: Wenag gar Rara | 
amasi aa: Feat «t ча Ranun 


He should through gradual practice 
attain tranquillity;and having established 
the mind in God through reason con- 
trolled by steadfastness, he should not 
think of anything else. 25 
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dt ай Roma AHERN | 

ача Ётатйчатен#йа а TAT RRN 

Restraining the restless and fidgety 
mind from all those objects after which 


it runs, he should repeatedly concentrate 
it on God. 26 


manad ada att OR | 
SAR ad HEIA IRON 
For to the Yogi, whose mind is 
perfectly calm, who is sinless, whose 
passion is subdued, and who is identified 
with Brahma, supreme happiness comes 
( as a matter of course ). 27 
gata aaisseat Ф free: | 
чач rier Gerda eil 


149 


The Bhagavadgita 


The sinless Yogi thus, uniting hie 
self constantly with God, easily enjoysthe 
eternal bliss of oneness with Brahma, 28 


awara ачат CRT | 

dad Agere айя avait: NRA 

The Yogi, who is united in identity 
with the all-pervading, infinite, con- 
sciousness, and looks on all with an equal 


eye, sees the Self present in all beings, 
and all beings existing in the Self. 29 


at at waft aaa яа ч аб чул i 
TEE a rr а 9 A = чаза l3 o ll 


He who sees Me (the Universal Self ) 
present in all beings, and sees all beings 
existing in Me, I am never outof sight of 
him, nor is he ever out of sight of Me. 30 
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adyard at at хаааатбма: | 
adn аат я di afr 998 URN 
He who, established iu unity, worships 
Me as residing in all beings(astheir very 
Self), that Yogi, though engaged in all 
forms ot activities, dwells in Me. 31 
andara айя wd quu 9599 | 
ge агай агаа quit ча: NAR 
Arjuna, he who looks on all as one, 
on the analogy of his own self, and looke 
upon the pleasure and pain of all with a 
similar eye, such a Yogi is regarded as 


supreme. 32 
aga Sara— 
4 теат іе: em 9994 1 
счете ч qa Tea лата 331 
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Arjuna said: 


Kysna, this Yoga in the form of 
equanimit y, which You have taught,owing 
to restlessness of mind I do not perceive 
ite stability. 33 

чае fe ач: зел па аң #881 

теё fag ней arf JEET UREN 

For, Kysna, the mind is very 
unsteady, turbulent, tenacious and 
powerful; therefore, I consider it as 
difficult to control as the wind. 34 
Жїяпатдята— 

заа Hearst Hat бїлє чең | 

WAST 9 Shae ATAN 7 TAF зч 
Sri Bhagavan said: 

The mind is without doubt 


unsteady 
and difficult to curb, Arjuna; 


but it can be 
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controlled through practice ( of medita- 
tion ) and dispassion, O son of Kunti. 35 
aganna atit 59719 gf А AR: | 
азагсааг g Adal 815999994: Waal 
Yoga is difficult of achievement for 
one whose mind is not subdued: by 
him, however, who has the mind under 
control, and is ceaselessly striving, it can 
be easily attained through practice; such 


is My conviction. 36 
aga затя— 
aa: ag Әгабаатҹа: | 
этатед Tri fg at aft gen eai 1391 


Arjuna said: 

Кува, he who, though endowed with 
faith, has not been able to subdue his 
passions, and whose mind is therefore 
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diverted from Yoga( at the time of 
death ),—failing to achieve perfection 
in Yoga ( God-Realization ) what fate 
does he meet with ? 37 
«ҹаваба agate | 
emat Herat fast aa: ЧЁ пзе 


Krsna, deluded in the path of God 
and without anything to stand upon, does 
he not perish like the torn cloud, deprived 
of both God-Realization and worldly 
enjoyment ? 38 

Gera dai жол Әчиёегїч: | 

agra: GUTTA SA A аччай пап 


Krsna, it behoves You to dispel this 
doubt of mine completely; for none other 
than Yourself can be found, who can clear 
this doubt, 39 
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Жїяпатдатя— 
чай Mae aga Barrer fie | 


af reagal gi a maLo 
Śri Bhagavan said: 

Dear Arjuna,there is no fallfor him 
either here or hereafter. For, none who 
works for self-redemption(or God-Realiza- 
tion ) meets with an evil destiny. 40 

яте тей sitara ficat arat: TAT | 

grdtat aat ê азата 19 31 

He who hasfallen from Yoga, having 
obtained the higher worlds (heaven, etc.) 
to which men of meritorious deeds alone 
are entitled, and having resided there 
for countless years, takes birth in the 
house of pious and wealthy шеп, 41 

артат treni gus vale aaa | 

таб ghai AH we абан 191 
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Or (if he has developed dispassion ) 
hemay beborninthefamily of enlightened 
Yogis; but this kind of birth is very 
difficult to obtain in this world. 42 

чя їз sat dea | 

аач я «ча: deel meer ean 

Arjuna, there he regains the under- 
standing of his previous birth ( 7, e., the 
latencies of the Yoga of even-mindednegs 
are roused in him ); and through that he 
strives, with greater vigour than before, 
for perfection (in the form of God- 
Realization ), 43 

qabarda ata аа masts а: | 


forget dhrer spernenda ussu 
The one, who takes birth in a rich 
family, though subject tothe senses, feels 
drawn towards God by force of this 
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prenatal habit, and the seeker ofthe Yoga 
of equanimity also transcends the fruit 
of actions performed with some motive 
as laid down in the Vedas. 44 
naa utt dagelan: | 
заяга баа wr quieren 19чи 
The Yogi, however, who diligently 
takes upthe practice, attaining perfection 
in this very life through the help of 
latencies of many births, and being 
thoroughly purged of sin, forthwith 
reaches the supreme state. 45 
aaftavats frat atit тед яа 
=йулөпЁ Tî чате arî Nall 


The Yogi is superior to the ascetics; 
he is deemed superior even to those 
versed in sacred lore. The Yogiis superior 
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even to those who perform action with 
some motive, Therefore, Arjuna, do you 


become a Yogi. 46 
айтат «чї agaa | 
ASAT Aas Tt aaa Aaa aay on 


Even among all Yogis, he who 
devoutly worships Me with his mind 
focussed on Me is considered by Me 
to be the best Yogi. 47 


3^ чен aaa яаа 
Aarne эйел anq- 
TT ята wlseara: 1 & | 
Thus, in the Upanirad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krena and 
Arjuna, ends the sixth chapter 
entitled “The Yoga of 
Self-Control.” 


te 
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Жїяпатаатя— 
дедтахедт: чта Wb JAALAN: | 
adai ана nia grea «чул 11! 
Śri Bhagavan said: 

Arjana, now listen how with the 
mind attached to Me ( through exclusive 
love ) and practising Yoga with complete 
dependence on Me, you will know Me 
( the repository of all power aud glory, 
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the Soulofall)in full and freed from 
all doubts. 1 
mi Asg afagrafad ageria: | 


907 


WRA AR YASASA AARAA | xd - 


I shal! unfold to you in its entirety 
this wisdom along with the real knowledge 
of manifest Divinity, having known 
which nothing else remains still to be 
known in this world. 2 


agami аєач eeu REF | 
ata Ётатаї BAR afr: 1з 


Of thousands of men some raresoul 
strives to realize Me; of those striving 
Yogis, again, some rare one ( devoting 
himself exclusively to Me) knows Me 
in reality. 3 
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aanst ата: « я EN ч | 
agar xtd a frat ERAT uw 
anaaga safe fate A qua : 
stayat aaa яй arî sup м d 


Earth, water, fire, air, ether, mind, 
reason and also the ego-these constitute 
My nature eightfold divided. This is My 
lower (insentient) nature; the other than 
this, by which the whole universe is 
sustained, know it as My higher (or sen- 
tient ) nature in the form of the Jiva 
( the life-principle ). 4,5 

qA заб ayan | 

AE HLA па: Awa: TAT tl & |! 


Arjuna, know that all beings have 
evolved from this twofold Prakrti, and 
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thatIam the source of the entire creation, 
and in Me again it dissolves. - 6 


ах: qal атаб чаба ads | 
яй aafad att qa ao ga no d 


There is nothing else besides Me, 
Arjuna. Like clusters of yarn-beads 
formed by knots on a thread, all this is 
threaded on Me.. 7 


+&їзєнч аала ATTA: | 
пла: aR ez: i Ф gg wen 


Arjuoa, I am the sapidity in water 
and the light of the moon and the sun; 
Iam the sacred syllable Om in all the 
Vedas, sound in ether, and manliness 
in men. 8 
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gut area: rest ч Asaf Sarat | 
stat adlg ачыш aufm і «o 


I am pure odour (the subtle principle 
of odour )in the earth and pure brilliance 
in fire; nay, I am life in all beings and 
austerity in ascetics. - 9 

ач at adigai fae qui aaan | 

gfadfawarafer aaRS oN 

Arjuna, know Me as the eternal seed 
of all beings. Iam the intelligence of 
the intelligent; the glory of the glorious 
am I, : 10 

a sequi ae amaa, | 

чаї? wag aratsi ичи изза 

Arjuna, I am the might of the mighty, 
free from passion and desire; in beings I 
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am the sexual desire not in conflict with 
virtue or scriptural injunction. 11 


а За afam ататҹтәгатетаата # | 
wa ufa атаб a E dug FF NN 


Whatever other entities there are, 
born of Sattva (the quality of goodness), 


and those that are born of Rajas(theprin- 
ciple of activity ) and Tamas ( the prin- 


cipleof inertia), know them all as evolved | 


from Me alone. In reality, however, 
neither I exist inthem, northey in Me.12 


Aida: edfr апа! 
Raina TAT: чеда з 3, u 


The whole of this creation is deluded 
by objects evolved from the three modes 
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of Nature—Sattva, Rajas and Tamas; 
henceit doesnot know Me, who am above 
these and imperishable. 13 


ай чгала яя атат «чат | 
aa Я ячеға aarda аа Tagen 


For this wonderful illusion of Mine 
consisting of the three Gunas ( modes of 
Nature) is extremely difficult toget over; 
those, however, who take refuge in Me 
alone cross it. 14 


ч Fi HR HET: HOFF qu | 
AMANITA ATT mamia: dull 
Those who have their wisdom carried 


away by nescience, and who have 
embraced the demoniac nature, such 
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foolish and wretched men of evil deeds 
do not worship Me. 15 


agar aR art ort: HSS | 
art farq wf a mW ill 


Four types of virtuous men worship 
Me, Arjuna,—the seeker of worldly 
objects, thesufferer, theseeker for know- 
ledge, and the man of wisdom. 16 


asi art баде aana | 
frat f& aatseaea aaa ба: aon 


Of these the best is the man of 
wisdom, constantly established in identity 
with Me and possessed of exclusive devo- 
tion. For extremely dear am I to the wise 
man (who knows Me in reality ), and he 
is extremely dear to Me. 17 
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зат: ad CIS ят ara а aaa | 
ett ra: a fit geen ararat TN e 


АП these are noble, but the man of 
wisdom is verily My own self; this is My 
view. For this devotee, who has his 
mind and intellect merged in Me, is 
firmly established in Me, the highest 
goal. 18 

Яя MANAA FANFA TT | 

agla: ARR a agar gge: wasn 

In the very last of all births, the 
man ofrealization worships Me, realizing 
that all this is God. Such a great 
soul is very rare. 19 


атаа ааг: ячағз=цЗаат: | 
a ê RFA sae аат: «ат 1з ol 
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Those whose wisdomhas been carried 
away by various desires, being bound by 
their own nature, worship other gods 
undertaking vows relating to each. 20 


sit qt at at asi sr: ERR | 
qa четче! sat dura ATAZAN 411 


Whatever celestial form a devotee 
( eraving for some worldly object ) seeks 
to worship with faith, I stabilize the 
faith of that particular devotee in that 
very form. 21 


я ат aga graan | 
wud чаа: ar Бате anus зї 


Endowed with such faith heworships 
that deity and obtains through him with- 
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out doubt his desired enjoyment as 
ordained by Me. 22 


чғчач © ёчї TETRA | 
Sarai ата изиг aed medals a 


The fruit gained by these people of 
meagre intelligeuce, however, is perish- 
able. The worshippers of gods attain the 
gods; whereas My devotees ( howsoever 
they may adore Me), in the end attain 
Me alone. 23 


ате ARATĂ Weed WIS: | 

Wi aana HATIE, 19911 

Not knowing My unsurpassable and 
undecaying supreme nature, the unintell- 


igent think Me, the supreme Spirit 
beyond the reach of mind and senses, к 
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the embodiment of Truth, Knowledge 
and Bliss, to have ‘assumed a visible 
( human ) form. 24 


ATE ET: A аїпатагантаа: | 
gàs атата Stat AAA 


Veiled by My Yogamaya ( divine 
potency ), I am not manifest to all. Hence 
these ignorant folk do not recognize Me 
‘asthe unborn and imperishable Supreme 
‘Spirit ( i. e., take Me to be subject to birth 
and death ). 25 


ag адаб aduerfa arta | 
aha ч чаг at д az я BAT RAN 


Arjuna, I know all beings, past as 
"d well ав present, nay, even those that are 
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yet to come; but none ( devoid of faith 
and reverence ) knows Me. 26 


‚ зчетдчаңдч 5989 and | 
edere até at ата чач RoN 
Arjuna, O chastiser of foes, in this 

world, through the delusion of pairs of 
opposites ( such as pleasure and pain ), 
born of desire and hatred, all beings are 
being enveloped in utter ignorance. 27 


Agi arana qrd AT JARANA, | 

8 gee AGE werd At ema: Nel 

But those men of virtuous deeds 
whose sins have come to an end, being 
freed from delusion in the shape of pairs 
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of opposites, worship Me with a firm 
resolve in every way. 28 


яи ийа атаа aaa | 
Aaa afar: женнен =9 MASAN 
абача in абаз ч fàg: 1 
Tassie = нї d agira: Nol 


They who, having taken refuge in 
Me, strive for deliverance from old age 
and death know Brahma ( the Infinite ), 
Adhyatma ( the totality of Jivas or 
embodied souls ), and the entire field of 
Karma ( action) as wellas My integral 
being, comprising Adhibhüta ( the field 
of Matter ), Adhidaiva ( Brahma ) and 
Adhiyajüa ( the unmanifest Divinity 
dwelling in the heart of all beings as 
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their witness ). And they who, possessed 
ef a steadfast mind, know Me even at the 
hour of death, they also know Me. 29,30 


& аен (н аата ат9чччса ята 
Trae aia salsa 
AT ата gaS: d 9 Ul 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture оп Yoga,the 
dialogue between Sri Kxgna and Arjuna, 
ends the seventh chapterentitled “The 
Yoga of Jaana ( Knowledge of 
Nirgupa Brahma ) and Vijüana 
( Knowledge of Mani- 
fest Divinity ).” 


apo 
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aga Taq 


f ag erat Басат f BH gusta | 
ябчӯ ч fe dea Rg wu а n 


Arjuna said: 


Krsna, what is that Brahma, what 
is Adhyátma, and what is Karma 
( action ) ? What is called Adhibhüta 
and what is termed as Adhidaiva ? 1 
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зач: ad asa 22sfer HQ | 
нато я E spits fer RAR: U З 1 


Kysna, what is Adhiyajiia here and 
how does it dwell in the body ? And 
how are You to be realized at the time 
of death by those of steadfast mind? 2 


\ятатдатя— 
wai яе чєн AMRS | 
чачтай шї: «нй: з N 


Sri Bhagavan said: 


The Supreme Indestructible is Brabma; 
one's own self (the Jivátmā ) is called 
Adhyãtma; and the discharge of spirits 
'( Visarga ), which brings forth tbe exist- 
ence of beinge, is called Karma (action).3 
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afa at ara: чечапбёача, | 
afaissar 32 erat at ne I 
All perishable objects are Adhibhüta; 
the Purusa ( Brahma ) is Adhidaiva; and 
Arjuna, in this body I Myself, dwelling 
as the inner witness, am Adhiyajiia. 4 
HARMS ч AAT AEA HIATT | 
a: safe а жата TT ATE aT а N 
He who departs from the body, 
thinking of Me alone, even at the time 
of death, attains My state; there is no 
doubt about it. 5 
TT aft mead RF esac! 
& aAA ahaa әт amanda: N a n 
Arjuna, thinking of whatever object 
one leayee the body at the time of death, 
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that and that alone he attains, being 
ever absorbed in its thought. (Generally, 
at the time of death, one is haunted 
by the thought of that object alone which 
has mostly engaged his mind during his 
lifetime; and asa rule, it is the predom- 
inating thought of his last moment that 
determines his future destiny. ) 6 


TARAAG BIST AAJA JA 91 

aana RA Ils ll 

Therefore, Arjuna, think of Me at 
all times and fight. With mind and 
reason thus surrendered to Me, you will 
doubtless come to Me. 1 


mages Saar aera | 
qud gey Red айа qnit eaa 1 ¢ Н 
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Arjuna, he who with his mind estab- 
lished in Yoga in the form of practice of 
meditation, and thinking of nothing else, 
is constantly engaged in contemplation 
of God, attains the supreme divine 


Purusa ( God ). 8 
ЕЛЕ чалачатбчатч- 
anoa RA: l 


чал чагаа 
ачал ана: RET Ne 


He who contemplates on the all-wise 
eternal Being, the ruler of all, subiler 
than the subtle, the sustainer of all, 
possessing a Form beyond comprehen- 
sion, shining likethesunand fax beyond 
the darkness of ignorance. 9 
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SANES. яяатч®я 
weal gat Tada Әя | 

ANA saa FE 
ai gag Беда изои 
Having by Yogic power firmly holding 
the life-breath in the space between the 
two eyebrows even at the time of death, 
and then contemplating on God with a 
steadfast mind, full of devotion, reaches 
verily that supreme divine Purusa(God).10 


аза aat fa 
Raka erdt аат: | 
age нача а 
at qd ачал ячаў uiid 
I shall speak to you in brief of 
that supreme goal (God), which knowers 
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of the Vedas term as the Indestructible, 
which striving recluses free from attach- 
ment enter, and desiring which the 
celibates practise celibacy. 11 


яазтайп dara dtf RG ч! 
Spesa arare: tata TATU ll 


MAARA Aa ETAIT | 
a: Tar aag а ur quat TRAN 131 


Having restrained all the media of 
perception, and fixing the mind in the 
heart, and through the controlled mind 
fixing the life-breath in the head and 
remaining steadfast in Yogic concentra- 
tion on God, he who leaves the body 
and departs, reciting the one-syllabled 
Brahma, Om, and dwelling ,on Me in 
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My absolute aspect, attains the supreme 
state. 12, 13 
зчғаЗет: ed at at ele RET: | 

qué ge: Wa ROUTE =ч: Паз 
Arjuna, he whoalways and constantly 
thinks of Me with undivided mind, to 
. that Yogi always absorbed in Me, I am 
easily attainable. 14 


Wed чиен TATA | 
arcgafea HERAT: eer quart TTI All 
Great souls, whohaveattained highest 
perfection, having come to Meareno more 
. subjected to rebirth, which is the abode 
of sorrow, and transitory by nature. 15 


amagana: garasa | 
agta g ч gira я 98 1951 
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Arjuna, all the worlds from Brahma- 
loka (the abode of Brahma ) downwards 
are subject to appearance and disappear- 
ance. But, O son of Kunti, on attaining 
Me there is no rebirth. ( For I am beyond 
Time, and regionslike Brahmaloka, being, 
subject to time, are impermanent.) 16 


чєедачагчаєаої бе: | 
ча аласала аз чта TT: ql 


Those who know from realization 

` Brahmiá's day as extending to a thousand 

Maháyugas*, and Brahmá's night as 
extending to another thousand Maháyugas, 
they alone know the reality about Time.17 


* A Mahayuga comprises the Yugas, 
viz., Kyta, Tretà, Dwapara and Kali. 


182 


NY ce 


Chapter VIIT 


мачта: AA THIET | 
mamà EEE адата 11! 


All embodied beings emanate from 
the Unmanifest (i.e, Brahma's subtle 
body) atthe commencement of Brahma’s 
day; at the commencement of his night, 
they. merge in the same subtle body of 
Brahma, known as the Unmanifest. 18 


“маяга: Tard Arar year Teta | 

Tasa: ч яяатейтай NIN 

Arjuna, this multitude of beings, 
being bora, again and again, under com- 
pulsion, from Prakrti, is dissolved at 
the commencement of Brahma’s night, 


and rises again at the commencement 
of his day. 19 
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TY ате йач дыга: d 
я: ч dg чач азл ч ATR RoN 
Beyond this Unmanifest, there is yet 
another eternal Unmanifest, that supreme- 
ly Divine Substance, which does not 
perish even though all beings perish. 20 
ARIST TATRA: TAT Taz | 
апга ч faded чата чєн яа їзїї 
This Unmanifest, spoken of as the 
indestructible, is called the supreme 
Goal; thatis My supreme Abode, attaining 
which man does not return, 21 
GRU A чеч HFT RTARTA | 
qera: arte Fa аааз 
Arjuna, that supreme Purusa, in 
whom all beings reside, and by whom 
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all this is pervaded, is attainable only 
by exclusive Devotion. 22 


aa ae aagana Ҹа а: | 
saat aia d are qeu HOW UR AM 


Arjuna, I shall now tell you the 
time ( path ) departing when Yogis do 
not return, and also the time ( path) 
departing when they do return. (I shall 
describe to you both the paths. ) 23 

этте: IE: TAA SATATA | 

aa sara Tega яе яа sra: 113311 


(Of the two paths) that in which 
are located the all-effulgent fire-god and 
the gode presiding over day-time, the 
bright fortnight, and the six months 
of the northward course of the sun, 
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proceeding along it after death, Yogis, : 


whohaveknown Brahma, are successively 


led by the above gods, and finally 
reach Brahma. 24 


чаї ahaa mem: quur gnan | 
ча aret =н ra fads nea 


Again, the path in which are located 
the gods presiding over smoke, night, 
the dark fortnight, and the six months 
of the southward course of the sun— 
the Yogi ( devoted to action with a 
motive ), taking to this path after death, 
is led by the above gods, one after 
another, and attaining the lustre of the 
moon (and enjoying the fruit of his 
meritorious deeds in heayen ) returns to 
this mortal world. 25 
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TEHT че As япа: «пм Wd | 

wr чтечтабчаечатааа ga: URAN 

These two paths of the world, the 
bright and the dark, are considered 
to be eternal Proceeding by one of 
them, one reaches the supreme state 
from which there is no return: and 
proceeding by the other, one returns 
to the mortal world, and becomes subject 
to birth and death once more. 26 


Да gat чт? аган gate 99 1 

ume =Әч Фад wan хэ! 

Knowing thus the secret of these 
two paths, О son of Kunti, no Yogi 
gets deluded. Therefore, Arjuna, at all 
times be established in Yoga in the 


form of equanimity (i.e. strive cons- 
tantly for My realization). . 2 
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ay Ry ang aa 
TAJ яң JATE seer | 
wf aada Afza 
айай чє чагаа sme Ren 
The Yogi, knowing this secret, doubt- 
less transcends all the rewards, promised 
in the scriptures, of the study of the 
Vedas, and of the performance of 
sacrifices, austerities and charities, and 
attains the supreme eternal state. 28 
% qeafafir Azama ART 
aaa Aamin senna 
ӘЧ ameisa: 1 < 1 


Thus in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krena and 
: Arjuna, ends the eighth chapter 
entitled “The Yoga of the 

Indestructible Brahma.” 
— 
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айятатдятя— 

zi g d gud araqê | 

ята зт d ATT sitet saper 1 
Sri Bhagavàn said: 

To you, who are devoid of the 
carping spirit, I shall now unfold the 
knowledge of Nirguga Brahma along 
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with the knowledge of Sakara Brahma, 
knowing which you will be freed from 
the evil of worldly existence. 1 


water wage чабан, | 
sagai FY HT FATT I З I 
This knowledge(of both the Nirguņa 


Чаа Saguna aspects of Divinity) is a 


E eign. science, a sovereign secret, 
su x M most excellent, directly 


enjoyable, attended with virtue, very 
easy to practise and imperishable. 2 


AATA: RT HET TAT | 

ama at faded waders d 3 ıı 

Arjuna, people having no faith in 
this Dharma, failing to reach Me, revolve 
in the paths of the world of death. 3 
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аат «а aa MATANT | 
neta язча 7 arê aafaa: U ¥ Il 


All this is permeated by Me in My 
unmanifest aspect ( as ice by water ) and 
all beings abide in the idea within Me. 
Therefore, really speaking, Ї аш not 
in them. 4 

чча эдет qr аайяна | 

чазя ч HOW aaa HIATT: U d 

Nay, those beings abide not in Me; 
but look at the wonderful power of My 
divine Yoga, though the Sustainer and 
Creator of beings, My Self in reality 
dwells not in those beings. 5 

arsaa fet arg: rd zit AEN | 

аут aa этатЁт eerte nam Il & Il 
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Just as the extensive and all-pervad- 
ing air ( which is born of ether ) always 
remains in ether, likewise know that 
all beings (sprung as they are from 
My thought ) abide in Me, 6 

azar lesa safe afta arena | 

жечай GARI FETE Ёнг, Uo u 

Arjuna, at the end of every Kalpa 
(Brahma’s day) all beings enter My 
Prakrti (the Prime Cause), and at the 
beginning of every Kalpa, I bring them 
forth again, 7 

Sft aaaea fra ga: ЧА: | 

yaaa ganad sudden wc 

Laying hold of My Nature, I bring 


forth, again and again, (according to their 
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respective Karma ) this whole multitude 
of beings subject to the influence of 
their own nature. 8 


a a qt ars ear Raa ат | 
aerate dg sag uad 


Arjuna, those actions, however, do 
not bind Me, unattached as I am to 
those actions and remain indifferent. 9 


TART safe: qud uu | 
#чяйя aaa safgaftada Maon 


Arjuna, with Me as the supervisor, 
Nature brings forth the whole creation, 
both animate and inanimate; it is due 
to this cause that the wheel of Samsara 
is revolving. 10 
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TTT wt чет amaret agaaa | 
qi raat AA AARATI 1991 


Fools, not knowing My supreme 
nature, think low of Me, the Lord of 
creation, who have put on the human 
body. ( That is, they take Me, who have 
appeared in human garb through My 
Yogamáyá for the deliverance of the 
world, to be an ordinary mortal. ) 11 


Teer Rasa iterat RATE: | 

таатай ча паб ART rar: nas 

Those senseless persons with vain 
hepes, futile actions and fruitless know- 


ledge have embraced a nature which is 
fiendish, demoniacaland delusive. 12 
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merma at qui sat afat: | 
VARAA AAA HUA YASH ETAT 4 AM 


On the other hand, Arjuna, great 
souls, who possess a divine nature know- 
ing Me as the prime cause of creation 
and imperishable, worship Me constantly 
with undivided mind. 13 


ача aardt дї чағая кенет: | 
IREA ді FT TTT TITAN 9 81 


Constantly chanting My names and 
glories and striving to attain Me, and 
bowing, again and again, to Me, those 
devotees of firm resolve, ever united 
with Me through meditation, worship 
Me with single-minded devotion. 14 
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qaaa UA qarit MNA | 
сач yA «gut ачна dul 
Others(Jüánayogis)betake themselves 
to Me through their offering of Know- 
ledge, worshipping Me ( in My Absolute 
and formless aspect ) as their very Self; 
while still others worship Me in My 
Universal Form in many ways, taking Me 
to be diverse in diverse celestial forme, 15 

э HIE аш: Aga, | 
WedlsEHEHHITHEHNNE — ERU 1981 
Iam the Vedic ritual, I am the 
sacrifice, I am the offering to the depart- 
ed, I am the herbage; I am the sacred 
formula, I am the clarified butter, I am 
the sacred fire, and I am verily the 
act of offering oblations into the fire. 16 
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Raae апай атат um (етае: 
ei qiia таа яша ч 1491 


I am the sustainer and ruler of 
this universe, its father, mother 
and grandfather, the knowable, the pur- 
ifier, the sacred syllable Om, and the 
three Vedas—Rk, Yajus and Sama. 17 


Ta say: ата? бата: entered, | 
` saa: nea: UT (чат «йз, 11411 


I am the supreme goal, supporter, 
lord, witness, abode, refuge, disinterested 
friend, origin and end, the rest- 
ing-place, the store-house (in which all 
beings are merged at the time of 
universal destruction ), andthe imperish- 
able seed. — 18 
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ачын af Бегзат d 
wad Ча яия HOTTEST dial 


Arjuna, I radiate heat as the sun, 
and hold back as well as send forth 
showers. І am immortality as well as 
death; I am being and non-being both.19 

Эйт at tag: ҷачтчт 

ager waft язјає | 
а gama gA- 
aaka Ват gait о t 

Those who perform action with 
some interested motive as laid down in 
the three Vedas and drink the sap of 
Soma plant, and have thus been purged 


of sin, worshipping Methrough sacrifices, 
seek access to heaven; attaining Indra's 
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paradise as the result of their good 
deeds, they enjoy the celestial pleasures 
in heaven. 20 


а a gear а= fara 
айй gua sides Raa | 
ча яфїчнндячат 


патта MARA Bart ual 


Having enjoyed the extensive heaven- 
world, they return to this world of 
mortals on the stock of their merits 
being exhausted. Thus taking recourse 
to action with interested motive enjoin- 
ed by the three Vedas ( as the means 
of attaining heavenly bliss ), and seeking 
worldly enjoyments, they repeatedly come 
and go (1. e., ascend heaven by virtue 
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of their meritorious deeds and return 

to earth when their fruit has been 

enjoyed ). 21 
aafaa ata or: TATA | 


dat Regma aaa agtee st RM 


Those devotees, however, who know- 
ing no one else constantly think of Me, 
and worship Me in a disinterested way, 
to those ever united in thought with 
Me, I bring full security and personally 
attend to their needs. 22 


Acasa FEIT suqarfeaqr: 
sf aria да ara ANTER 331 
Arjuna, even those devotees who, 


endowed with faith, worship other gods 
( with some interested motive ), they 


200 


era 


Chapter IX 


too worship Me alone, though not in 
accordance with rules ( i. e, without 
proper knowledge ). 23 


ag Е adagrat diet uma ч! 
a gaaaf attaragerafea а ll sw 


For I am the enjoyer and also the 
‘Lord of all sacrifices; but they do not 
know Me in reality ( as the Adhiyajfia ), 
hence they fall ( are subjected to birth 


and death ). 24 
ата алаг qareqara RAAT: | 
чабата Area аат ата аҹ 


Those who take to the worship 
of gods go to the gods; those who 
worship the manes reach the manes; 
those who adore the spirits reach the 
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spirits and those who worship Me attain 
Me. ( That is why My devotees are 
not subjected to birth and death. ) 25 

qagsd we did at 3 vem mega i 

аң HEIMIA AIT: UR 

Whosoever offers to Me with love 
a leaf, a flower, a fruit or even water. 
1 appear in person before that dis- 
interested devotee of purified intellect, 
and delightfully partake of that article 
- offered by him with love. 26 


eret азат assay cart аа, | 
aaqafa aaa qerem нала lll 


Arjuna, whatever you do, whatever 
you eat, whatever you offer as oblation 
to the sacred fire, whatever you bestow 
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asa gift, whatever you do by way of 
penance, offer it all to Me. 21 


TIT ұта иччї: | 
terete д! af acu 


With your mind thus established 
in the Yoga of Renunciation ( offering 
of all actions to Me ), you will be freed 
from the bonds of Karma in the shape 
of good and evil consequences; and 
freed from them, you shall attain Me. 28 


atse adyaya a 290569 ч fia: | 
laana g at иеп afa а ёч sena 


Iam equally present in all beings; 
there is none hateful or dear to Me. They, 
however, who devoutly worship Me abide 
- inMe,and [also stand revealed in them. 29 
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wf egerunt иза AAPA d 
agaa aaa: areata f quà o t 


Even if the vilest sinner worships 
Me with exclusive devotion, he should 
be considered a saint; for he has rightly 
resolved. ( He is positive in his belief 
that there is nothing like devoted 
worship. ) 30 


базі чаба sata aaa fresh | 
ataa яЁ эта я A этч: ялан 003 su 
Speedily he becomes virtuous and 
secures lasting peace. Know it for certain, 
Arjuna, that My devotee never falls. 31 

at fg чт saqrf2rea asf =: oro: à 
беа derer gas TÊT чаї RRA t3 21 
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Arjuna, womanfolk, Valy as (embers i 
of the trading class ), Šüdras ( those 
belonging to the labouring class), and | 
even those that are born of the womb 
of sin ( such as the pariah ) taking - 
refuge in Me, they too attain the 
supreme goal. 32 


fis gaam: Чтаг ачи «Чат | 
REE FER A ATS ATL lU 33, U 


What wonder, then, that the holy 
Brahmans ( members of the intellectual 
or priestly class) and devout royal sages 
should attain it. Therefore, having 
obtained this joyless and transient 
human life, do you constantly worship 
Me. à 33 


205 


The Bhagavadgita 


тент Wa HAR неп At TASS | jl 

MAAA JEAN нетте: WRN, 

Fix your mind on Me, be devoted | 
to Me, adore Me and make obeisance | 
to Me; thus uniting yourself to Ме and 


entirely depending on Me, you shall 
come to Me. 34 


9 «ен її araka жабата A 
dna sar URI ? 
AT ата чаййзеата: 1 $ dU | 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krena and 
Arjuna, ends the ninth chapter 
entitled ''The Yoga of the 
Sovereign Science and the 
Sovereign Secret." 
Sees 


yee 
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ча ча HETÎ хц A RA ач: d 
458 haa атн адат 1111 


Sri Bhagavan said: 


Arjuna, hear once again My supreme 
word, which I shall speak to you, who 
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are so loving, out of solicitude for your 
welfare. 1 


чй fag: gur: яяя я Ҹа: | 
эшн gaat пелі ч ada xd 


Neither gods nor the great sages 
know the secret of My birth (i. e. 
My appearance in human form out of 
mere sport ); for I am the prime cause 
in all respects of gods as well as of 
the great seers. 2 


at amana a af AERE | 
яаяс: € AAJ edu: яахаа пап 


He who knows Me in reality as 
without birth and without beginning, 
and as the supreme Lord of the universe, 
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he, undeluded among men, is purged 
of all sins. 8 
Збзйчааа: агат uei qu: TA: | 
ge gs чачта ия AAA я з! 
айат ааг gadt ат quisqu: | 
яаа чтатчагаїач ча TART: || ч N 


Discrimination, true wisdom, sanity, 
forgiveness, truth, control over the senses 
and the mind, joy and sorrow, evolution 
and dissolution, fear and fearlessness, 
non-violence, equanimity, contentment, 
austerity, charity, fame and disrepute,— 
these diverse feelings of creatures 
emanate from Me alone. 4,5 


аєҷа: ан vd want Heu | 
атат AAA атат AT BS FAC sm: & U 
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The seven great seers ( Marichi and 
others ), the more ancient four ( Sanaka 
and others), and the.fourteen Manus 
( progenitors of mankind ), who are all 
devoted to Me, are born of My will; 
of them all these creatures in the world 
were begotten. 6 


vat frat TT a ян at Rataa: | 

disarda alia JR aa ая: o d 

He whe knows in reality thissupreme 
glory and supernatural power of Mine 
gets established in Me through unwaver- 
ing Devotion: of this there is no doubt. 7 

ag aia nadt ич: ad чада! 

gR жага at ga aaa Raat: we u 

I am the source of all creation; 
everything inthe world moves because 


210 


Chapter X 


of Me; knowing thus the wise, full of 
devotion, worship Me. 8 


afr FEAT айлага: quu | 
. PEA at fra aeafaacaha я ие I 


With their mind fixed оп Me, with 
their lives surrendered to Me, enlighten- 
ing one another about My greatness and 
speaking of Me, they ever remain con- 
tented and take delight in Me. 9 


asi aaagarat aai чаза, | 

ааб afgatt d Яя ятачата d 1901 

On those ever united through 
meditation with: Me and worshipping Me 


with love, I confer that Yoga of wisdom 
through which they attain Me. . 10 
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amagama TR: 

TTT ATTA ET 119 41! 

In order to shower My grace on 
them, I, dwelling in their heart, dispel 
the darkness born of ignorance by the 
shining light of wisdom. 11 
aga s«ra— 

qi яе ч{ чта wat wary 

ЧЕЧ aad блай ачач AJA uisu 

agaga: ӘЧ afpera 

aat tact aa: ai Ча чай a wean 
Arjuna said: 

You are the supreme Eternal, the 
ultimate resort, the greatest purifier; all 


the seers speak of You as the eternal, 


divine Person, the prime Deity, unborn 
and all-pervading. Likewise speak the 
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celestial sage Narada, the sages Asita 
and Devala and the great sage Vyasa; 
and so do You Yourself proclaim this 
to me. 12, 13 
adaacd art arnt af Fad | 
af а матаса fag dat a TTT: Nell 
Krsna, I believe as true al that 
You tell me. Lord, neither gods nor 
the demons are aware of Your manifesta- 
tion through Lila ( sport ). 14 
ARASH ае gutem | 
wanted чйш 8989 TTT їчї 
O Creator of beings, O Ruler of 
creatures, God of gods, the Lord of the 
universe, O supreme Puruea, Yourself 
alone know Yourself through Yourself.15 
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agian Меш areata: | 
яи бте Бы sara 96419 &1 
You alone can describe in full Your 
divine glories whereby You stand 
pervading these worlds. 16 
au fared Afra аат aifend | 
Sg Sg я wag NSR THT 113911 
O Master of Yoga, how am I to 
know You through constant meditation ? 
And in what particular forms,O Lord, 
are You to be meditated upon by ше? 17 
Rema att fai ч rarest | 
Ja: aera (Е эта aa Asawa c u 
Krena, tell me once more, in detail, 
Your power of Yoga and Your glory; 
for I know no satiety in hearing Your 
nectarean words. . . 18 
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Жїипатдатя— 

gê afar ea TRÊN: 1 

aaraa: SONG rea Әса й 1199101 
Sri Bhagavan said: 

Arjuna, now I shall tell you My 
conspicuous divine glories; for there 
is no limit to My magnitude, 19 

экии Ysa Wr: | 

асаа яә ч чагчтага чя ч Roll 

Arjuna, I am the Self seated іп 
the heart of all beings; so I аш 


the beginning and middle and also 
the end of all beings. 20 


эп атат fasorsail ett fe apr | 
aada agna mi 1431 
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Iam Visnu among the twelve sons 
of Aditi, and the brightrayed sun 
among the luminaries; I am the glory 
of the Maruts ( the forty-nine wind- 
gods ), and the moon among stars, 21 

Затаї атаа 5и Sara атча: | 

ferar waa THRE Aaa URN 


Among the Vedas, I am the Samaveda; 
among the gods, I am Indra. Among 
the senses, ] am the mind; and I am 
the consciousness (life-energy) in living 


beings. 22 
want ager futu ашыгат | 
agai masaa ae: Втеботаса, t8 


Among the eleven Rudras ( gods 
of destruction ), I am Sankara: and 
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among the Yaksas and Какѕавав, the 
god of riches ( Kubera ). Among the 
eight Vasus (a particular class of gods ), 
Iam the God of fire; and among the 
mountains, I am theMeru. 23 
gaia gw at fate qi ERAN 
Rare erg: ERÊN AAT UM 


Among priests, Arjuna, know Me 
to be their chief, Brhaspati. Among 
generals, I am Skanda ( the general” 
. jssimo of the gods ); among the seats 

of water, I am the ocean. 24 
aedini эин бтпөйжи | 
agai aqas r rai (аге: t Sl 


Among the great seers, I am Bhrgui 
among words, I am the monosyllabic 
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Om. Among sacrifices, I am the sacrifice 
consisting of Japa ( muttering of sacred 
formulae ); among the immovables, the 
Himalaya, 25 
aaa: adagot adit ч ara: 1 
Tit Raw: erat afit gr: 3 


Among all trees, lam the Aéwattha 
( the holy fig tree ); among the celestial 
sages, Narada; among the Gandharvas 
( celestial songsters), Chitraratha; among 


the Siddhas, the sage Kapila. 26 
saana as masa | 
Чача Tarai aunt a URI 191 


Among horser, know Me to be 
Uchchaihérava begotten of the churning 
of the ocean along with nectar; among, 
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mighty elephants, Airávata (Indra’s 
elephant); among men, the king. 27 
agama ast AAR FAS | 
raf аға: ачїтгиби атд%: 1% 
Among weapons, I am the thunder- 
bolt; among cows, I am the celestial 
cow Kamadhenu. I am the sexual desire 
which is attended by procreation, among 
serpents, I am Vásuki. 28 
AAT iret аш qam, | 
Ramada «тн ан: SERRE, 181 


. Among Nagas (a special class of 
serpents ), І am Ananta ( the serpent" 
god ), and among aquatic creatures and 
water-gods, 1 am Varuna; among the 
manes, I am Aryamá, and among rulers, 
1 аш Yama ( the god of death ). 29 
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sre afr єптї өтөп: вете, | 
smit a 2115$ ачаая нога, U30 
Among the Daityas ( demons ), I 
am Prahláda; and among calculators, 
I am Time. So among quadrupeds, 
I am the lion; and among birds, Garuda 
(the vehicle of Visnu ). 30 
чая: Taal чта: TARE | 
aut spar «антабн staat N3 2 
Among purifiers, I am the wind; 
among wielders of weapon, I am... = 
Among fishes, І am the alligator; and 
among rivers, I am the Ganges. 31 
алтат гаа wat Sharpe 
aaraa Aami ate: saag RN 
Arjuna, I am the beginning and 
the middle and the end of all creations. 
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Of sciences, I am the science of the 
Soul ( metaphysics ); in disputanta, I 
am the right type of reasoning. 32 


SIRRTUISTERISRR к=: MAAFA ч | 

ERAT: wet чтат RAMEE: 1331 

` Among the letters, I am ‘A’ (the first 
letter of the alphabet ); of the different 
kinds of compounds in grammar. I am 
the copulative compound. I am verily 
the endless Time ( the devourer of 
Time, God ); I am the sustainer of 
all, having My face on all sides. 33 


ag: UREA HAAN | 
atta: sitat ari fat afe: HAT 


Again, I amthe all-destroying Death, 
as also the source of future beings; of 
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women, Lam the goddesses presiding over 
fame, prosperity, speach, memory, intell- 
igence, steadfastness and forgiveness. 34 


FRAT AA eret та) Seque i 
aat AMSA GEMET aul 


Likewise among the Sima hymns, I 
am Brhatsáma; among the various Vedic 
verses, T am the Gayatri verse. Among 
the twelve months of the Hindu calendar, 
I am Магдабігва; among seasons, the 


vernal season. 35 
ча sef &зеїябяягнєң | 
setts saas Rara атаяятдкңз& 


In those practising fraud, I am 
gambling; I am the glory of the glorious. 
I amthe victory of the victorious. I 
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am the resolution of the resolute; I am 
the goodness of the good-natured. 36 


qulttargzatsh qesarat assu: | 
ganag sura: sagna BNR ol 


Among the members of the Vrsni 
clan, I am your friend Krsna; among 
the Pandavas, I am yourself, Among 
the sages, again, I am Vyasa; among the 
wise, I am the sage Sukra, 37 

arst anaana чн friar! 

ala taka gaat зт tata е 

Iam the ruling power in rulers; 
I am righteousness in those aspiring 
for victory. Of secrets, I am the 
custodian in the shape of silence; I am 
the wisdom of the wise. 38 
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quf adat di quede | 
я чаба RAT aAA ИЯ TITIAN 
Arjuna, I am even that which is 
the seed of all beings. For there isno 
creature, animate or inanimate, which 
exists without Me. 39 
asf ин Rart aitai a1 | 
ug ача: stat бай Wut uve 
Arjuna, of My divine glories there 
isno end. This is only a brief descrip- 
tion by Me of the extent of My 
powers. 40 
ег, RaRa sta ficia at 
angaa td ян ASTARA BIN 


Every such creature as is glorious, 
brilliant or powerful, know that to be 
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a manifestation of a Spark of M ; 

effulgence, сз ау 12 Г. 
aaar чая fe gaa aara | 
faevargfirz paisa ford ATT зї 


Or, what will you gain by knowing 
all this in detail, Arjuna ? Suffice it to 
say that I stand holding this entire 
universe byaspark of My Yogic power.42 


Ф чен акаа атачае ag- 
ferai atrae Arai agf- 
MN ата JASENA: th Фо N 


Thus, in the Upanisad sung by the Lord, the 
scienceof Brahma, the scriptureon Yoga, the 
dialogue between Sri Krgna and Arjuna, 
ends the tenth chapter entitled 
“The Yoga of Divine Glories,” 


Chapter XI 
aga затя— 
яд Wa ganar | 
ача aaa 59 Әт RAN a N 
Arjuna said: 


The most secret word of spiritual 
wisdom that have been spoken by You 
as an act of kindness to me, thanks 
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to them this delusion of mine has 
disappeared. 1 
raro fir атат xa fereh нат | 
гч: FASTA ARAA METTAN 3 N 
For, $ri Krsna,Ihave heard from 
You in detail an account of the evolution 
and dissolution of beings, and also 
Your immortal glory. 2 
qaaa aaa quiu | 
aera а eÀ yem uia 


Lord, You are precisely what You 
declare Yourself to Ье. ButI long to see 
Your divine form, О bést of persons. 3 


were aR agad ип HERR mit | 
Фан t cd giaa v N 
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$r; Krsna, if You consider me as 
capable of beholding it, then, O Lord 
of Yoga, reveal to me Your imperishable 


form. 4 
ATT 
qaa à чтё єчї ats ATA: | 
ятатЁгат@ ат ararantadtf an «4 0 


Sri Bhagavan said: 

Arjuna, behold presently in hundreds 
and thousands My multifarious divine 
forms, of diverse colours and different 
shapes. 5 

зат агғачгеятабааї иче d 
agang чушш WT па! 


Behold in Me, Arjuna, the twelve 
sons of Aditi, the eight Vasus, the eleven 
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Rudras ( gods of destruction ), the two 
Aéwinikumaras(thetwin-born physicians 
of gods ) and the forty-nine Maruts 
( wind-gods ), and see many more 
wonderful forms never seen before. 6 


IATA эпке чага ачта | 
WW 38 gea raraga gRr doo | 


Arjuna, behold in this body of 
Mine, comprised in one limb, the entire 
creation both animate апа inani- 
mate and whatever else you desire 
to see. 1 

a € at aqu genta ITT | 

feed хаг ê ag: TA TAAL N с I 


But surely you cannot see Me 
with these gross eyes of yours; there- 
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fore I vouchsafe to you the divine eye, 
with this you behold Му divine power 
of Yoga. 8 
aaa sqra— 

wagsar ай «татна uf: | 

qima wala ed STRAT NS N 
Sanjaya said: 

“My lord! Śri Kysna, the supreme 
Master of Yoga, having said thus, then 
revealed to Arjuna His supreme divine 
Form. 9 


AASATATATAA ART BAT AAA, \ 
askama emagtaagay uo! 
freqaremizavat RETAIN | 
азана ganai Reading 11! 
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Arjuna saw the supreme Deity 
possessing many mouths and eyes, 
presenting many a wonderful sight, 
decked with many divine ornaments, 
wielding many uplifted divine weapons, 
wearing divine garlands and clothes, 
besmeared all over with divine sandal 
pastes, full of all wonders, infinite and 
having faces on all sides. 10, 11 


ffr qazana Rama | 
а vr: esit At rarae ARRAT: 1431 


If there be the effulgence of a 
thousand suns bursting forth all at once 
in the heavens, even that would hardly 
approach the splendour of the mighty 
‘Lord. Р 12 
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айыт amped AEST | 
agaaga 0% чичан 1341 
Arjuna, then, saw in the person of 
that supreme Deity, comprised in one 
limb, the whole universe with its 
manifold divisions. 13 
aa: а Rua gud Weiss | 
sora feat Ed gaama uil 
Then, Arjuna, full of wonder and 
with the hairs standing on end, bowed 
his head to the divine Lord and with 
joined palms addressed Him thus, 14 
agja зата — 
чай Wale 89 88 
water чайача та! 
aami . ФнетачӘ- 
qia аата Geary nas 
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Arjuna said: 


Lord, I behold in Your body all 
gods and multitudes of different beings, 
Brahma perched on his lotus-seat, Siva - 
and all Rsis and celestial serpents. 15 


эгїєягеччятайч 
qaafa eat STER | 
wet ч a я чачат 
quar Aaa freq 1951 


О Lord of the universe, І вее You 
endowed with numerous arme, bellies, 
faces and eyes and baving infinite forms 
extended on all sides. O Form Universal, 
I see neither Your beginning nor 
middle nor end. 16 
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feta nfi afi ч 
asta edat starts | 
чат eat сда ana- 
digg, rel 


Isee You endowed with a diadem, mace 
and circular weapon ( Chakra ), a mass of 
splendour shining all round, having a 
brilliance like that of blazing fire and sun, 
dazzling andimmeasurable on all sides. 17 

angi wi Өф ч 
aaa Виа at батаң 1. 
санла: SUSHI 
` gare gest di Fugen 
You аге the supreme Indestructible 
worthy of being realized; You. are the 
ultimate resort of this universe. You 
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are the protector of eternal Dharma; 
I consider You to be the eternal, 
imperishable Being. 18 
затта 
amag TRAE І 
quar at Ragana 
ease ба TH, 1191 
I see You without beginning, middle 
or end, possessing unlimited prowess and 
endowed with numberless hands, having 
the moon and the sun for Your eyes,and 
blazing fire for Your mouth, and scorch- 
ing this universe by Your radiance. 19 
maiaa Ё 
zare adea Raa аай: | 
gead че wen lel 
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Yonder space between heaven and 
earth and all the quarters ате filled 
by You alone. Seeing this marvellous, 
dreadful Form of Yours, O mighty 
Lord, all the three worlds feel greatly 
alarmed. 20 


smit R at gag! Бата 
Ratar: maed зла | 
adiga пєй: 
заба cat gait t I 


Those hosts of gods are entering 
You; some with palms joined out of 
fear are chanting Your names and 
glories, Hosts of Maharsis and Siddhas 
saying, ‘Let there be peace,’ are extolling 
You by means of the very best praises.21 
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шеп aT ч агаг 
faasa яса сачта | 
печатает 
аға cat (блату e URN 
The eleven Rudras, twelve Adityas, 
eight Vasus, Sádhyas, Vi$wedevas, the 
two Aéwinikumaras, forty-nine Maruts, 
manes and multitudes of Gandharvas, 
Yaksas, Asuras and Siddhas, all are 
looking at You utterly amazed. 22 
ei mù agaid 
ява ает шаң! 
«gu яше 
тзт Steer: AENEA RRN 
Lord, seeing this vast and terrible. 
Form of Yours, possessing numerous 
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faces and eyes, many arms, thighs and 
feet, many bellies and many teeth, the 
worlds are terrified; so am I. 23 
qus daara 
mmm AANE | 
zat fü cat aafaa 
af я fre яти ait nae 
‘Lord, seeing Your Form reaching 
the heavens, effulgent, many-colonred, 
having its mouth wide open and possess* 
ing large shining eyes, I, with my 
inner self frightened, have lost self- 
control and find no peace. 24 
queue ч а ger 
дч meaa | 
fat ama ew wa 


` seg a Raa RYN 
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Seeing Your faces with fearful 
teeth, resembling the raging fire at the 
time of universal destruction, Ї am 
utterly bewildered, and find no happiness; 
therefore, be. kind to me, O Lord of 
celestials and Abode of the universe. 25 


at ч cab ччаны чаг: 
a Rafe: | 
d йл: ачаа 
чета А аце: Ul 
азаб а cacao (ата 
gaua чата | 
ла Ted 
da Eur cm изэ 


All those sons of Dhytaráspra with 
hosts of kings are entering You. 
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Bhisma, Drona and yonder Karna, with 
the principal warriors on our side as 
well, are rushing headlong into Your 
fearful mouths set with terrible teeth; 
some are seen stuck up between Your 
teeth with their heads crushed. 26, 27 


wur agat agds: 
ugzaafuger gafa 
аг wand EET 
fafa araa Rasane 
Ав the diverse streams of rivers 
rush towards the sea alone, so those 
warriors of the mortal world are entering 
Your blazing mouths. 28 


qur dui aed Чет 

Вата aaa «ааа: d 
айа «mur fuf iar 

wang ачат EAT: used 
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As moths rush with great speed into 
the blazing fire for destruction, even £0 
all these people are with great rapidity 
entering Your mouths for destructiop.29 


&fegü sama: aed 
LC] 
Ferar: | 
азїбтача япан 
maada: пача (алі uà ou & 
Swallowing through Your burning | 


mouths, You are licking all those people 
on all sides. Lord, Your terrible © 4 


brilliance is burning theentire universe, 

filling it with i radiance 30 
эпе A al wage à 

anise, d Заах 9941 x £3 
fiargtrof waama hid 

a В sararf аа sg, 1491 NS D 
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Tell me who You are with a form 
во terrible. My obeisance to You, О 
supreme Deity; be kind. I wish to 
know You, the Primal Being, in essence; 
for I know not Your purpose. 31 


awragar— : 
aas іад) 
Aang wat | 
жаз at a uficaa ач 
safer: RARE Tar: URN 


Sri Bhagavan said: 


I am the inflamed Kala ( Time ), 
the destroyer of the worlds. My purpose 
here is to destroy these people, Even 
without you all those warriors arrayed 
in the enemy’s camp will not survive. 32 


—À e) 
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атади ait Te 
бат WAL BSS USA 9999, 1 
add Aga: àa 
fifa wa aT, 13311 
Therefore, do you arise and win 
glory; conquering foes, enjoy the affluent 
kingdom. These warriors stand already 
slain by Me; be you only an instru- 
ment, Arjuna. 33 
gi ч wei ч agi ч 
ж areata Tata | 
нат gated ale аг caterer \ 
gerer Hale U ачага UR 
Do you kill Drona and Bhisma 


and Jayadratha and Karna and other 
brave warriors, who stand already killed : 
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by Me; fear not. You willsurely conquer 
the enemies in this war; therefore 
fight. 34 


gaa Sqra— 


SEU aî FEW 
gaama: ВӘ? | 
AMG ча чає жч 
ange wawa: OR aul 


Sañjaya said: 


Hearing these words of Bhagavan 
Kefgava, Arjuna tremblingly bowed to 
Him with joined palms, and bowing 
again in extreme terror spoke to Sri 
Krsna in a faltering voice. 35 
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aga Sata— 


wa gèn аа saat 
ANAT AA GAs =! 
twit aî faut дара 
ad aqua a fagag 1341 
Arjuna said: 
Lord, it is but meet thet the un- 
iverse exults and is filled with love by 
chanting Your names and glory; terrified 
Raksasas are fleeing in all directions, 
and all the hosts of Siddhas are bow- 
ing to You. 36 
жыпы Xo A яй 
maA яаа | 
aa Зат maa 
ян aqadat Fd 1491 
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O noble soul, why should they not 
bow to You, who are the progenitor of 
Brahma himself and the greatest of the 
great ? O infinite Lord of celestials, 
Abode of the universe, You are that 
which is existent ( Sat ) and that which 
is non-existent ( Asat ), and also that 
which is beyond both, viz. the inde- 
structible Brahma. 37 


сан я: чеч: quu 

жане Raw qi fara, | 
Wu ay a qi a a 

аа ai RATTET died 
You are the prime Deity, the most 


ancient Person, You are the ultimate 
resort of this universe. You are both 
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the knower and the knowable, and the 
highest abode. It is You who pervade 
the universe, assuming endless forms. 38 


атал: qag: 
gaged (Чага | 


яш mAs 999: 
gaa 3959 t часа NZRU 


You are Vayu (Wind-god), Yama (God 
of death ), Agni ( Fire-god ), Moon-god, 
Brahma, the Creator of beings, пау, the 
father of Brahma himself. Obeisance; 
obeisance to You a thousand times; 
O salutations to You, again 

39 


salutatione, 
and again. 
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яя: paga чуй 

че а ada ча adi 
aaraa era жива 

ча аап adtsfür ad: вон 


О Lord of infinite prowess, my 
salutations to You from before and 
from behind. O soul of all, my obeis- 
ance to You from all sides. You, who 


possess limitless might, pervade all; 
therefore, You are all. 40 
waft wur ced wed 


8 wem E ara Ewa | 
amaa агї quz 


нат agaa ат neg 
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ачтаєтатмаа (9 
RETREAT l 
qasamga енн 
eeu атасаядаа VRI 


Ignorant of this greatness of Yours, 
and thinking You only to þe a friend, 
the way in which I have wantonly 
addressed You, either through heedless- 
ness or even affection, as *Krsna',' Yadava', 
*Friend' and so on, and the way in 
which You have been slighted by me 
in jest while playing, reposing in bed, 
sitting or dining, either alone or in the 
presence of others—I crave forgiveness 
for all that from You, who are infinite, 
O infallible Lord. 41, 42 
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{фай «йы чагасы 
ане Waa пайд | 
чинеа: gise 
Aasaa uszu 


You are the Father, also, the great- 
est teacher of this animate and inani- 
mate creation and supremely adorable. 
O Possessor of incomparable glory, in 
all the three worlds there is no one 
else equal to You; how can anyone be 


superior ? 43 
Tay sora gri 
eT gA | 
faa чаш aua qug: 
fra: Brataréfr 89 еа een 
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cA 


Therefore, Lord, laying my body PZ: 
at Your feet and bowing low, I seek 
to propitiate You, the ruler of all and se 
worthy of all praise. It behoves You Z4 
to condone my fault even as a father 
condones the faultof his son,a friend 
that of his friend and the loving husband 
that of By beloved consort. ¢ Ape ssn 
aera ghas og A 0ана * 
waa a паба we 2 % 
aja d uda da єт : 
дї a o emma wes 
Having seen that which was unseen 
before, I feel delighted; at the same i 
time my mind is tormented by fear. Y 
Pray reveal to me that divine form, the 
form of Visnu with four arms. O Lord 
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of celestials, Abode of the universe, be 
gracious. 45 
ARI аа amga- 
ет at дин айя! 
q7 eî яя 
а ыш wa feq Nesl 
vun I wish to see You adorned in the 
same way with a. diadem on the head, 
Й, and holding a mace and a circular 
ERE weapon ( Chakra ) in two of Your hands. 
eR 10 Lord with a thousand arms, O all- 
IETA formed one, appear again in the same 
| four-armed Form. 46 
эїҹаат9а19— 
наг naa аата 
wd qi ganada | 
astaq anaana 
AFR E а EAH even 


AAS 
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Sri Bhagavan said: 


Arjuna, being pleased with you I 
have shown you, through My own power 
of Yoga, this supreme, shining, primal and 
infinite Universal Form, which was not 
seen before by anyone else than уоп, 47 


a RAR qA- 

d RRA afr: | 
чач: S ҸЕ EXE 

z o cues Beate 1841 


Arjuna, in this mortal world I can- 
not be seen in this Form by anyone 
else than you, either through the study 
of Vedas or of rituals, or again through 
gifts, sacrifices, or austere penances. 48 
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ага saat ят я RHE 

т wd hice | 
ada: amar: gaei 

aT d = ида Neil 


Seeing such a dreadful Form of 
Mine as this, be not perturbed or 
perplexed; witha fearless and complacent 

`“ mind, behold once again the same four- 
armed Form of Mine, bearing the conch, 
Chakra, mace and lotus. 49 


Яза загч— 
gadi arg aer 
чаа wd чалгаа wa: | 
AAR ч laid 
HUE: GisqagHenr Well 
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^ Sanjaya said: 


Having thus spoken to Arjuna, 
Bhagavan Vasudeva again showed to him 
in the same way His own four-armed 
Form; and then assuming a gentle 
appearance, the high souled Sri Krsna 
consoled the frightened Arjuna. 50 
aga чатя— 

eBd agi wd aa diei aaa | 

gaitaa daa: «Зат: safe аа: Ua 
Arjuna said: 

Sri Krsna, seeing this gentle human 
form of Yours, I have now become com 
posed and am my normal self again. 51 
Жїхпатдатя— ; 

чене wd team AFAA | 

Зат AT «че fid аачып Uus 


255 


The Bhagavadgita 
Sri Bhagaván said: 


ThisForm of Mine ( with fourarms ) 
which you have scen is exceedingly 
difficult to perceive. Even the gods are 
always eager to behold this Form. 59 


ag 84 agar 7 qa я saar | 

aaa Tf ze zvarafr ai aar wean 

Neither by study of Vedas, nor by 
Я репапсе, nor by charity, nor by ritual 
“5ыъсап I be seen in this Form (with four 
жы arms )as you have seen Me. 53 


° HET TT FF aAa | 
19 AE ч aA BE ч Kaq queen 


Through single-minded devotion, 
however, I can be seen in this Form (with 
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ы‏ 5 ت م س 
an gy, yi‏ 
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four arms ), and known in essence and 
even entered into, О valiant Arjuna. 54 


нє ЕН яше: абаа: | 
Riv яязаң а: a атаб ques чм 


Arjuna, he who works for My sake, 
depends on Me, is devoted to Me, has 
о attachment, and is free from malice 
towards all beings, reaches Me. 55 2 
3» аабб эйнҗпаййатачїнчен agri 7 
arene Aami faerie Quar" 
а aadA: uel oe 
Thus, in the Upanigad sung by the Lord, шел Lew! 


science of Brahma, the scripture on Yoga, = 

Ac f the dialogue between Śri Krępa and mmm 
Arjuna, ends the eleventh chapter 62: 
SS 


P entitled “The Yoga of the Vision m» 
Mr nd of the Universal Form." 


+É coe 


f ailes i 


9— 


Chapter XII 
aga зятч— 
ча ччаачт З waa eî | 
а aaaea ачі % дабчат: U з \ 
Arjuna asid: 

The devotees who, with their minds 
constantly fixed in You as shown above, 
adore You as possessed of form and 
attributes, and those who adore only 
the Imperishable, formless Brahma,—of 
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these who are the best knowers of 
Yoga ? 1 
айитатдатя— 
aA Hat A нї eager STR | 
MEA aT A джан AAT: оз! 


Sri Bhagavan said: 


`1 consider them to be the best 
Yogis who, endowed with supreme faith, - 
and ever united through meditation with ~ 
Me, worship Me with the mind centred 
on Me. 2 


а agaian ware | 
amed ТИТ 
RRR ada ug | 
а ягчаба ama аачава tar: ıl ¢ Il 
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Those, however, who, controlling . 


all their senses, and even-minded 
towards all, and devoted to doing good 
to all creatures, constantly adore ав 
their very self the unthinkable, all- 
pervading,imperishable,ineffable,eternal, 
immobile, unmanifest and immutable 
Brahma, they too come to Me. 9,4 


SERIES AFIRMA ARA RIAATH, | 
aera Е Red gaara gui 


Of course, the path of those who 
have their mind attached to the Unmani- 
fest is more rugged; for self-identi- 
fication with the Unmanifest is attained 
with difficulty by- those who are centred 
in the body. 5 
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ag аа танта аел aq: | 
aAA а яі aaa ITA Il & U 


On the other hand, those who being 
solely devoted to Me and surrendering 
all actions to Me, worship Me ( the 
manifest Divine ), constantly meditating 
on Me with single-minded devotion, 6 


amag aga HERON | 
wala TRT я=атаЁта®чата, t ә | 
These, Arjuna, I speedily rescue 


from the ocean of birth and death, 
their mind being fixed on Me, 1 


mA яя anaes аб 36 RAFT | 
RaRa wea err med я dara: di 


Therefore, fix your mind on Me, 
and establish your reason in Me alone; 
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thereafter you will abide in Me. There 
is no doubt about it. 8 
ay Rr яагаг& я TAR чїй few 
зага ач adt arfregred aT U ¢ 1 
If you cannot steadily fix the mind 
on Me, Arjuna, then seek to attain 
Methrough the Yoga of practice. 9 
masami ч AAT ма! 
паа autor Fafa Il 10 ll 
If you are unable even to take 
to practice, be intent on performing 
action for Me; you will attain per- 
fection even by performing actions for 
My sake. 10 
мйаачачт б cj at: | 
uH esr qu: фе WURST 119 311 
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If taking recourse to the Yoga of 
My realization, you are unable to do 
even this, then, subduing your mind, 
senses, etc., relinquish the fruit of all 
actions. п 


Rate amaaa ӘӘ 
POTASH BOCA SETA CARAT 151 


Knowledge is better than practice 
(carried on without proper insight ), 
meditation is superior to knowledge, 
and renunciation of the fruit of actions 
is even superior to meditation; for 
peace immediately follows from 
renunciation. 12 


ager adyaat Hu: жел Wa ud 
RAM freer: аалга: met uiíu 
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age: aad îî aarar ==: | 
aang ять: ай 9: nae 
He who is free from malice towards 


all beings, who is friendly as well as 
compassionate, who has no feeling of 


meum and is free from egoism, to 


whom pleasure and pain are alike and 
who is forgiving by mature, who is 
ever content and mentally, united to 
Me, who has subdued his body, mind 
and senses and has a firm resolve, 
who has surrendered his mind and 
intellect to Me,—that devotee of Mine 
is dear to Ме, 13, 14 


THAT Stat Вә aa: | 
avinduagaga а: ә a a Вә: EET 
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He who is not a source of annoyance 
to the world, and who never feels 
offended with the world, who is free 
from delight and anger, perturbation 
and fear, he is dear to Me. 15 

яча: Bsa затей aem: | 

=й ичет at mam: 9 fia: usen 

He who craves for nothing, who 
is both internally and externally pure, 
is clever and impartial, and has risen 
above all distractions, who renounces 
the feeling of doership in all under- 
takinge,— that devotee is dear to Me. 16 

ata goat a В a RR TRE | 

TITRA famen: a Я ч: gon 

He who neither rejoices nor hates, 
nor grieves, nor desires, who renounces 
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both good and evil and is full of 
devotion to Me, is dear to Me. 17 
ча: «ч Э = qar araqa: | 
«йаїелдяш:ёз aa: «чаа: N1 
He who isalike to friend ара foe, 
and likewise to honour and ignominy, 
who is alike to heat and cold, pleasure 
and pain, ete. and is free from 
attachment. 18 
забата чаі ёч аҹ perf I 
абаа: Баага fat ae naa 


He who takes praise and reproach 
alike, who is given to contemplation 
and content with whatever comes unasked 
for, without attachment to home, fixed, 
in mind and full of devotion to Me, 
that man is dear to Me. 19 
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а q mataafi ad daaa 
THAT AIT amA а TNR ol 


They who fully partake of this 
nectar of pious wisdom set forth above, 
who are endowed with faith and are 
solely devoted to Me, those devotees 
are extremely dear to Me. 20 


95 теб Angana ag raaa 
daa amain afma 
чта KISAA: d 23 и 


Thus, in the Upanisad sung by the Lord, the 
science of Brahma, the scripture on Yoga, ` 
the dialogue between Sri Krena and 
Arjuna, ends the twelfth chapter, 
entitled “The Yoga of Devotion”. 


Tu» 
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зїҹчатчата— 
zd adi аа RRR | 
сае aft d эге: Aaa їн айа: U 9 U 
Śri Bhagavan said: 


This body, O son of Kunti, is 
spoken of as the Field ( Ksetra ); one 
who knows this, him the sages, who 
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know the truth about both, call the 
Knower of the Field ( Kgetrajiia ). 1 


aad aft at fe RAF ana 
aaga aga at WHO 


Know Myself to be the Ksetrajiia 
(Jivatma) also in all the Ksetras, Arjuna, 
It is the knowledge of Ksetra and 
Ksetrajiia(i. e., of Prakyti and Purusa, 
Matter and Spirit ) which I consider as 
the true knowledge. 2 


aad аҹ aera 4898 aaa ач! 
я ч ай NTA aaa A ZT NU 
What that Ksetra is, what it is like, 


what are its evolutes, whence is what, 
and also who that Ksetrajiia is and what 
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hie powers are, hear all this from Me 


| 


in a nutshell. ди ae m (71 | 
йат чеда: que 7, 7 


xwarda RAA: ne Il 


The truth about the Ksetra as well 
ав the Ksetrajiia has been sung by the 
seers in manifold ways; it has been 
atated separately in different Vedic 
chants and also in the conclusive and 
reasoned texts of the Brahmasütras, 4 


аєтчатғабә айта 1 | 
зич 49% я qa RRA: 1 ч и 


The five subtle elements ( ether, 
, air, fire, water and earth ), the ego, the 


intellect, Primordial Matter, the ten 
ergans, the mind, and the five objects 


Chapter XIII 


of sense (sound, touch, colour, taste 
and smell). 5 


grat Page gre drag TR: | 
yaad ama айп ll & 1 


Desire, aversion, pleasure, pain, the 
body, consciousness, firmness; this is the 
Ksetra, with its evolutes, briefly 
described. 6 


заттан асаб TTT | 
arate < єй атн: і o 1 


Absence of pride, freedom from 
hypocrisy, non-violence, forgiveness, 
straightforwardness, service of the pre- 
ceptor, purity of mind and body, stead- 

1 


fastness, self-control. 
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gray ЗчтаачЕ=н ча ч | 

saga Ag aNg N ¢ N 

Dispassion towards the objects of 
senses, and absence of egoism, constant 
revolving in mind of the pain and evil 
inherent in birth, death, old age and 
disease; à 8 


лабаа: чачта i 
fud a arf Il < Il 


Absence of attachment, absence of 
self-identification with son, wife, home, 
etc., constant balance of mind both in 
favourable and unfavourable circum- 
stances, А 9 

яй areata #RrteaRrarf | 

RRR Ugon 
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Unflinching devotion to Me through 
exclusive attachment of mind, living in 
secluded and sacred places, absence of 
pleasure in the company of men, 10 


aaraa Raa TAIT d 
qaga Mea TSAA 1111 


Fixity in Self-knowledge, observing 
everywhere the object of true Knowledge 
( God );all this is declared to be Know- 
ledge ( Wisdom ); what ie contrary to 
this is called ignorance. 11 


aq era eura | 
aami Fa я «чен ча WARM 


Now I shall speak to you at length 
about that which ought to be known 
and knowing which one attains immor- 
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tality; that beginningless supreme Brahma 
is said to be neither Sat ( being) nor 
Asat ( non-being ). 12 


daré ченячїзБийтїдєӊ, | 
Taga aaa Ref N9N 


чач 
o 

It has hands and feet everywhere, 72” 
eyes, head and face everywhere, ears 27 2 | 
everywhere. It stands pervading all 13 76 ¢ 

me RET ЫЙ 

aam abada Rui JRE nien 

It is the perceiver of all sense- 2-44 
objects, though devoid of all senses; A 
though unattached and attributeless, It V 
is the sustainer of all and enjoyer of 
the qualities ( the three modes of 


Prakyti ). 14 
SHE y an 
abl howd? рео 


А 


Chapter XIII 


aera ҹататач{ cw ul 
quaera fad quei атаа si «i ll all 


It is without and within all beings, 
and constitutes both animate and in- 
animate creation. By reason of Its 
subtlety, It is incomprehensible; It is 
both at hand and far away. 15 

збе я чач Бачна я feat 
aprad a Ri xêr чийа ч 1941 


Though indivisible ( like ether ) It 
stands as if divided among beings. That 
knowable substance is. the sustainer of 
beings ( as Visnu ), destroyer (as Rudra) 
and creator ( as Brahma ). 16 

Aaa аана: qupd | 

qi ач rei gR êw Afaa ngon 
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The light of all lights, It is said 
to be beyond the darkness of Maya. 
Itis Knowledge itself, as well as the 
object of Knowledge, and is also worth 
attaining through Knowledge, It is 
specially seated in the hearts of all. 17 


gf ая алгаи 39 TE anaa: | 
нак Raa HATIN зс 


Thus the. Ksetra as well as Know- 
ledge and the Object of Knowledge have 
been briefly described; knowing this in 


reality, My devoiee enters into My 
Being. 18 


welt чеч Әя Баеп? smak | 
Renta дї я ffs agaa ll 1۹1l 
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Know Matter and Spirit to be both 
without beginning; and know all modi- 
fications and qualities also to be Nature- 
born. 19 

ariawiada 89: TEREN | 

чеч: gagat #179 Вала хой 

Matter is said to be the cause of 
production of the body and the senses; 
while Spirit is said to be the cause of 
experience of pleasure and pain. 20 

чеч: печей Е YER aI | 

= quegtse ачна 1411 

Spirit, when seated in Matter, enjoys 
all objects of the nature of the three 
Gunas (qualities) born of Matter; attach- 
ment to these qualities ia the cause of 
his birth in good and evil wombs. 21 
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SALUJA я ub ont Eau | 
чанган ата SAJET: qu пуз! 
Spirit, even when dwelling in this 
body, is really transcendent (beyond the 
triple nature ). He has been?declared to 
be the Witness, the Guide, the Sustainer, 
the Experiencer (of pleasure and pain ), 
the Supreme Lord, and the Oversoul. 22 
а ud af gud леб япй: чє | 
«dur adats + а RSET ази 
He who thus knows Purusa ( Spirit ) 
and Prakrti ( Nature ) with its threefold 
qualities, —even though engaged in all 
sorts of activities, he is not рогпараїп. 23 


aara Ra Shara | 
wed FIRE Әд ФҸ TR nen 


218 


Chapter XIII 


Some by meditation behold the Self 
(Paramátmá)in their own heart with 
the help of their pure ` reason; others 
by proceeding along the path of Know- 
ledge; and others, again, by treading 
the path of Action. 00 

IA RRA PATA ST | 

ashy arf wea FOTO: UR 


Others, however, not knowing thus, 
take to worship by hearing from others; 
and they, too, who are thus intent on 
hearing, transcend death. 25 ' 

aria Ra пачти», | 

#гайгашачїага В 6 мачи URE 


Arjuna, whatever being, animate ог 
jnanimate, is born, know that as emanated 
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from the union of Ksetra ( Matter ) and 
Ksetrajiia ( Spirit ). 26 
aa wag qug fed quiz | 
Бачара а: TR er чая nen 
Verily he is the seer, who sees the 
Supreme Lord as the only imperishable 
substance abiding equally in all perish- 
able beings. 21 
ad que «da anata). 
a бчечатенатодге erit ап qui THR ¢ 
Seeing ihe same Lord dwelling 
equally in all, he does not kill his 
Self by the Self, and thereby reaches 
the supreme state, 28 
neta чий ran єл: | 
а: TUR qund € чїй зеп 
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And he really sees, who sees all 
actions being done in all respects only 
by nature, and the Self as the non- 
doer. 29 


ат HATIE | 
aa ча ч femi яа FUR чат dell 


Whenever he perceives the diversi- 
fied existence of beings as rooted in 
the One Supreme Being, and the projec- 
tion of all beings from Him, that very 
moment he attains Brahma. 30 


aa Rara nanana: | 
mesi Baa a 00 a Кта 1111! 


Arjuna, being without beginning 
and without attributes, this imperish- 
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able Paramátmá ( Supreme Soul ), though 
dwelling in the body, neither acte, nor 
gets contaminated. 31 
wr edad Ә\ағататәтї ӘЧЕ | 
araf 22 auren EAA nar 
As the all-pervasive ether is not 
contaminated by reason of its subtle 
character, so seated everywhere in the 
body, the Self is not contaminated, 32 
ачт TEASE: E 1А Ta: | 
га ай an ee qer RE 1331! 
Arjuna, as the one sun illumines 
this whole world, so the one Àtma(Spirit) 
illumines the whole Ksetra ( Field ). 33 
Aada vae чч | 


чанта ча Беба А qva, паз 
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Those who by the eye of wisdom 
perceive the difference between the Field 
and the Knower of the Field, and the 
negation of Prakrti with her evolutes, 
reach the Supreme. 34 


quif ftt agay яй та] 
amar Raita Aaa- 
ap ara яаа: uiu 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krepa and 
Arjuna, ends the thirteenth chapter 
entitled “The Yoga of dis- 
crimination between the 
Field and the Knower 
of the Field.” 


O 


Chapter XIV 
айхаатдатя— 
чї за: чаш metet AYTAR | 
азапеат 99а: Ta чї ff rat: 9 N 
Sri Bhagavàn said: 


I shall impart to you once more 
the supreme wisdom, the best of all 
wisdoms, acquiring which allsages have 
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attained highest perfection, being liberat- 
ed from this mundane existence. 1 


ge AITO яа FMA: | 
aust чата дей я saaka an а N 


Those, who, having acquired this 
wisdom, have entered into My Being, 
are not born again et the beginning 
of creation, and are not tormented 
during final dissolution. 2 


ян Зета aRasTH 447789,1 
daa: azari а май ATA NRN 


My Prakrti or Nature in her 
primordial, undeveloped state is the 
womb of all creatures; in that I place 
the seed ( of consciousness ). The birth 
of all beings follows from this combina- 


285 


The Bhagavadgitá 


tion of Matter and Spirit, O descendant 

of Bharata. 3 
eddy aaa pda: duafa ап: | 
arat яаг HEME айлаң: frat U 8 N 
Of all the bodies that take birth 

from different wombs, this Primordial 


Matter is the Mother, and I am the 
procreating Father, О son of Kunti. 4 


ad wea її чл: ERANT: | 
. Баха ететі 22 fA 4 Ul 
The Nature-born qualities of Sattva, 
Rajas and Tamas firmly tie the 
imperishable soul to the body, O valiant 
Arjuna. — 5 

ая au Беата, | 
gaa ә qaqa WAT NRU 
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Of these Sattva, being immaculate, 
is illuminating and flawless; it binds 
through self-identification with happiness 
and wisdom, O sinless Arjuna. 6 

wit wires fae JMARKARI 

абат seta adage Boaz god 


Again, know Rajas, which is of 
the nature of passion, as born of 
cupidity and attachment. It binds the 
soul through attachment to actions and 
their fruits, O son of Kunti. 7 

aasaga Вб єч adaa | 

хатат битна баат жч uc tl 


And know Tamas, the deluder of 
all embodied beings,as born of ignorance. 
It binds the soul through error, sloth 
and sleep, Arjuna. 8 
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ad ga әді хи: sdf ana 
TAA g TA: пата daga ue di 


Arjuna, Sattva urges опе to 
happiness, and Rajas to action; while 
Tamas, clouding wisdom, urges one to 
error. 9 


ланча ad walt ura 
Wi нч Id Ta: Ged TRT Il 90 Il 


Sattva prevails suppressing Rajas and 
Famas; Rajas prevails suppressing Sattva 
and Tamas; and Tamas prevails 
suppressing Sattva and Rajas, O descen- 
dant of Bharata. 10 


«ач ISA паг TET | 
ап ат ag ете ааба us s 
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When in this body, as well as 
in the mind and senses, perspieuity 
and discernment make their appearance, 
then Sattva should be regarded as 
predominant. 11 

Sta: RTO: EHA: eda | 

TR suem fae waw Niall 


With the preponderance of Rajas, 
O chief of Bharatas, greed, activity, 
undertaking of actions with a selfish 
motive, restlessness and a thiret for 
enjoyment make their appearance. 12 


amaritsiatia пат ate ча 9 1 
анда апаа fag заа uid 


With the growth of Tamas, Arjuna, 
obtuseness, inactivity, carelessness and 
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stupor,—all these appear in the mind 
and senses. 13 


WT 9 998 б se айа ZZA | 
«чї Ferme sud Null 


When a person dies during the 
preponderance of Sattva, he obtains the 
faultless worlds ( heaven, etc.) gained 
by men of noble deeds. 14 


wife seu mat ome aaa | 
аш Seu qeatfig aaa wasn 


Dying when Rajas is in the ascen- 
dant, he is born among those attached 
to action; likewise expiring during the 
predominance of Tamas, he is born in 


the wombs of stupid creatures, 15. 


SY 
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eH: graag: arftas fidei чө | 
WEY BS тєнїп TAA: чең NIAN 


tis said thatthe fruit of Sattvic 
actions is good and faultless (in the 
shape of happiness, wisdom, dispassion, 
etc, ); the fruit of Rajas is sorrow and 
the fruit of Tamas, ignorance. 16 


MARANA Att ч gw wa а | 
avete aut чадзхпадч < nye 


Wisdom arises from Sattva, and 
greed, undoubtedly, from Rajas; like- 
wise error, stupor and also ignorance 
arise from Temas, 17 

ed mafa aaen mà Refa атат: | 

saag бәт e Test argen: i 26 

E > 
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Those who are established in Sattva 
rise to higher regions (such as heaven, 
etc. ); those of a Rajasic nature stay in 
the middle ( i. e., in this mortal world ); 
while those of a Tamasic temperament, 
rooted in error,sloth, sleep, ete, born 
of Tamas, descend into the wombs of 
insects, birds and beasts, or into the 
infernal regions. 18 


яй дзя: walt TET gug | 
aa qi af гата serre ual 
When the seer does not see any 
agent other than the three Gunas and 
knows Me, who stand beyond these 
Gunas, he enters into My Being. 19 
gmaradt ata tet eager | 
magg Agasya RoN 
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Having transcended the three Gugas;. 
which have produced the body, and 
freed from birth, death, old age and 
sorrow, he enjoys immortality, 20 


aga sarq— 


Зее лаага waa eit | 
Батага: wei Jata qorafrada uz an 


Arjuna said: 


What are the marks of him who 
has risen above the three Gunas, and 
what his conduct ? And how, Lord, does 
he rise above the three Gunas ? 21 


айяаатдатя— 


sara ч agit a їєач ч тоа | 
a йй Өзү a чт anger пази 
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91 Bhagavan said: 


Arjuna, he who feels no aversion 
to light (which is born of Sattva) or 
activity ( which is born of Rajas ) or 
stupor ( which is born of Tamae ) when 
they are present, and does not long for 
them when they are absent, 22 


. satetaagratat goat я fares | 
qm аға gem safe ded NRN 


He who, sitting like a witness, is 
not moved by the Guyas, and who 
knowing that only the Gunas act, 
remains firmly established in God, and 


is never shaken from that state, 23 
HESS BU: AAAS: | 


‚ gerard regent: 
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He who takes sorrow and joy alike, 
is established in the self, regards a 
clod ofearth, a stone and a piece of 
gold as equal in value, receives both 
pleasant and unpleasant things in the 
same spirit, and views censure and 
praise alike, 24 


ararat батаа: | 
чачат gureta: а заа RA 


He who is alike to honour and 
ignominy; is equal to friend and foe, 
and has renounced the sense of doer- 
ship in all undertakings, he is said to 
have risen above the three Gunas. 25 


at a Tsa Hf dad | 
ялт анаїчїага sacan BETA NAM 
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And he who constantly worships Me 
through the Yoga of exclusive devotion, 
transcending these three Gunae, he be 
comes eligible for attaining Brahma. 26 

яа fg nazar d 

saque а аде JAFE 9 ROM 

For, I am the abode of the imperish- 
able Brahma, of immortality. of ever- 
lasting virtue and of unending bliss. 27 
d» аабб Agata sufre 
aware Amaia graft 
AT ата «9915919: 11 ¥ 11 
Thus, in the Upanigad sung by the Lord, the 
seience of Brahma, the scripture on Yoga, 
the dialogue between Śri Kxana and 
Arjuna, ends the fourteenth chapter · 
entitled ‘Тһе Yoga of 


Classification of the 
three Gunas.’’ 


NRE 
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айитатдата— 
Sawaal MEATA, | 


orate oret чой ака da e сам 4 | 
$n Bhagavan said: 


-He who knows the Peepul tree 
(in the shape of creation), which is 
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said to be imperishable, with its roots 
in the Primal Being, whose stem is 
represented by Brahma ( the Creator ), 
and whose leaves are the Vedas, isa 
knower of (the real import of) the 
Vedas, 


wasted Tea эе 
anager —— бчачатеп:! 
эташ spereqereieatist 
aagana aga Ux 


The Branches of this tree ( in the 
shape of the different species of. living 
beings.), nourished by the three Gunas, 
and having sense-enjoyments for.their 
tender leaves, extend both downwards 
and upwards; and its roots (їп ihe 
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shape of egoism, the feeling of meum 
and latent desires), which bind the 
soul according to his actions in this 
mortal world are also spread in all 
regions, higher as well as lower. 2 


a equae ачен 

arat a 989 я anf | 
aani  gaecae- 

яя йш ga fear ll ? Il 


lts nature, what it is stated to 
be, is not actually perceived here ( on 
mature thought); for it has neither 
beginning nor end, nor even stability. 
So, cutting down this Peepul tree, 
whose roots are 80 deep-laid, by the 
formidable weapon of dispassion. 3 
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ча: чї o aequas 
frena я ааба эя: | 
адя ч“ чч age 


де: sf sper guit ue і 


One should diligently seek that 
Supreme Siate ( God ), having reached 
which one never returns; and saying 
to himself, “I seek refuge in the 
Primal Person ( Narayana ), from whom 
has emanated this beginningless flow of 
creation”, one should meditate on Him.4 


rüber _ fuper 
ا ی‎ | 
Зи: gegi- 
dagg: TERT equ 


.3 
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Those undeluded ones, who are 
free from pride and infatuation, who 
have conquered the vice of attachment 
and dwell constantly in God, and whose 
desires have completely disappeared,— 
freed from the pairs of opposites 
known as pleasure and pain, they attain 
that imperishable Supreme State. 5 


я IKEA qui а TED а чта: | 
aga a Aad аата qued AA па! 


Having reached which men do not 
return, that is My Supreme State neither 
the sun пог moon пог бге can 
illumine It. 6 


Haatat qadê йаза: qara: | 
яа:чыгайЁ дїї зблі BHR a ө 1 
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The Jivatma (soul) in the body 
is an eternal portion of Myself; it draws 
with it the mind and the five senses 
that rest in Matter. 7 


aW agate agaa | 
чая darfeargiearharerara N ¢ N 


As the wind carries away odours 
from their seat, even so the Jivatma, 
the lord of the body, snatching these 
(the mind and the senses) from the 
body, which it casts off, migrates into 
the bod y, which it acquires. 8 

att ag: чш ч чая ылда Bd 

aiga mami farga N e А 


This ( Jivatma ) while dwelling in 
the ear, the eye, the senses of touch, 


802 
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taste and smell and the mind, enjoys 
the objects of the senses. 9 


senad Rad aft gai argu ara 
Raat ятаччаРа TÊ TITY: t ol 


The ignorant do not perceive the 
soul departing from, or dwelling ір, 
the. body, enjoying the objects of sense, 
or endowed with the three attributes. 
Only those, who possess the eye of 
wisdom, know it in reality. 10 


qadt atada qara UTA, | 
qarse 99 TATE: 9 1 


Even striving Yogie are able to 
know the Self dwelling in their heart. 
The ignorant, however, whose 
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have not been purified, perceive Him 


not, even though siriving. ll 
яа ына ait чатах | 
wegaf «urat atit Ae are за 


The effulgence inherent in the 
sun, which illumines the entire universe, 
and that which exists in the moon as 
well as in the fire, know it to be My 


effulgence, 12 


marza ч зг aaae | 
gry diqe: era: Mat RA чатан: 1931 


And entering the earth, it is I who 
sustain all beings by “My power; and 
becoming the neclazgan moon, I 
nourieh all plants, 13 
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[EY 
ag аяте year fori gemaa: | 
TTI: Tara aT Ui vi 
Becoming the fire which dwells in 
the bodies of, living beings, and. unit- 


ing with the Prana and Арапа breathe, 
I digest the four kinds of food. 14 
——— 
ada чє gR dad 
ач: Aagi я! 
aa аедч а@ 
Agrê EA dull 
And it is I who am installed in 
the hearts of all (as their inper witness ). 
Memory, wisdom and the ratiocinative 
faculty also emanate from” Me. It is I 
whom the four Vedas~seek to know; 
nay, it is I who am the author of the 
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Vedanta as well as the Knower of the 
Vedas. 15 


rft gud! StS чатак цч 7 | ` 
ме aat чат RSAT ga 1961 


In this world there are two kinds 
of Purusas (entities )—perishable and 
imperishable; the bodies of all beings 
are perishable, and the Jivatma or soul 
within is said to be imperishable. 16 


SWA: yaygara: quum: | 
Wt Aea fausdequ багы dion 


The Supreme Person is’ distinct 
from both, who, interpenetrating the 
three worlds, sustains all, and is 
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designated as the Universal Soul and the : 
imperishable Lord. п 


ачта івана ҹә: | 
aats già 82 я піца: ERTA: Wien 


Since I am beyond perishable Matter 


.and superior to the imperishable Soul 


( enveloped in Maya ), hence it is that 
1 am known in the world as well as 
in the Veda as the Supreme Person. 18 


at атйан&ёңай rent TAA | 


ч ажаб at adada яца 144! 


Arjuna, the undeluded person, who 
thus knows Me in reality ав the Supreme 
Person, he, knowing all, worships Me 
with his whole being. Е 19 
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Җ@ qui qafiaged naas | 
чаччу батага HRAN o Ul 


O sinless Arjuna, in this way this 
most secret teaching has been imparted 
by Me: assimilating this man becomes 
wise and attains supreme satisfaction, 20 


> RRR agana ng RTI 
Te Arman чадан 
яти HEST: Hor || 


Thus, in the Upanisad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 


the dialogue between Sri Krsna and 
Arjuna, ends the fifteenth chapter 
entitled “The Yoga of the 
Supreme Person,” 


Se. 
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Chapter XVI 
&йятатдатя— 


aad anagata: | 
ат HM IJA тет ята QD 3 I 


Sr Bhagavàn said: 


Fearlessness, absolute purity of heart, 
constant absorption of mind in medita- 
tion forSelf-Realization and the Sattvic 
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form of charity, control of the senses, 
worship (of God as well o4 celestial 
beings and superiors ) апд the per- 
formance of  Agnihotra ( pouring 
oblations into the sacred fire ) and other 
auspicious acts, study of the Vedas and 
other sacred texts, chanting of Divine 
Names and glories, bearing of hardships 


for the sake of one’s own Dharma and 
straightness of mind, including straight- 


ness of the body and senses, — I 


чагаа: yT 
зат часа aed Margery 1l а | 


Non-violence in thought, word and 


deed, truthfulness and geniality of 


speech, absence of anger even on 
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provocation, renunciation of the idea of 
doership in action, tranquillity of mind, 
refraining from malicious gossip, kind- 
ness to all creatures, absence of attach- 
ment to the objects of senses even 
during their contaci with the senses, 
mildness, sense of shamein doing things 
not sanctioned by the scriptures or 
usage, abstaining from idle pursuits,—2 


as: am aR: чате! аташат | 
чаба dog Fafa wa ll RO 


Sublimity, forgiveness, fortitude 
external purity,absence of malice,absence 
of! a feeling of self-importance: these 
are the marks of one who is naturally 
endowed with divine virtues, О descen» 


ә 


dant of Bharata. _ ; sf 3 
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qa adis Rama ata: greta «i 
` аза татах qni ATTA u eu 


Hypocrisy, arrogance, pride, anger, 
harshness and ignorance; these, Arjuna, 
are the marks of one who is born with 
demoniaca] properties. 4 


20 diaa {агататд@ aer à 
aga: dai Aaa quea 1 ч 


Divine virtues are regarded as 
conducive to liberation and demoniacal 
Properties as conducive to bondage. 
Grieve not, Arjuna, for you are born 
with divine virtues, 550 

at чта sR enge чч a | 

9 fre: ste SIS чтё-й ayy gon 
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Arjuna, in this world there are two 
types of men—divine and demoniacal. 
The divine type has been described at 
length; hear from Me the demoniacal 
algo. 6 


safe я fafa я мат a perge: | 
a 9ч ат ятатё a aig frat Il ә Il 


Men belonging to the demoniac 
group know not what is right activity 
and what is right cessation of activity. 
Hence they possess neither purity 
(internal or external), nor good conduct 
nor truth. 1 

agaa а апатай! 

amass а 1 ¢ l 
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They say: "The world is without 
any foundation and altogether false, god- 
less and brought about by mutual union 
(of man and woman ); what else?” 8 


qat eaae TEATS: i 
ager: gaa ANSAT: pe ou 


Embracing this view, these lost souls 
with little understanding,ill-disposed and 
devoted to cruel actions, are born for 
the destruction of the world. 9 


=й EST gaama: | 
#йтаздїїчатачагаецяФ=йзыбнаг! + o1 
Possessed of hypocrisy, conceit and 


arrogance and given to insatiable passion, 
and adopting falee doctrines due to 
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delusion, they take to action with 

impure vows, 10 
Rrearerafüitut я яеатғатачтаг: | 
erica сатаа ffir: na ait 


Giving themselves over to endless 
cares terminating only with death, and 
given to the enjoyment of sensuous 
pleasures, they believe the highest limit 
of joy to consist only in this. n 


ататчтаттӘаат: PARNA: | 
deed saim Aaa AET ual 


Held in bondage by a hundred ties 
of expectation, given over to passion 
and anger, they strive to obtain by un- 
lawful means hoards of money for the 
enjoyment of sensuous pleasure. 12 
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ня аат woah meer eter, 1 
нйн d чібі gardaa uiid 


“This has been won by me today; 
that ambition I shall realize now; this 
wealth is mine already: that will be 
mine again. 2 13 


ad wur єч: ARR ara | 

satsang ant 58 asaget Il 9 t11 

"This enemy has been already 
disposed of by me, and I shall make short 
work of others also. 1 am the Lord, I 
am the enjoyer: 1 am perfect, powerful 
and happy. 14 


aras RATT «15205 ае aa | 
аң araf а gaara: all 
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aaah Wigs | 
пачы: srg чаба assy 13 u 


“I am wealthy, and high-born. Who 
else is like unto me ? I shall perform 
sacrifices, give alms and rejoice.” Thus 
deluded by ignorance, bewildered by 
nuzaerous thoughts, enmeshed of the web 
of delusion and addicted of the enjoy- 
ment of sensuous pleasures, men of 
demoniacal nature fall into the foulest 
hell. - |. 1516 


AAA ASAT anana: 1: 
gard mener trea, 13911 


Self-important, unbending, filled with 
the intoxication of wealth and honour, 
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performing nominal sacrifices for. show 

and contrary to scriptural ordinance. 17 
wart ad аЧ wr mid ч df 
aaay NEMS: 1441! 
Given over to egoism, violence, 

insolence, passion and anger, these mali- 


cious persons hate Me that dwelt in the 
bodies of others as wellasintheir own. 18 


ae ча: PAY TAT ! 
Rrra TRG nisi 


These haters, evil, cruel and vilest 
among men, I repeatedly throw into 
demoniacal wombs in this world. 19 
: agë Ear ат stet saath | 
° amaa ач «а arenas qa 1201 
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Arjuna, cast into demoniacal wombs, 
birth after birth, these fools, attaining 
not to Me, sink into still lower depths. 20 


feat ames grt ATTA: | 
FA: RTT AAA SACHA 99 R 111 


Passion, auger and greed, these 
constitute the triple gate to hell lead- 
ing to the damnation of the soul. There- 
fore, one’ should shake off all these 
three. 21 


Чаба: ач аяїатўбыбиче | 
агачта: Street ач qut TRAN NU 


A man released from these three 


gates to hell, Arjuna, works his own 
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salvation and thereby reaches the highest 
goal ( і- е., Myself ). . 22 


a: TREE ача BRE: | 
а a баат a ge ai fr, наан 


He, who, having cast aside the in- 
junctions of the scriptures, acts accord- 
ing to his own sweet will, attains not 
perfection, nor the highest goal, nor 
even happiness. 23 


THe патої а агайга | 
хатат атата By BEETS 1ı 3 * 


Therefore, let the scripture be your 
authority in determining what ought to 
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be done and what ought not to be 
done. Knowing this, you should do here 


only such action as is sanctioned by 

scriptural ordinance. 24 

d» чен! ARTES яша 

Madana Saracen 
AT ата esena: 1 $5 d 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krqna and 
Arjuna, ends the sixteenth chapter 
entitled “The Yoga of Division 
between the Divine and 
the Demoniacal 

Properties.' ' 


~oe 
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aga Sara— 
Я mafiga чча эге: | 
agi fer а FT He AAAS ITAA: 1111 
Arjuna said: 
Those who, endowed with faith, 


worship the Devas, casting aside 
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scriptural injunctions, where do they 
stand, Krsna,—in Sattva, Rajas or 
Tamas ? 1 


айзхлатдятя— 

fafa wale эгат fgata amaa 

sn Rataa а атай AR әд Il а u 
Sri Bhagavan said: 


That innate faith of men is of three _ 
kinds —Sattvic, Rajasic and Tamasic. 
Hear about it from Me. 2 

SAJEN ade ET vale ART | 

эгата 54 Feat Al FE: e ua qi 3 Il 


Arjuna, the faith of each is shaped 
to his own mental constitution, Faith 
constitutes. the very being of man; 
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therefore, whatever the nature of his 

faith, that verily he is. 3 
queda arfas qae Tae et «тата: | 
Sratesgetottare аяға AHA STAT: dod 


Men of a Sattvic disposition worship 
the gods: those of a Rajasic disposition 
worship Yaksas and Raksgasas ( demons ); 
while others of a Tamasic disposition 
worship spirits and ghosts. 4 


аге Re dereud A aT aa: | 
ATER: saagaa: U ч di 


Men who perform austere penance 
not enjoined by the scriptures, and are 
full of hypocrisy and egoism, and 
possessed of attachment, desire and 
pride of power, 5 
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аҹаға: TAG IRAE: | 
at arate Раадт тя 151 


And who torment the aggregate of 
elements that constitute the body, and 
Me, who dwell in the inner bod y, know 
thoseignorant people to be of demoniac- 
al resolve. 6 


aema aaa RR айа fira: 1 
unaque gii dut War zy uo Il 
The food also, which is dear to all, 
(according to their respective nature) 
is of three kinds, even so sacrifice, 
penance and charity are of three kinds; 
hear their distinction as follows. 1 
agaaga аҹ̧аг: 1 
ver: RAL: fnr gar aren: атая: 
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Foods which promote longevity, 
intelligence, strength, health, happiness 
and delight, which are sweet, bland, 
nourishing and agreeable, are dear to 
the Sattvic type of men. 8 


азана чт ате AMA: | 
AEN таат ESTATE: d < А 
Foods which are bitter, acid, salted, 
very hot, pungent, dry, burning and 
giving rise to pain, grief and ilIness are 
dear to the Rajasic type of men. 9 
qa таа чїї HRT ч ач! 
збесай anie viter атаабая, t 10 t 


Food which ів half-cooked, insipid, 
putrid, stale and polluted and also 
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impure is dear to the Tamasic type of 
men. 10 


anaaga Aes я gu | 
ESTAR ия: аягатая aan: 330 


The sacrifice, which is offered as 
enjoined by scriptural ordinance, by men 
having no desire for fruit, under the 
firm belief that it is a duty which must 
be performed, is the Sattvic type of 
sacrifice. 1l 

afidar g жё «китйнїй а uu | 

зай wae d аш AR «emm uad 

That sacrifice, however, which is 
offered with a view to fruit and also 
for the sake of ostentation, know it to 
be Rajasic, Arjuna. 12 
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Бб яны aadA ANA | 

яша яш amd чча wan 

That sacrifice is said to be Ташавїс, 
which is without sanction of the 
scriptures, in which no food is distri- 
buted, no sacred formula is chanted, and 
no fees are paid ( to the officiating 
priests ), and which is devoid of faith. 13 


RITE aaa, | 

яшен ыг ч ARE ач зай uad 

The worship of gods, Brahmans, 
elders, and the wise, purity, straight- 
ness, continence and non-violence—these 
are called austerity of the body. 14 


wee amu яе fad uu | 
‚ № D 
атедтатғачҹ Чая remp ач seat du 
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Unoffensive, truthful, agreeable and 
wholesome speech, and practice of study 
of the sacred texts and Japa of the Divine 
Name—these are called austerity of 
speech. 15 


насчет: ele naana: i 
мач НӘачҸ чада uaa 
Cheerfulness of mind, serenity, 
habit of meditation on God, self-control, 
and purity of heart—these are called 
austerity of the mind. 16 
sgat чеп dd aea wu 
ате frs: anas Rag 1391 
This threefold penance performed 


with supreme faith, by Yogis having no 
desire for fruit is said to be Sattvic. 17 
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BEAT an 4:89 Эя яң! 
Ваа «= te usd занае, UIN 
The penance which is performed 
` with the object of winning respect, 
honour and worship and for ostentation, 
which is unstable and transitory in 
effect, ia said to be Rajasic. 18 

urgeret misa feat aq: | 
GAA ат ачгааңатеая, 1984 
The penance done under a deluded 
understanding with torture to the mind, 
senses and body, or with the object of 
causing injury to another, is said to be 
Tamasic. 19 

qasafafa agi Faas | 
BA ard я чта ч аңге баш VATA Roll 
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The gift which is made to one who 
does nothing in return, with theidea that 
it is one's duty to give, and with due 
regard to the place, time and recipient 
of the gift, is said to be Sattvic. 20 

ag ITE чена аг TA | 

faa a ЧЕКЕ qur чта cua sid 

The gift, however, which is made in 
a grudging mood, with the object of 
getting some service in return, or with a 


‘view to gain, is said to be Rajasic. 21 


aar ашянчгуля а | 

aedeagal — quae URN 

The gift which is made at an improper 
place and time and in a disrespectful and 
insulting manner to undeserving persons 
is said to be Tamasic, 22 
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vaak eat яа: erat: | 
maamaa Aqa ахта ат: ge 1931! 


Om, Tat, Sat—this is declared to 
be the threefold designation of .the 
Absolute. At the beginning of creation, 
the Brahmans and the Vedas and sacrifices 
were created by it. 23 

aa agaaa: e: | 

waded Rarer: aaa HETTA Rv 

Therefore acts of sacrifice, gift and 
penance as enjoined by the scriptures 
are always commenced with the 
utterance of the word ‘Om’ by those 
who are entitled to chant the Vedas, 24 

аВаабнааа = ашач:Бып: | 

атаВедтаг fafa: raed аат зч 
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With the idea that everything 
belongs to Him ( Tat ) the various acte of 
sacrifice, penance and gift are performed 
by the seekers of liberation without 
desiring any fruit in return. 25 


aga agad я RATA | 

TARA HAO TA rege: TA JA UM 

The Divine Name “Sat” is employed 
in the sense of truth and goodness; even 
so, Arjuna, the term “Sat” is used in the 
sense of a praiseworthy act. 26 

яй ач ата я fala: afa fr stead | 

=й ач айч gara uel 


Steadfastnessin sacrifice,penance and 
gift isalso designated as “Sat; and verily 
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action for the sake of Him (theSupreme 
Being ) is termed as “Sat”. 21 
HAA 29 qu ачыса md ч аа! 
чаба ч ч ч «дет At gg usc 
Arjuna, sacrifice, gift and penance, 
andany other action, done without faith, 
is declared as “Asat” (non-existent). It 
is nought here or hereafter, 28 
S5 aff agama яша 
ФаапӘ Aan эгатяабгига- 
AT ята amS: 1 to N 
Thus, in the Upanisad sung by the Lord, the 
science of Brahma, the scripture on Yoga, 
the dialogue between Sri Krena ‘and 
Arjuna, ends the seventeenth chapter 


entitled “The Yoga of the Division 
of the Threefold Faith”, 


e 
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aga затя— 
dearer agaa rafter afzqui 
ama ч eater wafer 11 
Arjuna said: 


(0) Might y-armed, O Knower of heart, 
OSlayer of Kei, I wish to know severally 
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the true nature of Sannyása ( Sánkhya- 
yoga ) and of Tyága(Karmayoga). 1 
айяпатдатя— 

anami SAN ага Grate Haat fag: 

аа=Ачені ZRA чат: uN 
Sri Bhagavan said: 

Some men of wisdom understand 
Sannyása as the renunciation of actions 
prompted by desire; other men of 
discernment define Tyaga as the reling- 
uishing of the fruit of all actions. 2 

asi geal aub геа: | 

TATRA я хаа art U à 


Some sages declare that all action 
is evil, and as such should be abandoned: 
while others say that acts of sacrifice, 
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gift and penance should not be given 

up. 3 
бач эд й ая A WW | 
anne чечеги Віа: ATR: N ¥ Il 


Of these two, O best of Bharatas, 
hear My own conclusion about Туада 
( Relinquishment ). For relinquishment 
O lion among men, is declared to be 
of three kinds. 4 

ашатчач:®й 9 cud HAT WW | 

аз ет aaa wem, Il il 


Acts of sacrifice, gift and penance 
should not be relinquished; they must 
be performed at all events. For sacrifice, 
gift and penance performed by wise 
men purify the heart. 5 


337 


The Bhagavadgita 


сага gaat ag лаг ROT a 
adada a qur (Биа Haga, u & u 
Therefore, Àrjuna, My considered 
and best opinion is that these acts of 
sacrifice, gift and penauce, and all other 
duties, must be performed relinquishing 
attachment and fruit. 6 

бача g daa: PAN 9991 
Hema Ramana: RaRa: uo ll 
(Prohibited action and action prompt- 
ed by desire should no doubt be given 
up, ) but renunciation of action pres- 
cribed by the scriptures is not proper. 
Its abandonment through ignorance has 
been styled as partaking of Tamas, 7 

AAA TRH KASANIN | 
Real Uae ата 99 RE SATU ¢ N 
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He who forsakes his duty for fear 
of bodily discomfort, saying that all . 
action is troublesome, practising this 
Rajasic form of relinquishment, he does 
not get the fruit of relinquishment 
at all.: 8: 
19да gend fad eassa | 
ag eret HS da A AN: MRAR ATN 
An action enjoined bythe scriptures, 
which is done as a duty, giving up 
attachment and fruit, that alone is 
regarded asa Sattvic form of relinquish- 
9 


ment, 
а Всазае SA FAS TIR | 
amit aaaatfast Ачта? faa: 191 
He who neither hates action, which 
does not lead to happiness, nor is attach- 


339 


The Bhagavadgità 


ed to action, which is conductive to good, 
that person, imbued with the quality 
of goodness, has attained freedom from 
doubts; he is wise and a man of true 
renunciation. 10 


a f gear aad aag situata: | 
aeg BRETT a aara a al 


Since it is not possible for embod- 
ied beings to renounce all action 
completely, hence it is said that he 
who renounces the fruit of action has 
truly renounced. 11 


aftefas fist я Gat ado: REH | 
жасага Hen я g aearferat 69,19 31 


Good, evil and mixed—threefold is 
the fruit of action hereafter for those 
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who have not renounced the fruit; 
butthere is none ever for those who 
have renounced the fruit. 12 


q3larfr нега єтїї fala À | 
ated area ыб ferai аалга 1131! 


Arjuna, for the accomplishment of 
all actions these five contributory causes 
have been mentioned in the Sánkhya 
system, which prescribes the means of 
eradicating all Karma. Know them from 
Me. 13 


aftert aur eat wut verfa | 
RRA garter d "ara quiu 1191 
The body (as the seat of all activity 


and the organs of action ), the agent 
(Jivátmá) and the different kinds of 
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organs, as also the divergent activities 
of various kinds and the fifth, destiny— 
these are the causes ( operating) here. 14 
arated NW AT | 
ead ат atte at gaa ае ёча: Ull 
Whatever action man performs by 
his body, speech and mind, beit right 
or wrong, these five are the causes 
thereof. : 15 
aad aft sahen Фа 9 а: 1 
озата бата a quar ERR: naan 


Notwithstanding that, he who, owing 
to impure reason, views the absolute 
Self as the doer is of perverse 
understanding, and does not see 
at all. 16 
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qur абед ust зба я ferent | 
ааа gigaa ara «ача 1991 


He whose mind is free from the 
notion of doership and whose reason 
is not affected by worldly objects and 
worldly activities, even though he may 
killallthese people, he does not kill, 
nor is he bound ( by sin ). 11 


amd pi чї таг Ват distet | 
вї wd aud Ба: pida: Wael 


Knowledge, the object of knowledge 
and knower—these are the threefold 
incentive to action; and the doer, the 
action and the organ of action—these 
are the threefold constituents of 


action. 18 
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std md a = ч fau genu d 
Mead албет agg arta 1441 
Knowledge and action as well as 
the doer are spoken of in the system 
classifying the three Gunas as of three 
kinds due to difference of qualities. 
Hear them also duly from Me. 19 
adag — de rear? | 
alors аач asa Af ert fear x o tt 
That by which man sees one 
imperishable entity in all beings, un- 
divided among the divided, know that 
knowledge to be Sattvic. 20 
garda 9 asad ICIEICIE Zahtaars ц 
AR wig zag аза Rf алаң us ou 
And that knowledge which regards 
the manifold existence of various kinds 
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in all beings as separate, kuow that 
knowledge as'partaking of Rajas. 21 


ач gere TERRI | 
aaa? я MABE RII 


And that knowledge which clings 
to one individual, as if it were the 
whole, which is without reason, without 
any real object and of little value, that 
is declared as Tamasic. 22 


Rad agian: 991 
araga xd earumque NRR 


That action which is prescribed by 
scriptures, and which is done without 
the sense of doership, and without 
passion or prejudice, by one who does 
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not seek its fruit, is said to be 
Sattvic. 23 


"Eq MAGA BA аал аг Ta: | 
frat getan чатаянңатеяң diu 


And that action, which involves 
much strain, and is done by one who 
seeks enjoyment, and is prompted by 
egoism, is declared to be Rajasic. 24 


agaa ami kamalaa deq | 
dege md  quunmegent sud 


That action, which is undertaken 
through ignorance, without considering 
the result, loss to oneself and injury to 
others and one's own capacity, is 
declared to be Ташавіс, 25 
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grags чегаєааРаа:і 
Rrg afia їйє: =] ааа Sada 41 
Freed from attachment, unegoistic, 
endowed with firmness and vigour and 
unaffected by success or failure, such a 
doer is said to be Saitvic. 26 
unt sinoga Karas: 
сатаа: gat usa: RARE: urn 
The doer who is passionate and 
greedy, seeks the fruit of action, is given 
to violence and of impure conduct, and 
is affected by joy and sorrow, is declared 
to be Rajasic. 21 
аце: MHA: spes: Tat epa ets: | 
Raî Aig ч wal arma xu 131 
Lacking self-control and  piety, 
vulgar, arrogant, deceitful, inclined to 
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rob others of their livelihood, slothful, 
despondent and procrastinating, such a 
doer is said to be Tamasic. 28 


sd wüxda длайыйч oz | 
Maa wate TTT NI 


Hear now, Arjuna, the threefold 
division, according tothe qualities, of 
reason as wellas of firmness, which is 


being told by Me, unreservedly and 
severally. 29 


sak ч fate ч ara warnt | 
«ed Atel a at aft чта qr arf з о 


Arjuna, that reason which knows what | 


is right actionand what ia right cessation 
of action, what must be done and what 
ought not to be donc, what is fear and 
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what constitutes fearlessness, what is 
bondage and what is liberation, is 
Sattvic. 30 


ад waaay ч ый wm ч! 
AAT аб: ат 919 тат 13 21 


That reason by which one understands 
incorrectly what is right and what is 
wrong, what must be done and what 
ought not to be done, partakes of Rajas, 
О son of Kunti. 31 


aaa чай ат aad анага | 

aaluiftanttata 3f: агт amî NRI 

That reason which, enveloped in 
ignorance, thinks the wrong to be Ge 
and regards all things contrary, ! 
Tamasic, Arjuna. P 
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Weal ааг STRE ня:ятїЁга өт: | 
ате тат fa: ат qii аага a 


The unswerving firmness by which, 
through the Yoga of meditation, one 
controls the activities of the mind, life- 
breaths and senses, that firmness, Arjuna, 
is Sattvic. 33 


ча 8 ARAMA sass | 


TATA четегдї чї: агт? атлай иззи 


And the firmness by which the man, 
who seeks the fruit of actions, clutches 
with extreme fondness the first three 
objects of life, viz, Dharma (Virtue ) 
Ага Prosperity) and Ката (Pleasure), 
thatfirmness,O son of Kunti, is Rajasic.34 
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aar aed а йш fari атда ч i 

a fagala аят чїй: ат чї ага? uat 

And that by which a misguided fool 
does not abandon sleep, fear, grief, 


despondency and also arrogance, that 
firmness is Tamasic, Arjuna. 35 


ga Razr fara эл À мачи | 
TETER ая grated ч areas NRR 
amà Aaa qRonatsadiqaq | 
аач аба Nman RINTAA t 3 o ll 


O chief of Bharatas,hear from Me now 


` the three kinds of joy. That in which one 


finds enjoyment only through practice 
(of Bhajana, meditation and worship ) 
and whereby one reaches the end of 
sorrow,—nay, that which appears like 
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poison in the beginning ( i. e., when the 
practices are started ), but tastes as nectar 
in the end, born of the placidity of mind 
brought about by meditation on God, 
such a јоу is said to be Sattvic. 36, 37 


ЁїчїЁ їн їттегчдйзнаїчиң, | 
ators fafa age usd eaa, 13 


The joy which is derived from the 
contact of the senses with their objects, 
though appearing like nectar in the 
beginning ( at the time of enjoyment ), 
proves to be mischievous like poison in 
the end. That is why such a joy is said 
to be Rajasic, 38 


аз sagas} ч ge digan: | 
(дтн аттанат изе 


u^ 


352 


Chapter XVIII 


The joy which deadens the soul, both 
in the beginning and in the end,and 
which is derived from .sleep, indolence 
and carelessness is said to be Tamasic. 39 


+а«Ба rexi ата 899 ат ga: 1 
eui леб жаа: етай: пеон 


There ів no existence here on earth, 
in the heavens or among the celestials, 
or anywhere else in creation, which 18 
free from these three qualities born of 
Matter. 40 


manafatat gA ч UT |. 
adr яный area: uui 


Arjuma, the duties of Brahmans, 
Ksatriyas and Vaisyas, ав wellas of Südras, 
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are divided according to the qualities 
born of their respective natures. 41 
ait хазач: айч arate ч | 
Ra faqraafaed яе SATAN 3 Ul 


Control of mind, control of the senses, 
‚ undergoing hardship forthesake of duty, 
purity ( both internal and external ), 
forgiveness, straightness of mind and 
body, belief in God, the scriptures and 
the other world, knowledge of the sacred 
lore and knowledge of God based on 
direct experience-theseare the Brahman’s 
duty, born of his own nature. 42 
ala ast waged ge чгчачетдя | 
TAM AVA At =9 WAAR пуз 
Prowess, majesty, firmness, bravery, 
ingenuity, not running away from battle, 
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generosity, rulership—these are the 
Ksatriya's duty, born of his own nature. 43 


жїгї а= waaay | 
qRaakae mH arene eras uu 


Cultivation, protection of cows and 
trade are the Vaisya’s duty, born of his 
own nature. Service of all the three castes 
is the Südra's duty, born of his own 
nature. |" 44 


a A атаба: eee, saa qu | 
asf: fats, аат беа ary ues 


Devoted to his own duty, man 
attains the highest perfection (in the 
shape of God-Realization ). Hear how 
one devoted to one’s own duty attains 
perfection. 45 
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aa: пабчҹатаї аҹ «а= чаң! 
arim amad faf ға атаа: 101 


He from whom is the emanatien 
of all beings, by whom all this is 
pervaded,—by worshipping Him through 
the performance of his own duty, man 
attains perfection. 46 


maa qu: четаїчая ата 

=итаЁйла «н ачат RAH neon 

Better is one’s own duty, though 
devoid of merit, than the duty of 
pee well-executed. He, who performs 


the duty enjoincd by his own nature, 
does not incur sin. 47 


0 е А = 5 
асі =н аат ача a аа | 
eater R dao qaerfiafargar: изеп 
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Arjuna, one should not abandon 
one's duty which attaches to him from his 
very birth, even though defective. АП 
undertakings, indeed,are tainted with 
some blemiseh, just as fire is clouded by 
smoke 48 


aang: ada fermer RATE: | 
Arif wai dana ı зп 


He whose mind is unattached every- 
where, who has subdued his self and 
whose thirst for enjoyment has completely 
disappeared, reaches through Sannyása 
( the path of Knowledge ) the highest 
perfection of actionlessness ( i. e., 
freedom from the bondage of Karma 
through God-Realization ). 49 
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faf g qar ягад que Frater sti 
eua Brêz fier TTT атта чоп 
Arjuna, know from Me briefly how 
he who has reached perfection ( in the 
shape of purity of heart)attains Brahma, 
who constitutes the supreme consumma- 
tion of the Yoga of Knowledge. 50 
gar Agea gut trata ROR | 
asqa aaa «тпїЧЇ gaT uq 
AREA saa ачатетантяа: | 
variu fuc dure utra: nn 
эф гї WW qd art mb q uu | 
Raga fata: апе FATA BETÊ luu 
Endowed with pure reason, partak- 
ing of light and Sattvic food, living in 
a sacred and lonely place, having 
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renounced sound and other objects of 
the senses, having restrained the mind 
and the senses, and controlled speech, 
body and mind, taking a firm stand on 
dispassion after eradicating passion and 
prejudice, constantly absorbed in the Yoga 
of meditation, having abandoned egoism, 
violence, arrogance,lust,anger and greed, 
destitute of the feeling of meum and 
calm, such a one becomes qualified to be 
one with the Eternal. 51, 52, 53 


эзе: TIAMAT st buf 9 FIER | 

ча: «9 aay FERE oad qua ичип 

Having become one with the Eternal 
and cheerful in mind, he neither grieves 


nor desires. The same to all beings, he 
obtains supreme devoiion to Me. 54 
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weet maA агага ача: | 
чаї at аха near Вета FETHI AAI 
Through devotionhe comes to know 
Me in reality, what I am and whoI 
am; and thereby knowing Me in essence. 
heforthwith enters into Me. 55 
adani аат gaiit agaaa: | 
maaga «па RAIA WRN 
And the Karmayogi, who has taken 
refuge in Me,though ever performing 
all actions, attains through My grace 
the eternal, imperishable abode. 56 
Saat азат nf; emer нече: | 
gadget afr aad ҹа чөп 
Therefore, mentally surrendering all 
actions to Meand with Myself as your 
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sole Object, have your mind constantly 
fixed on Me, resorting to the Yoga of 
equanimity. 51 
mr aigat werararefeeafat | 
aa Amara erf аЙ 
With your mind thus fixed on Me, 
you shall get over all difficulties by My 
grace, Апа if out of pride you will not 
listen to Me, you will be utterly 
destroyed. 58 
TERA a ater off He | 
fret aaar xafet frees п 
If, prompted by egoism, you think 
Ч will not fight,’ this determination of 


yours is vain; nature will compel you 


to fight, 59 
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eran spa fag: «аҹ sao | 
ag cafe а= ет даа 11150| 
Arjuna, that which from delusion 
you do not want to do, bound by your 
own duty born of your nature, you 
will helplessly perform. 60 
am: аачатаї gisa fuera 
этият eunesrt ATT 1611 
Arjuna, the Lord dwells in the 
hearts of all beings, who are mounted on 
the automaton of this body, causing 
them by his illusive power to revolve 
( according to their actions )b 61 
айа seb == aula wR | 
TEATS чі чта wra sircerfer TATTLE 2 
Seek refuge in Him alone with all 
your being, Arjuna. Through His grace 
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you shall obtain supreme peace and the 
eternal abode. 62 


RQ AAT дата gaat нап | 
Radan qes аш mu иаи 
Thus has knowledge, more secret 
than secrecy iteelf, been imparted to-you ` 
by Me. Having reflected on it fully, 
do as you like, 63 
япан ҹа: эл A чн aa: | 
guise a єсїї aa aca а Sau «vll 
Hear, again, My supreme word, the 
most secret of all. You are very dear to 
Me; therefore, I shall tender you this 


salutary advice. . 64 
AA жа Hu Wurst At «989% | 
mia ecd a ябага fats а us 
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Fix your mind on Me, be devoted 
to Me, worship Me, and bow to Me; so 
shall you without doubt reach Me. This 
I truly promise to you; for you are 
dear to Me. 65 

edanieafaen AAS я AT | 
Ree ar BATA Marea AT grat 6 § t 
Surrendering all duties to Me, seek 
refuge in Me alone. I shal] absolve you 
of all sins; grieve not. 66 
Re d чгачеыч ARE BEAT | 
TAQ аг «ч ai айз ig on 
This secret teaching should never 
be imparted to a man without austerity, 
Nor to one without devotion; nor even to 
him who is unwilling to hear, nor again 
to him who finds fault with Me. 67 
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яа җн wa qd saure | 
ae аб qut gear areata: 1561 
He who, having shown the highest 
love to Me, shall impart this most secret 
teaching of Mine to My devotees, shall _ 
attain Me; there is no doubt about it. 68 
чч ахат=а9Ч (5° Suma: | 
(аага я й атаға: аад gà usa 
Among men there ів none who does 
Me a more loving senvice than he; nor 
shall anyone be dearer to Me than he 
on this earth. 69 
aAa ча zu wed Malena: | 
agaaga Затене: aAA А яб: uoo il 
And he who shall study this sacred 
dialogue of ours, by him shall I be 
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worshipped through the sacrifice of 
wisdom. Such is My mind. 70 
AEH AER at az: | 
Ф дв: JARREREN 9 
The man who listens to it full of 
faith and in an uncarping spirit, freed 
from evil, even he shall gain the happy 
worlds of the virtuous. 11 
=бчаччра чїй adad Sra | 
aris: парї ча Nor 
Has thisbeen heard by you with one- 
pointed mind, О son of Kunti ? Has 
your delusion, born of ignorance, been 
destroyed, Arjuna ? 72 
aga Sqra— 
asl ale: eS ananaga | 
Raisa ааят: wet ача aa oz 
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Arjuna said: 

Krsga, my delusion is destroyed and 
I have gained knowledge through Your 
Grace. I stand freed from doubts; I shall, 
therefore, carry out Your bidding. 73 
WS загч— 

gag aU AW ч FERIT: | 

dagiana Фнеҹла Noell 
Sanjaya said: 

Thus [ heard the marvellous and 
thrilling conversation between Sri Krsna 
and the high-souled Arjuna. 74 

=шгилатгераагйчадан« TA | 

MT MAA SHIT BTE Та: AAA Ol 


Through the grace of Vyasa I heard 
this supremely secret Yoga from the Lord 
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of Yoga, $ri Krsna Himself, speaking 
before my very eyes. 15 
wedge Gen GRAET | 
aarda: gud ксп ч yes: onu 
O King, recollecting, again and 
again, this wonderful and sacred dialogue 
of Sri Kysna and Arjuna, I rejoice over 
and over again. 16 
ач dae Ge wuengd ЄЎ: | 
Вата aerae t ga: FAN 
Lord, remembering also, over and 
over again, that most marvellous form of 
Sri Krsna, great is my wonder, andI am 
delighted, again and again, 77 
ая Nba: жел aa ча qq: | 
чя ART HR «ҹа tocn 
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Wherever is $ri Krsna, the Lord of 
Yoga, and wherever is Arjuna, the wielder 
of the Gandiva bow, assured are there 
prosperity, victory, glory and righteous- 
ness; this is my conviction. 18 


32 qai Aaga AHÎ 
Ware aiia Mada- 
TAT ATATEIZAISEATA: 1 2 1 


Thus, in the Upanigad sung by the Lord, the 
science of Brahma, the scripture on Yoga, the 
dialogue between Sri Kana and Arjuna’ 
ends the eighteenth chapter entitled 
“The Yogı of Liberation through 
the path of Kuowledge and 
Self-Surrender.” 


ا 
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God-Realization through Practice 
of Renunciation 
amar =Ячетах Rad RUN: | 
adafa qa ББ а: t 
a зеза eared euer: | 
seg Rea a antara ıı 


Living even the life of a house- 
holder, man can realize God through 
the practice of renunciation, Indeed, 
*renunciation' is the principal means 
for attaining God. Therefore, dividing 
them into seven classes, the marks of 
renunciation are being shortly written 
below. 
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(1) Total Renunciation of 
Prohibited Acts 


This is non-performance, in any 
way whatsoever, through mind, speech 
and the body, low acts prohibited by 
the scriptures, such as, theft, adultery, 
falsehood, deception, fraud, oppression, 
violence, taking of  interdicted food 
and wrong-doing, etc. 


(2 ) Renunciation of Acts performed 
for the Satisfaction of 
Worldly Desires 

This is non-performance of sacrifices, 
charities, austerities, worship and other 
desire-born actions, with a selfish 
motive,* for gaining objects of enjoy- 


* If under the pressure of circumstance, 
ome is compelled to do an act sanctioned 
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ment. e. g., wife, progeny and wealth, 
etc. or with the object of curing 
diseases and terminating other forms 
of suffering. This is the second type 
of renunciation. 


(3) Total Renunciation of 
Worldly Thirst 


Honour, fame, social prestige, wife, 
progeny, wealth and whatever other 
transient objects are automatically gained 
by the force of Prárabdha ( Karma, 


which has begun to bear fruit), the 
nare rs ur e ie e a terc sa СГ 


by tradition and the scriptures, which is by 
nature rooted in desire, but non-performance 
of which causes pain to anybody or adversely 
affects the traditional ways of Action and 
worship, performance of it disinterestedly, 
and only for generalgood, is not an act for 
the satisfaction of desire. 
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desire for their increase should be 
regarded as an obstacle їп God-Realiza- 
tion, and renounced. Thisisthe third 
type of renunciation, 


( 4 ) Renunciation of the Habit of 
Extracting Service from 
others with a Selfish 
Motive 


Asking for money, or demanding 
service from another, for personal happi- 
ness; and acceptance of things and service 
given without one’s asking for the same; 
or entertaining any desire in the mind 
for getting by any means one's self-interest 
served by another; all these and Similar 
ideas of getting service from another for 
the satisfaction of self-interest should be 
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renounced.* This is the fourth type of 

renunciation. 

(5) Total Renunciation of Indolence 
and Desire for Fruit in the 
Performance of all Duties 


Whatever duties there are, e. g., 
cultivation of devotion to God, worship 


* If non-acceptance of physical service from 
another, or offer of eatables by another, 
‘where one is entitled to accept such 
service or offer, causes any pain to anyone, 
or in any way hinders the education of the 
people, in that case, acceptance of service, 
abandoning selfishness, and only for the 
pleasure of the offerer of service, is not harm- 
ful. For non-acceptance of service done by 
the wife, son or servant, or of eatables offered 
by friends and relatives, is likely to cause 
them pain and may prove harmful, co far 
as propriety of social conduct is concerned. 
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of the celestials, service of the parents 
and other elders, performance of sacrifices, 
charities and austerities, maintenance of 
the household through the earning of 
livelihood by means of works assigned 
according to the Varnaérama system, and 
taking of food and drink, etc. for the 
body,—in the Performance of these, 
indolence and every form of desire 
should be renounced, 


(А ) Renunciation of Indolence 


in the Practice of Devotion 
to God 


Regarding it as the supreme duty 
of one's life, one should hear, reflect 
on, read and discourse on the mysterious 
stories of the Virtue, glory and Love 
of God, who is extremely compassionate, 
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friend of all, the best of lovers, the 
knower of the heart, and renouncing 
idleness practise constant Japa, together 
with meditation, of His extremely 
hallowed Name. 


( B ) Renunciation of Desire in the 
Practice of Devotion to God 


Regarding all enjoyments of this 
world and the next as transient and 
perishable and hindrances in the path 
of Devotion to God, no prayer should 
be offered to God for obtaining any 
object whatsoever, nor any desire should 
be entertained in the mind for the 
same. Also, prayer shogld not be offered 
to God for the removal of any trouble 
even when one is overtaken by it; 
in other words, the thought should 
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be cultivated in the mind that to 
sacrifice life is preferable to bringing 
stain on the purity of Bhakti for the 
sake of this falee existence. For 
instance, Prahlada, eventhough intensely 
persecuted by his father, never offered 
any prayer to God for the removal 
of his distress, 


Curse with harsh expressions, such 
as, “Let the chastizement of God be 
on you”, ete., should not be pronounced 
even against the persecutor, or one 
who does any injury, and no thought 
‘of counter-injury should he entertained 
against him. 


Out of pride of attainment in the 
path of Devotion, benedictions should not 
be pronounced in words, such as “May 
God restore you to health,” “May God 
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remove your distress", *May God grant 
you a long life", etc. 


In correspondence also, words of 
worldly interest should not be written. 
In Marwari society, there is a general 
custom of writing such words of worldly 
import in the form of prayer to God 
for obtaining worldly objects, e. g., “God 
is our helper here and elsewhere”, 
“God will advance our sales", “God 
will bring a good monsoon”, *'God 
will remove the ailment”, etc. Instead 
of this, auspicious, disinterested words, 
such as, “God in His state of Bliss 
exists everywhere", “Performance of 
Bhajana is the essence of everything", 
etc., should be written, and other 
than these no word of worldly interest 
should be written or uttered. 
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(С) Renunciation of Indolence and 
Desire in Connection 
with the Worship 
of Celestials 


There is God's instruction to offer 
worship to the celestials, who are 
worthy of being worshipped, during 
the time appointed for such worship, 
according to the scriptures as well as 
tradition. Regarding the carrying out 
of God’s instruction as one’s supreme 
duty, such worship should be offered 
to a celestial with enthusiasm, according, 
to the prescribed rules, without expres- 
sion of any desire for the satisfaction 
of any worldly interest, 
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With the object of such worship 
words implying worldly interest should 
not be written on the cash-book, and 
other books of account. For instance, 
in Marwari society there is a custom 


‘on the New Year or Dewali day, after 


the worship of Goddess Laksmi, to 
write many words implying worldly 
desire, such as, “Goddess Laksmi will 
bring profit”, “Тһе store will be kept 
full”, “Prosperity and success will be 
brought,” “Under the protection of 
Goddess Kali", “Under the protection 
of Goddess Ganga”, ete. These ehould 
be substituted by unselfish, suspicious 
words, such as, “Śri Laksmindrayana, 
in the form of Bliss, is present every- 
where”, or “Goddess Laksmi has been 
worshipped with great delight and 
enthusiasm.” Similarly, while writing 
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the daily cash-book, this procedure 
should be followed. 


( D ) Renunciation of Indolence and 
Desire in the Service of 
Parents and other 


Elders 


It is man's supreme duty to render 
daily services, in all possible waye, to 
parents, the preceptor, and other persons 
who are one's superior in Varna, Agrama, 
age, qualifications, or in whatever other 
respect it шау Бе, and daily offer them 
obeisances. Cultivating this thought in 
the mind and abandoning all idleness 
disinterested Е а and according 
to God's behests, service should be 
rendered to them. 
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(E) Renunciation of Indolence and 
Desire in the Performance of 
Sacrifices; Charities; 
Austerities and other 
Auspicious Deeds 

Sacrifices, e. g., the daily obligatory 
five Great Sacrifices*, and other occa- 
sional sacrifices should be performed. 
Through gifts of food, clothing, learning, 
medicine, and wealth, etc., attempt 
should · Бе made according to one's 
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' * The five Great Sacrificés are as follows— 
(1) Sacrifice to gods (performnace of Agnihotra, 
etc.); (2) Sacrifice to Reis ( study of the 
Vedas, performance of Sandhy& and Japa of 
Gayatri etc. ); ( 3 ) Sacrifice to the Manes 
( performance of Таграра, Sraddha eto. ); 
(4 ) Sacrifice to Men ( entertainment of 
guests ); ( 5 ) Sacrifice to all created beings 
( performance of Balivaiéwadeva ). 
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capacity, to make all ereatures happy, 
through mind, speech and the body. 
Similarly, all forms of bodily suffering 
should be undergone for the preserva- 
tion of Dharma. These duties enjoined 
by the scriptures should be performed, 
with faith and enthusiasm, according 
to God’s behest, regarding them as 
supremely, important, wholly renouncing 
the desire for all kinds of enjoyment 
of this world and the next, 


(Е ) Renunciation of Indolence and 
Desire in the Performance of 
proper Works for Maintenance 

of the Family through 
earning of Livelihood 


It is God’s injunction that the 
family should be maintained through 


384 


касы 


service to the, world by performing 
duties laid down in the scriptures for 
the respective Vargas and Aéramas, 
even aa agriculture, cattle-breeding and 
trade have been laid down as the works 
of livelihood for the Vaidya. Therefore, 
regarding them as duties, treating profit 
and loss as equal, and renouncing all 
forms of desire such works should be 
enthusiastically performed.* 
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* Works performed by a person in the 
above spirit, being freed from greed, cannot 
be tainted by evil in any way, for in works 
of livelihood greed is the particular cause 
which leads one to the commission of sin. 
Therefore, juet as Vaiéyas have been advised 
at length to give up evil practices connected 
with trade in the footnote of the Hindi 
rendering of Chapter XVIII verse 44 of the 
edition of the Gita published by the Gita Press, 
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(С) Renunciation of Indolence and 
Desire in Works for 
Preservation of the 
Body 

In works for preservation of the 
body, according to the scriptures, e. g. 
pertaining to food, dress, medicines 
etc., the desire for enjoyment should 
be renounced. They should be 
performed, according to the needs 
of the occasion, only with the object 
of God-Realization, regarding pleasure 
and pain, profit and loss, life and 
death as equal, 


Gorakhpur, even so men should renounce 
all forms of evil connected with their res- 
pective duties as laid down by the Varnagrama 
system, and perform all their duties, for 
God's sske, disinterestedly, regarding them аз 
injunctions of God. 
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Together with the four types of 
renunciation stated above, when accord- 
ing to this fifth type of renunciation, all 
evils and all formsof desireare destroyed, 
and there remains only the one strong 
desire for God-Realization, it should be 
regarded as the mark of the person, 
who has attained ripeness in the first 
stage of Wisdom. 


(6) Total Renunciation of the Sense 
of Meum and Attachment with 
regard to all Worldly Objects 
and Activities 


АП worldly objects like wealth, 
house, clothes etc., all relations like 
the wife, child, friends etc, and all 
forms of enjoyment of this world and 
the next like honour, fame, prestige, 
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etc. being transient and perishable, and 
regarding them as impermanent, the 
sense of meum and attachment with 
regard io them should be renounced. 
Similarly, having developed pure, 
exclusive Love for God alone, the 
embodiment of Existence, Knowledge 
and Bliss, all sense of meum and 
attachment should be renounced for 
all works done through the mind, 
speech and body, and even for the 
body itself. This is the sixth type of. 
renunciation.* 

* The renunciation of thirst, as well as 
the renunciation of the desire for fruit, with 
regard to all objects and activities, bave beeu 
described above asthe third and fifth types 
of renunciation, but even after such renuncia- 
tion the sense of meum and attachment for 
them are left as residues; just as even though 
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Men who reach the stage of thie 
sixth form of renunciation, developing 
dispassion for all things of the world, 
get exclusive Love for God alone, the 
supreme embodiment of Love. There- 
fore, they, retiring toa solitary place, 
like only to hear, and talk about, the 
stories of God’s spotless Love, which 
reveal the virtues, glory and secrets 
of God and reflect on the same, and 


practise Bhajana, meditation and study 
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Bharata Muni through practices of Bhajana 

and meditation and cultivation of Satsanga, 

had renounced all thirst and desire for fruit 

with regard to-all objects aud activities, his 

sense of meum and attachment for the 

deer and protection of the deer remained. 
That is why renunciation of the sense 

of meum and attachment for all objects 

and activities has been described as the sixth, 

type of renunciation, 
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of the scriptures. They develop a 
distaste for wasting even a moment of 
iheir valuable time in the company 
of men attached to the world and 
indulging in laughter, luxury, care- 
lessness, backbiting, enjoyments and 
idle talks. They perform all their 
duties reflecting оп God's Form and 
Name, only for God's sake, and 
without any worldly attachment. 


Thus, through renunciation of the 
sense of meum and attachment with 
regard to all objects and activities. 
development of pure Love for God 
alone, the embodiment of Existence, 
Knowledge and Bliss, should be 
regarded as the mark of one who has 
attained ripeness in the second stage 
of Wisdom. 
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(7) Total Renunciation of Subtle 
Desires and Egotism with 
regard to the World, 
the Body and all 
Actions 


AM objects of the world being 
creations of Мауа, are wholly tran- 
sient, and опе God alone, the 
embodiment of Existence, Knowledge 
and Bliss, equally and completely 
pervades everywhere, this idea having 
been firmly established, all subtle 
desires with regard to objects of the 
world, including the body, and every 
form of activity have to be totally 
renounced. In other words, there 
should be no pictures of them in the 
mind in the form of impressions. 
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And due to total lack of identifica 
tion with the body, there should be 
no trace of any sense of doership 
with regard to all actions done through 
the mind, speech and body. This is 
the seventh type of renunciation.* 


The mental impulses of persons, 
who attain Supreme .Dispassionf ir 


* Even when there is. total negation of 
thirst, of the desire for fruit, of the sense 
of meum and attachment with regard to all 
objects of the world and all forms of 
activity, there remain subtle desire and feel. 
ing of doership as residues. That is why 
renunciation of subtle desire and egotism 
has been described as the seventh type of 

“renunciation. 


Tin the person, who has reached Ше 
sixth stage of renunciation stated above, 
there may be, now and then, some slight 
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the form of this seventh type of 
renunciation, get totally withdrawn from 
all objects of the world. If at any 
time any worldly impulse makes ite 
appearance, the impression does not 
get firmly established, for exclusive 


and close union of such persons with 
Vasudeva, the Paramátmá, the embodi- 
ment of Existence, Knowledge and 
Bliss, constantly remains intact. 


manilestation of attachment, when there is 
any special contact with objects of enjoyment; 
but in the person, who has reached the 
seventh stage of renunciation, there can be" 
no attachment, even when there is contact 
with objects of enjoyment for in his concep- 
tion, except God, no other object remaius. 
That is why this renuuciation has been 
described as Supreme Dispassion. 
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Therefore, in his mind, all defects 
and vices having ceased to exist, 
virtues like. Ahimsa’, Truth?, Non- 
Stealing, Continence“, Abstaining 
from vilification, Modesty, Unhaughti- 
ness^, Artlessness, Purity’, Content- 
س‎ P 

1. Non-infliction of suffering on any 

creature through mind, speech and the body. 

2. Statement of facts in sweet words, 

representing exactly what is realized by the 
mind and the senses, 

-3. Total lack of theft. 

4, Lackof eight forms ofsexual enjoyment. 

5. Not to make any damaging statement 

against anybody. 

6. Want ofdesire for reception, honour, 

public address, etc. 

7. Both external and internal purity. 
( Truthful and pure means of earning gives 
purity to wealth; food obtained by that 
wealth imparts purity to food; proper behaviour 
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ment’ , Endurance”, Satsanga, Spirit 
cof Service, Sacrifice, Charity, Auste rity’, 
Study*,  Mind-control, Sense-control, 
Humility, Straightness, Compassion, 
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is purity of conduct; purification of the body 
through use of water, earth, etc.—all this is 
called external purity. Through destruction 
of modifications like attraction, repulsion and 
deception, etc, when the mind becomes trans- 
parent and pure, it is called internal purity. ) 


J. Wantof thirst for worldly thinge. 


2. Bearing contradictory experiences like 
heat and cold, pleasüre and pain, etc. 

3. Sufferings undergone for the practice 
of one's own Dharma. 

4. Study of the Vedas and other 
elevating scriptures and practice of Kirtana 
of God’s Name and glory. 

5. This means straightness of the body 
and mind, together with the senses. 
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Faith ?, Discrimination?, Dispassion*, 
Living in seclusion, Poverty”, Lack 
of doubt and distruction, Cessation 
of Desires, Personal Magnetism’, 
Forgiveness’, Patience’, Absence of 


z l. Belief, as strong as in things directly 
perceived, in the Vedas, in the scriptures and 
in the sayings of saints, the preceptor and God, 


2. Real knowledge about what is true and 
what is false. 


3. Total lack of attachment for anything 
belonging to any region up to Brahmaloka, 

4. Want of accumulation of wealth with 
the sense of meum. 

5. Itis that power of superior souls under 
the influence of which even wicked, worldly. 
minded men generally abstain from sinful 
conduct and engages themselves in virtuous 
deeds according to their behesta. 

6. Lack of desire to inflict any form of 
punishment on one who does an injury. 

7. Not to get upset even in the face of 

the greatest difficulty, 
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malice’, Fearlessners’, Pridelessness, 
Peace’, Exclusive Devotion to God, 
ete., naturally make their appearance. 

Thus through the total lack of 
desire and egotism in regard to all 
objects, including the body, constant 
maintenance intact of identity with 
God is the mark of the person who 
has aitained ripeness in tbe third 
stage of Wisdom. 

Some of the virtues mentioned 
above appear in the first and second 
stages, but all the virtues make their 


J. Not to bear malice even against one 
who is maliciously disposed. 

2. Total absence of fear. 

3. Total absence of desires aud cravings 


and maintenance of constant cheerfulness in 


the mind. 
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appearance generally in the third stage. 
For these are the marks of persone, 
who have reached very near God- 
Realization, and are the шеапв of 
attainment of direct knowledge of God. 

- That is why in Chapter XIII of the 
Gita ( verses 7 to 11) Bhagavan $ri 
Krsna enumerated most of these virtues 
as Knowledge and in Chapter XVI 
( verses 1 to 3) described them as 
the divine qualities. 


Moreover, the scriptural authorities 
regard these virtues as the common 
Dharma of humanity. All men are 
entitled to them. Therefore, depending on 
God, all should make special effort to 
develop the above virtues in their mind. 
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Conclusion 


In this article it has been said 
that God may be realized through seven 
types of renunciation. Among them, it 
has been stated that, the first five types 


of renunciation indicate the first stage . 


of Wisdom, renunciations up to the 
sixth type indicate the marks of the 
second stage of Wisdom,and renunciations 
up to the seventh type indicate the 
marks of the third stage of Wisdom. 
He, who attains ripeness in the third 
stage of Wisdom above, at once realizes 
God, the embodiment of Existence, K now- 
ledge and Blise. Thereafter he loses all 
connection with this transient, destruc- 
tible, impermanent world. Just as the 
person awakened from a dream loses all 
connection with the dream-world, even 


399 


so the person awakened from the dream 
of ignorance loses all connection with 
the impermanent world, the creation of 
Maya. Though from the point of view 
of the world, all forms of activities 
are observed as taking place through 
the body of that person under the 
force of Prarabdha, and the world 
gains a lot by such activities, for being 
freed from desires, attachment and the 
sense of doership, whatever the Mahatma 
does through his mind, speech and 
body becomes the standard of right 
conduct in the world, and from the 


ideas of such a Mahatma’ scriptures are 
° formed, yet that person, who has realized 
Vasudeva, the embodiment of Existence, 
Knowledge and Bliss, lives wholly 
beyond Мауа, consisting of the three 
Gunas. Therefore, he during illumina- 
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tion, activity and sleep, etc., which are 
the effect of the Gunas, does not hate 
them, nor, when they cease, desires for 
them. For, with regard to pleasure and 
pain, gain and loss, honour and ignominy, 
praise and blame, etc., and with regard 
to earth, stone and gold, etc, he 
attains an attitude of equanimity. There- 
fore, that Mahatma when obtaining a 
desirable object, or in the cessation of 
what is undesirable, does not feel 
delighted, nor does he feel any grief 
when obtaining an undesirable object, 
or in the loss of what is dear or 
desirable. If for any reason, his body 


is cut by a weapon, or he is faced 
with any other form of extreme suffer- 
ing, that man of wisdom, established 
exclusively in God, the embodiment of 
Truth, Knowledge and Bliss, does not 
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fall from that state of existence. For 
in his mind, the whole world appears 
as a mirage, and no other existence 
appears to him beyond the existence 
of one God, the embodiment of Truth, 
Knowledge and Bliss. What more should 
we say about him; the state of that 
soul, who has realized God, the embodi- 
ment of Truth, Kuowledge and Bliss, 
is in reality, known to him alone, None 
possesses the power to reveal it through 
the mind, intellect and senses. There- 
fore, awakening as soon as possible from 
the sleep of ignorance, and taking 
shelter under the care of a saint, and 
according to his instructions, one should 
earnestly take to the practice of a 
discipline for realizing God through 
the seven types of renunciation etated 
above. For this extremely valuable 
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human life is attained, only through 
the grace of God, at the end of many 
births. Therefore, the invaluable time 
allotted to this life should not be 
wasted in indulging in the perishable, 
iransient impermanent enjoyment of 
this world. 
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